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. BY THE GENERAL EDITOR 


HE General Editor does not hold himself respon- 

sible, except in the most general sense, for the 
statements, opinions, and interpretations contained in 
the several volumes of this Series. He believes that 
the value of the Introduction and the Commentary 
in each case is largely dependent on the Editor being 
free as to his treatment of the questions which arise, 
provided that that treatment is in harmony with the 
character and scope of the Series. He has therefore 
contented himself with offering criticisms, urging the 
consideration of alternative interpretations, and the 
like; and as a rule he has left the adoption of these 
suggestions to the discretion of the Editor. 

The Greek Text adopted in this Series is that of 
Dr Westcott and Dr Hort with the omission of the 
marginal readings. For permission to use this Text 
the thanks of the Syndics of the Cambridge University 
Press and of the General Editor are due to Messrs 
Macmillan & Co. 


Trinity CoLiEcr, CAMBRIDGE 
Oct. 1912. 
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PREFATORY NOTE 


i the Introduction and Notes to these Epistles 
I have derived a large amount of help from the 
work of Professor J. B. Mayor (The Epistle of St Jude 
and the Second Epistle of St Peter, 1907), and also 
from that of the late Professor C. Bigg (in the Inter- 
national Critical Commentary, 1901), and also from the 
admirable articles by Dr Chase in Hastings’ Bible 
Dictionary. 


I have thought it important, in view of the fact 
that the book will be used by schoolboys, to make the 
notes brief, and to be sparing in the number of refer- 
ences and illustrations. 


It is not usual or desirable that in books such as 
the present one new and untried theories should be 
advanced: but I have ventured to make some sugges- 
tions as to the Assumption of Moses and the Apocalypse 
of Peter. 


M. R. J. 
Oct. 1912 
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INTRODUCTION 


The reading of most of the Epistles in the New Testament is 
a difficult task for young students. The subjects with which 
they deal are to a great extent abstract—things of the mind. 
Words such as justification, grace, glory, and even faith, convey 
no very clear idea to a beginner. A proper name or a bit of 
narrative is welcomed as a relief. 

This is very natural. The real value of the Epistles can only 
emerge when more of life has been experienced ; and yet it ought 
to be interesting at any period of life to know what were the 
thoughts of such men as Peter, Paul and John about the 
meaning of the facts which they spent their lives in telling to 
men all over their world. We shall be more apt to realize the 
living interest of the Epistles if we recollect that the men who 
wrote them were not trained from an early age to use a certain 
kind of language, but were for the most part making for them- 
selves the vocabulary which they used. 

The abstract words of which I spoke—grace, justification, and 
the rest—were not, as now, smooth stones from the brook, worn 
down by constant attrition, but were rather blocks freshly 
hewn from the quarry. By their first readers these letters were 
most anxiously looked for ; every word was of importance ; and 
they would determine the line of action and mould the daily life 
of a whole community. Moreover, on these documents, next to 
the reports of our Lord’s own life and teaching, the foundation of 
the whole enormous structure of Christian theology has been 
raised, They have ruled the lines along which millions of 
Christian lives have moved, The Gospels are the most important 
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books in the world, and the Epistles are only less important 
than the Gospels. ‘Une espérance immense a traversé la terre.” 
The Epistles are among the first books written to show what 
effect this hope ought to have upon the lives of ordinary men and 
women. 

A beginner may perhaps have some notion of this: but I am 
sure that it will be good for him to remind himself of it, and to 
insist upon attaching some definite meaning to the words he 
reads. It is not to be expected that he will get as much out 
of them at an early stage of his career as will come in after 
years; but at least, in setting out upon the study of these 
writings, he should start with the conviction that the writer 
whose work he is to read had a very clear idea of what he meant: 
that his words were addressed to simple people ; that the mean- 
ing of them can be attained in a measure by the simple as well 


as by the clever of our own days; and that it is well worth 
attaining. 


Tur CONNEXION BETWEEN 2 PETER AND JUDE. 


The Epistles before us (2 Peter and Jude) must be studied 
together. It has long been recognized that there is a close 
connexion between them. No one can read the second chapter 
of 2 Peter and the Epistle of Jude without seeing that the 
authors must have used a common source, or else that one of 
them has borrowed from the other. 

An examination into this connexion is of primary importance : 
for the result of it must very materially affect our view of the 
value and authenticity of the two Epistles. We will therefore put 
this question at the head of our investigation, and will begin by 
placing side by side the words and passages in which the 
similarity is most strongly marked. 


2 Peter ii. Jude 
1. False teachers rdv dyopd- 4. Impious men stealing in: 
cavra avtous Seombrny apvovmevor. Tov wovov Seomérny Kal KUpLoy huay 


Incody Xpiordv dpvovjpmevor. 
2. doédye.a. 4. doédyea, 


2 PETER AND JUDE ad 


2 Peter ii. 


3. ols 7d Kplua exmadae ovK 
dpyet. 

4. God spared not the angels 
who sinned but imprisoned them 
els Kploxv Tnpoumevovs. 

4. cevpois Sogou. 

6. Sodom and Gomorrha He 
destroyed, making them trédeypya 
pedrbvTev aoeBéow. 

10. rovs dmicw capkds év éru- 
Oupia puacuovd mopevowévovs Kal 
KupLoTyTos KaTadpovourTas. 

11. Rash and heady, these 
men ddéas ob tpéuovow Bdacdn- 
povvres, Grou adyyerou loxvit Kal 
Ouvder melfoves bvTes od Pépovoew 
kar’ adr&v mapa Kuply BrAdopnpuov 
kplow. 


12. ovroi de, ws droya fga ye- 
yevynpeva puoixa els...pOopdv, év 
ois dyvootow Bdacdynpuodytes, év 
TH POopa airav kal POaphoovra. 

13. omtrdo Kal pdpor évrpupdv- 
res év tals dmdrats (or dydmats) 
avrav cuvevwxovpevor vpiv. 

15. karadelrovres ebOetay 6ddv 
érraviOnoav éaxodovOjoavres TH 
666 Tod Badady...ds uroOdr ddcklas 
Hyawnoev. 

17. ofrot elow mnyyal dvvdpoe 
Kat oulxAar bro Nalhamos éAavyd- 
peva. 

17. ots 6 {Sdos Tod oKébrous Te- 


THPNTAL. 


18. tmrépoyxa yap paradryros 
pbéyyouevot. 

Ill. 1. dyamyrol. 

2. pvnoOfvar TOv mpoerpnuev wv 
pnudrov bo Tv aylwy mpopyray 
Kal THs TY arooTbh\wy bua év- 
TOAHS TOU Kuplov Kal Twripos. 

3. rodTo mp&tov ywwoKovTes 
bre éNeboovra. em’ éoxdrwv Tey 
jyepav ev éumavypwovn éwmatkrac 
kara Tas lolas émiduulas atrov 
TopevoLevol. 


Jude 


4, ol mada mpoyeypaupévor els 
TOUTO TO Kpiua. 

6. The angels who left their 
habitation eds xkplow peyddns 
TMEpas TETHPHKEY. 

Oeopols...0md Sdpov. 

7. Sodom and Gomorrha 7rpé- 

KewTae dev’ypa mupds alwvtov. 


7. (These cities) dmedOodcar 
émlaw oapkds érépas. 


8,9. cdpka wey uwatvovow, kupi6- 
TyTU O€ dDeTobow, dbéEas 5é BYacgn- 
povow. 6 dé Mexannr 6 dpxdyyenos, 
bre TH KiaBdrw Staxpiyduevos dredé- 
yeTo tmept Tov Mwuvaéws owparos, 
ovK érddunoev Kplow émeveyKeiv 
Bracdnuias. 

10. otrou 6¢ doa ev ovk oldacw 
Bracdnpotow, boa b€ dvotkds ws 
Ta Goya Swa émloravTm, év Tov- 
Tos pOelpovra. 

12. ovrot elow of év rats ayd- 
Tals VU@V oTiAdbes TWEUWY OU[LEVOL. 


11. 77 65@ rod Kal éroped6n- 
cay, kal TH TAdYN TOD Badadu 
pucBod é&exvOnoar. 


12. vepédan dvvdpoe vd avéuwy 
Tapapepomevat. 


13. (dorépes mdavAra) ols 6 
§odos To cKorous els aldva Terhpn- 
TAL. 

16. kal 7d oroua airdv dare? 
vrépoyka. 

17. ‘Yyets d€, dyamnrol, 

pynobnre TaV pnudrwv TOV mpoet- 
pnudvay bd Trev amroordhwy Tod 
kuplou Huav Inood Xprorod. 


18. 8ru édeyor Suiv Ex’ éoxydrov 
xpovou eoovrar 
EuUTacKTat 
Kara Tas éauT@y émOuplas mopevd- 
pevoL. 
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There are, besides this central passage, other striking resem- 


blances scattered through the text of the two Epistles. 


2 Peter 


J. 12. Ard perrAfow del duds 
JroummvicKev wept TovTwy, Kaliep 
elddras. 

I. 5. omovdhv mracav mapeo- 
evéyKavTes. 

TI..1, 14,17. dyarnrot. 

III. 14. omovddoare domdor 
Kal dpwunror atr@ evpeOjvar év 


Thus 


Jude 
5. “Yrouviioa 6¢ buds BovXdo- 
pot, elddras &mrak mata. 


3. waoav orovdny roovmevos. 


3,17, 20. dyamnrol. 
24. 7... dvvanery...buas...07%- 
oat Kareveorioy rhs Sdéns adrob 


elphvn- dpwbpous. 


EXPLANATION OF THE CONNEXION. 


Now the connexion between the two Epistles will not be 
denied. How is it to be explained? As was mentioned above, 
there are three possibilities, viz. : 

(a) 2 Peter and Jude were using a common source, written 
or oral. 

(b) Jude borrowed from 2 Peter. 

(c) 2 Peter borrowed from Jude}. 

With regard to (a). We may dismiss the idea that both 
writers used a single oral (or spoken) source. The resemblances 
of vocabulary are so minute that we could only entertain the 
notion by supposing that both writers heard the words spoken 
simultaneously—that both took notes of a discourse spoken in 
their presence. 

It is a more plausible view that both used a single written 
source. But a gréat objection to this theory is the fact that if 
we take away from Jude the portions common to it and 2 Peter, 


1 The fourth possibility, namely that the passages in question are 
interpolations, is one which, though it has been seriously advanced, 
need not be considered at any length. An examination of the 
language of 2 Peter such as has been carried out by Professor Joseph 
Mayor shows quite clearly that the similarities between it and Jude 
extend over the whole Epistle and are not confined to the particular 
passage i. 1—iii, 2. 
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so little of the Epistle remains that one cannot see why it 
should have been written or preserved in preference to the 
source whence it was taken. Nor is it at all easy to imagine 
what the source can have been or by whom it was written. If 
it was so important that a great apostle and a venerated 
apostolic teacher both thought it worth while to borrow largely 
from it, how does it happen that the source itself has dis- 
appeared and left no trace of its existence ? 

The possibility remains that the prediction quoted in both 
Epistles (2 Peter iii. 3, Jude 17—18) of the coming of the 
mockers may have been drawn from a third source: but if it 
should appear that one writer did borrow from the other, then it 
is a simpler and more probable supposition that the prediction 
was part of the matter borrowed. 

On the whole, then, we dismiss explanation (a) as improbable, 
and we are left to consider the other two possibilities that 
2 Peter is indebted to Jude, or that Jude is indebted to 
2 Peter. 

Each of these views has found many supporters of ability 
and distinction. To myself it seems likely that a majority of 
those who have regarded Jude as the borrower have been 
influenced by the feeling that, if 2 Peter is the borrower, that 
Epistle can hardly be regarded as the genuine work of the 
Apostle, and that it would be a disastrous admission to allow 
that a work which could be called spurious had found its way 
into the New Testament. The feeling is natural enough : but it 
should not be allowed to influence us in the search for the 
truth. We shall see later on that great difficulties have been 
felt at various stages in the history of the Church with regard to 
the authenticity and canonicity of 2 Peter, on other grounds 
besides the possibility of its indebtedness to Jude. 

But whatever may have been the attitude of those who 
approached the question, it does seem to me that the supporters 
of the priority of 2 Peter have failed to explain some of the 
principal difficulties which confront them. There is one passage 
at least in 2 Peter which appears to be almost certainly secondary 
in relation to the corresponding passage in Jude. 


2 Peter b 
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This is 2 Peter ii. 11 compared with Jude 9: 


They quake not at glories, 
blaspheming, whereas angels, 
who are greater in strength and 
power, do not bring against them 
before the Lord (various reading 
from the Lord) a railing accusa- 
tion. 


and they blaspheme glories. 

But Michael the archangel, 
when he was speaking with the 
devil in controversy about the 
body of Moses, did not presume 
to bring against him a railing 
accusation, but said ‘* The Lord 


rebuke thee.” 


Both writers are here illustrating the attitude of certain false 
teachers with regard to dignities (whether angelic or earthly) 
by contrasting it with the conduct of Angels. But while in 
2 Peter the illustration leaves us at a loss with regard to the 
incident referred to, the illustration in Jude is quite clear and 
definite. 

It has been supposed that 2 Peter is referring to the Book of 
Enoch. Two passages have been suggested. In one, the four 
great Archangels bring to God the complaint of men about the 
oppressions of the Giants, and receive God’s sentence against 
the Angels whose offspring the Giants were. The point of the 
illustration is that the Angels refer the complaint to God, 
instead of themselves dealing with the sinful Angels. This 
explanation requires the (probably true) reading mapa Kupia. In 
the other passage the Angels, called the Watchers, receive the 
judgment of God against the sinful Angels, and commission 
Enoch to announce it to the culprits. In other words, they 
shrink from announcing judgment to their fellows, but commit 
the task to a mortal. This interpretation requires us to read 
mapa Kupiov. 

It is possible that one or other of these explanations may be 
right: but it will not be denied that the allusion is a very 
obscure one. Nor does it seem applicable to the particular 
offence which is here reproved, that of Bdracdnula, or evil- 
speaking. 

As to Jude, on the other hand, no doubt exists as to the 
allusion. We have it on good and early evidence that it is taken 
from a book called the Assumption of Moses (of which more 
hereafter): and it is appropriate; for Satan had indeed 
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blasphemed Moses, calling him a murderer, and perhaps also 
God, calling Him a liar. 

It is possible, to be sure, that Jude, writing with 2 Peter 
before him, and not taking the point of the allusion, substituted 
for it one which was clearer. 

But I submit that by far the more natural view is that 2 Peter 
is here putting into more general terms, and thus obscuring, an 
allusion in Jude which the writer considered to be of doubtful 
authority. 

The probability that this is the case is increased by another 
consideration. Jude seems pretty clearly to quote the Assump- 
tion of Moses in one or two other places in the Epistle. One of 
these quotations recurs in 2 Peter in a form a little more remote 
from the original (Jude 16 76 ordua avrév dadei brépoyxa, 2 Peter 
li. 18 brépoyka yap pataornros Pbeyydpevor)!. This is intelligible 
if 2 Peter quotes it through the medium of Jude: it is very 
difficult to believe that the converse process took place, and that 
Jude, penetrating the obscure allusions in 2 Peter, referred back 
to the original source of them. 

Another aspect of the question, from the point of view of 
general probability, leads us to the same result. Assuming the 
dependence of one Epistle upon the other, we can put the possi- 
bilities of priority and genuineness in all their forms, as : 


(a) Both Epistles are genuine, and Jude borrows from 
2 Peter. 

(b) Both Epistles are genuine, and 2 Peter borrows from Jude. 

(c) Both Epistles are spurious, and Jude is the borrower. 

(zd) Both Epistles are spurious, and 2 Peter is the borrower. 

(e) 2 Peter only is genuine, and Jude is the borrower. 

(f) 2 Peter only is genuine, and 2 Peter is the borrower (t.e. 
St Peter borrows from a spurious letter of Jude). 

(g) Jude only is genuine, and Jude is the borrower. 

(h) Jude only is genuine, and 2 Peter is the borrower. 


(a), (6) are tenable suppositions. The difficulty of (a) is 
that (as was said above) so little is left of Jude after 


1 See further p. xlv. 
62 
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the borrowings from 2 Peter have been removed, that it 
is difficult to account for its preservation. 

(b) is tenable. Its ultimate reception or rejection must 
depend on other considerations. 

(c), (d) are possible, but less likely than (a), (b). As to (ce): 
if Jude be the borrower and also spurious, one cannot 
imagine how it came to be written. This difficulty is 
but slightly lessened by the adoption of (d). 

(e) To this the same remark applies. 

(f) Extremely unlikely. Under what circumstances could a 
spurious Jude be so introduced to St Peter as to gain 
credit with him ? 

(g) Again, it is most unlikely that a spurious letter of 
St Peter could gain credence from Jude. 

(kh) Tenable, and, like (6), depends for ultimate reception 
upon other considerations. 


Yet again, looking at the matter from the point of view of 
general probability: in view of the brevity of Jude, and of its 
likeness to 2 Peter, it is very difficult to imagine why it should have 
been deemed worthy of preservation if it were later than 2 Peter. 
We must remember that many Epistles of Apostles and apostolic 
men have almost certainly been lost: from St Paul’s extant 
letters we can divine the existence of important letters written 
by him to leading Churches, which we no longer have. Jude 
is not definitely addressed to any special Church, nor is there a 
tradition that any particular community held it in high estima- 
tion. 

To put the matter quite shortly, it is very difficult to account 
for either the writing or the continued existence of Jude (a short 
work by a person of whom little is known), except on the sup- 
position that it is a genuine work of the man whose name it 
bears. No such difficulty exists in the case of 2 Peter, which 
both contains more matter than Jude, and is current under a 
widely-known and honoured name. So far as the present 
argument goes, both Epistles may be genuine: Jude almost 
certainly 2s. ' 
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2 PETER. 


EXTERNAL EVIDENCE. 


We have seen reason for thinking that 2 Peter is later than 
Jude, and has borrowed from it. This state of things is con- 
sistent with a belief in the genuineness of 2 Peter. It is quite 
possible that the Apostle made use of the Epistle of Jude, whom 
he must have known and respected: and it would not be 
strange that he should make no acknowledgment of the bor- 
rowing. In older times Isaiah quoted a passage from Micah 
(Isa, 11. 1—4, Mic. iv. 1—3). Passages from earlier prophets are 
to be found in the later chapters of Jeremiah. The Gospel of 
St Mark is extensively used in Matthew and Luke. The idea of 
property as connected with an author’s writings is not ancient, 
and was certainly not present to the minds of the New 
Testament writers. There is, in short, no difficulty and 
nothing derogatory in supposing that Peter borrowed from 
Jude without acknowledgment. 

But, apart from the borrowing from Jude, is the genuineness 
of 2 Peter clearly established ? The answer to this question must 
be in the negative. We will examine the history of the Epistle 
and its reception. 

Complete collections of the early quotations and criticisms of 
the Epistle will be found in the commentaries of Professor Bigg 
and Professor Joseph Mayor (to mention the two most recent 
English editions). It will be sufficient to summarize their 
results here and to quote the most important. 

The phrases which are quoted from the Apostolic and sub- 
Apostolic Fathers (Clement of Rome, Barnabas, Hermas, 
Ignatius, Polycarp, Melito, Justin Martyr, Tatian, Irenaeus, 
the Martyrdom of Polycarp), as indicating an acquaintance with 
2 Peter, are wholly inconclusive. One expression which occurs 
in several of these writers as a quotation, ‘Huépa Kupiov os 
xia ery (2 P. iii. 8), is a Jewish commonplace : something very 
like it is in Psalm xe. 4: ‘‘a thousand years in thy sight are but 
as yesterday.” 
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There are two or three cases, on the other hand, where a 
reminiscence of the Epistle does seem probable. 

In the Apology of Aristides (possibly as early as 129—130 a.D.) 
we have 7 600s ts aAnOelas rris Tovs ddevovTas adrny eis THY 
aidyiov xeipaywyei Baowciav. This may combine recollections of 
two passages, 2 Peter ii. 2 7 6dds ris aAnOetas and i. 11 7 cicodos 
eis THY ai@viov Bactheiav. 

In the Letter of the Churches of Vienne and Lyons (177—179 
A.D.) preserved by Eusebius (Hist. Eccl. v. 1) this sentence 
occurs (v. 1. 45): 6 de d1ad pécov Karpos ovK apyds avrois ovde 
dkapmos eyévero. In 2 Peter i. 8 odK apyovs ovd€ axdprovs xab- 
iornow. This is a marked resemblance. The same Epistle 
uses the word ¢£0d0s to mean death, as does 2 Peter i. 15, and 
also has resemblances to the language of the Apocalypse of Peter, 
of which book more will be said. 

Theophilus of Antioch (+ 183--185) has two phrases which recall 
2 Peter: (1) 6 Adyos airod haivey domep Uxvos ev oiKnpate 
cuvexopéva eharirev tHv bm’ ovpavdv. 2 Peter i. 19 dAéyor & 
Kah@s moveire mpoaéxovtes ws AUXV@ Haivorte ev adxpnpe Tére. 
(2) of b€ rod Oeod avOpera mvevparopdpa mvedvpatos ayiov Kat 
mpopnra yevopnevor. 2 Peter i. 21 brd rvevparos ayiov hepopevor 
eAdAnoav amd Geod avOpamot. 

Immediately after this date, in the writings of men who were 
younger contemporaries of Theophilus, we find quite clear 
evidence of the use of the Epistle. Thus we are distinctly told 
by Eusebius in the fourth century and by Photius in the ninth, 
that Clement of Alexandria (died about 213 A.D.) wrote notes 
upon ali the Catholic Epistles in a lost work of his called the 
Hypotyposes, or Outlines. 

We have a Latin version, made by Cassiodorus or Cassiodorius 
in the sixth century, of some notes by Clement on 1 Peter, 1,2 John 
and Jude. Cassiodorius contradicts Eusebius and himself, saying 
that Clement had not commented on 2 Peter, 3 John or Jude. 
But his utterances are confused, and the testimony of Eusebius 
is to be preferred. One or two phrases in Clement’s extant 
works recall 2 Peter, but there is no overt quotation in them. 

Hippolytus of Rome, who may have died about 225 a.p., has 
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several expressions which come very close to the language of 
2 Peter, e.g, (on Daniel iii. 22) 6 yap dv tis dmorayH Tovr@ Kab 
dedovrA@rar, 2 Peter ii. 19 6 yap tis Frrnra TotT@ dSeSotvAwran. 

Origen, who died in 253, says of Peter that he left one Epistle, 
which is acknowledged, “and perhaps a second also: for there 
are doubts about it.” The quotations from 2 Peter or allusions 
to it (about eight in all), which are found in Origen’s works, all 
occur in works which are only preserved in a Latin version : 
and it is possible that these are due to the translator (Rufinus 
of Aquileia) and not to Origen himself. One phrase, however, 
which is characteristic of Origen’s manner, and probably due to 
him, may be quoted. He is speaking (in his Homilies on 
Joshua) of the trumpet-blasts which preceded the fall of Jericho, 
and compares the utterances of the apostles to trumpets. 
“ Peter, too,” he says, “sounds aloud with the two trumpets of 
his Epistles.” 

Firmilian, Bishop of Caesarea in Cappadocia, writing to 
Cyprian about the middle of the third century, makes unmis- 
takable allusion to 2 Peter. So does Methodius of Patara in 
Lycia late in the same century. 

The Ecclesiastical History of Eusebius, written about 324, 
is the source to which we go for a well-considered expression of 
the opinion of that day as to the reception and status of the 
various writings in the New Testament. He speaks of the two 
Epistles of Peter together, and after saying that the First is of 
acknowledged authority, and was used by the elders of old time 
in their writings, says : ‘‘ That which is circulated as the second 
Epistle has been handed down to us as not canonical (ovx 
évdidOnxov), but yet, since it has appeared useful to many, it 
has been held in estimation (éomovdac6n) along with the other 
Scriptures.” 

In another place, in classifying the Scriptures of the New 
Testament as acknowledged (épodoyotpeva), disputed (dvrireyd- 
peva), and spurious (vd6a), he puts 2 Peter into the second class. 
‘Of the books which are disputed, but yet well known to most 
(yvwpipwy trois moddois) the Epistle of James is in circulation, 
that of Jude, and the Second Epistle of Peter.” 
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Jerome, whose authority became paramount in the Western 
Church through his great work of translating the Bible into 
Latin, expresses no doubt as to the authenticity of the Epistle 
in the letter to Paulinus, which was throughout the Middle Ages 
used as a preface to the Latin Bible. But in a collection of 
short notices of Church writers usually known as De viris 
illustribus (much of which is borrowed from Eusebius) he says of 
Peter that. “he wrote two Epistles which are called Catholic: of 
which the Second is denied by very many to be his, because of 
the disagreement (dissonantia) of its style with that of the First.” 

We need not prolong the list of testimonies drawn from the 
Fathers! ; but a word must be said as to the ancient versions of 
the New Testament into other languages. It is important to 
notice that 2 Peter was not included in any Syriac version 
older than the Philoxenian, of the sixth century. Again, the 
present Latin text of the Epistle, as Dr Westcott points out, 
“not only exhibits constant and remarkable differences from the 
text of other parts of the Vulgate, but also differs from the 
First Epistle in the renderings of words common to both.” And 
he continues, “When it further appears that it differs no less 
clearly from the Epistle of St Jude in those parts which are 
almost identical in the Greek, then the supposition that it was 
received into the Canon at the same time with them (¢.e. 1 Peter 
and Jude) at once becomes unnatural.” 

One interesting bit of evidence pointing in the same direction 
has been deduced by Dr Chase from the great Vatican manuscript 
of the Greek Bible, written in the 4th century, and known as B. 
This venerable book, like other manuscripts, divides the various 
books of the Bible into chapters or sections, by means of num- 
bers marked in the margin. Now in the Catholic Epistles there 


1 Jt may be well to mention quite shortly a number of important 
authorities of somewhat late date who express no doubt as to the 
Epistle and reckon it as Canonical: 

Athanasius, d. 373 (Alexandria), 

Cyril of Jerusalem, d. 386 (Palestine), 

Gregory of Nazianzus, d, about 391 (Asia Minor), 
Didymus, d. 394 (Alexandria), 

The 3rd Council of Carthage, 397 (Africa), 
Augustine, d. 430 (Africa). 
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are two such sets of chapter-numberings, one older than the 
other. “This twofold division is found in all the Catholic 
Epistles except 2 Peter,” from which we conclude that the 
manuscript from which B was copied, and which furnished the 
older set of chapter-numbers, did not contain 2 Peter. 

We must not altogether neglect the argument from silence. 
It is very noteworthy that some of the early Church-writers, of 
whom we have considerable remains, do not seem to have known 
the Epistle. Irenaeus is one of these: yet it must not be for- 
gotten that the Epistle of the Churches of Vienne and Lyons 
seems to quote 2 Peter, and that Irenaeus stood in close con- 
nexion with the author of this. Tertullian, many of whose 
works we possess, is another important instance. Yet here 
again some who lived in his time and’ in his country seem 
certainly to have known the Apocalypse of Peter, a writing which 
we are to consider in connexion with the Epistle; I mean the 
writers of the Passion of St Perpetua (about A.D. 203). 

The Latin fragment called the Muratorian Canon, which 
expresses the views of some member of the Roman Church 
about 170 A.D. as to the authority of the N.T. books, has 
suffered from corruptions, and is difficult to understand in many 
places. The author of this appears certainly to mention the 
Apocalypse of Peter, and to omit the Second Epistle. Efforts 
have been made so to emend the text as to introduce a mention 
of 2 Peter: but I cannot think that they are either necessary 
or successful. 

On the whole we may say that the external evidence (with 
which we have been dealing) shows that a very hesitating recep- 
tion was accorded to 2 Peter by those writers of the early 
centuries who were best qualified to judge, and that it is weaker 
than can be produced in favour of any writing of similar import- 
ance in the N.T. 

In later times, at the period of the Reformation, such men as 
Luther, Calvin and Grotius felt great doubts as to the authen- 
ticity of the Epistle. Grotius put forward the untenable con- 
jecture that the author was Symeon, Bishop of Jerusalem, who is 
said to have been crucified in Trajan’s time at the age of 120. 
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INTERNAL EvIDENCE. RELATION TO 1 PETER. 


We have now to consider the internal evidence afforded by 
2 Peter as to its authenticity and genuineness. It will be useful 
among other things to enquire how far it resembles the First 
Epistle, which was of acknowledged authority, and also to ex- 
amine certain likenesses to writings of later date which have 
been pointed out. 

With regard to the First Epistle (1 Peter) we must bear in 
mind that St Peter’s claim to be considered the author of this 
has also been contested. 

For an investigation of the authenticity of 1 Peter this is not 
the place: I shall content myself with the statement that its 
position in comparison with that of 2 Peter is exceedingly strong. 
The question before us is whether 2 Peter so resembles it in 
style or in thought as to justify us in assigning both writings 
to the same author. 

In considering the question of style I shall avail myself of the 
exhaustive examination so admirably carried out by Professor 


Joseph Mayor in pp. lxviii—ev of his edition of 2 Peter and 
Jude. 


RESEMBLANCES OF PHRASE AND VOCABULARY BETWEEN 
1 PETER AND 2 PETER. 


The salutation, 1 P.i. 2. 2 PL i. 2 yadpis tpiv Kai eipnyn 
mdnOvv Gein. (An imitator, be it noted, is by no means unlikely 
to copy exactly such accessories as this: or a salutation may be 
following a common form.) 

2 Peter i. 3 rov kadéoavtos pas dia Sdéns. Cf. 1 Peter i, 15, 
ii. 9, 21, iii. 9, v. 10, in all of which God’s calling is spoken of. 

2 Peter ii. 18 ev emiOupias capkds doedyeias (and ii, 2). 
1 Peter iv. 3 remopeupévous ev aoedyeiats, émiOupias. 

2 Peter i, 16 éwdmra, 1 Peter ii. 12 emomrevovres (and iii, 2). 

2 Peter iii. 14 domdor cal duounro. 1 Peter i. 19 duopos 
kal domios. 

2 Peter ii. 14 dxaramavcrovs duaprias (v.l. for dxaramdorovus). 
1 Peter iv. 1 mwémavrat duaprias. 
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Of a total of 100 words which are common to the two epistles 
there are very few which appear to constitute what can be called 
a striking resemblance. They are the following: 

dvaotpogn, twice in 2 Peter, six times in 1 Peter: five times 
elsewhere in N.T. 

dmé@ects, once in each epistle, nowhere else in N.T. 

dpern, thrice in 2 Peter, once (in the plural) in 1 Peter: once 
elsewhere in N.T. 

doédyeva, thrice in 2 Peter, once in 1 Peter. 

domuos, once in each epistle : twice elsewhere in N.T. 


DIFFERENCES. 


Words used in 1 Peter and not in 2 Peter. These amount to 
369, of which 59 occur only in 1 Peter and not elsewhere in N.T. 

Words used in 2 Peter and not in 1 Peter. These are 230 
in number, of which 56 do not occur elsewhere in N.T. 

There is enough here to justify the assertion (current as we saw 
above in Jerome’s day) that there is a dissonantia between the 
styles of the two epistles: that “at all events the Greek of the 
one is not by the same hand as the Greek of the other” (Mayor). 
But this is not conclusive. St Peter may have employed Sil- 
vanus (1 Peter v. 12) to write the First Epistle in Greek at his 
dictation ; and may have employed another man as the vehicle 
of the Second. Are there, we must now ask, such differences or 
such similarities of thought as to help us to a conclusion ? 

For the answer to this question, again, Mayor’s edition affords 
most valuable material. 

Under the head of resemblances he points out three topics 
which are common to the two epistles: the Second Coming, the 
saving of Noah from the Flood, Prophecy. 

As to the first: 2 Peter speaks of it mainly as the day of 
judgment and of destruction of the elements, and “seems to 
look forward to its being put off for an indefinite period.” 
1 Peter dwells on it as the time for the revelation of Jesus 
Christ, of reward of the faithful, of glory and rejoicing, though 
the judgment of the wicked is also mentioned. 

As to the second: 2 Peter speaks of the Flood of water as 
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illustrative of the possibility of a coming destruction of the 
world by Fire: and again, as a punishment of the ungodly in 
the ancient world, when Noah—a preacher of righteousness— 
was saved. 1 Peter uses the deliverance of Noah as an illustra- 
tion of baptism. Two similarities of language occur: both 
epistles speak of the paxpodupia of God—l1 Peter in connexion 
with the Flood, 2 Peter in connexion with the final Fire. Both 
use the words 8: Udaros—1 Peter of the saving of Noah, 2 Peter 
of the constitution of the present earth. 

The third topic, Prophecy, is treated of in the following pas- 
sages in the two epistles: 1 Peter i. 11,2 Peteri. 21. It is not 
possible in this case to trace a marked resemblance or a marked 
discrepancy between the two writings. There is a touch of 
similarity between the statements of 1 Peter that it was re- 
vealed to the prophets dri ody éavrois bpiv dé dunxdvouy avra a viv 
avnyyéAn vpiv, and that of 2 Peter, od yap OeAnpate avOpamov 
nvéxOn mpopnreia more, k.T.d. 

Under the head of Differences Mayor points out that, while 
1 Peter is full of allusions to the words and acts of our Lord, 
2 Peter has but very few such allusions. The following are all 
that can be collected under this head : 

The allusion to the Transfiguration. i. 16. 
The prophecy of Peter’s own death. i. 14. 
The creeping-in of false prophets. ii. 1. (Also in Jude.) 
Denying the Lord. ii. 1. (Also in Jude.) 
The last state worse than the first. ii. 20. (Matt. xii. 45.) 
The day of the Lord as a thief in the night. iii. 10. 

(Matt. xxiv. 43.) 

These are mostly utterances of judgment, and severe in tone. 
1 Peter on the other hand dwells especially on love, faith, hope 
and joy as connected with the thought of Jesus Christ. 

Again, when we turn to the O.T., 1 Peter is full of allusions and 
quotations. In 2 Peter only five passages are marked as quota- 
tions by Hort: to which Mayor adds nine or ten other allusions. 
This is a strong point. 

It is worth while to quote Mayor's final conclusion (p. ev): 
“On the whole I should say that the difference of style is less 
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marked than the difference in vocabulary, and that again less 
marked than the difference in matter, while above all stands the 
great difference in thought, feeling, and character, in one word, of 
personality.” 


2 Peter. RELATION TO OTHER WRITINGS. JOSEPHUS. 


It was said above that suggestions had been made that 2 Peter 
showed obligations to certain writings of later date. 

First among these is the Antiquities of Josephus (completed 
about A.D. 94). Dr Edwin Abbott has pointed out very marked 
resemblances, as he considers them, between the Preface to this 
work and 2 Peter, and again in Josephus’ description of the last 
words of Moses (Ant. iv. 8.2). The most striking of these are 
the use of the phrases : pvous eLaxodovOnoavres,—ois Kkak@s moun- 
oeTEe pu) MpoaéxovTes,—apern Of the excellence of God: and the 
saying of Moses to the general effect that he leaves behind him 
laws for the people that they may not take to evil courses. 
We have also the words ryv peyaderdryta Tod Geod, Oeod pions, 
and a number of coincidences in the use of quite ordinary words 
and particles. 

It is possible to make a rather imposing list out of the 
materials: but upon examination it will be found that very 
few of the examples are strong. They do not include the most 
characteristic features of the Petrine vocabulary, and they are 
not evidence of borrowing zdeas. It would be possible, moreover, 
to construct a very similar list of 2 Peter’s coincidences with the 
language of Philo!: and in the Preface to the Antiquities 
Josephus is himself under an obligation to Philo. 

The true view of the resemblances probably is that they are to 
be reckoned as belonging to the ordinary literary Greek of the 
time, and not as evidence of use of the works of one writer by 


the other?. 


1 ¢,g. in the case of dperH used of God. 

2 The phraseology of an inscription of about a.p. 22 (a decree of 
the town of Stratonicea in Caria) cited by Dr Deissmann (Bible 
Studies, p. 360) shows similar resemblances to the language of 2 Peter 
(e.g. macav orovdqy elopéperOa, Tis Oelas Suvdpews dperds). 


XXxvi INTRODUCTION 


Tur APOCALYPSE OF PETER. 


There is another writing under the name of St Peter which 
shows undoubted resemblances in language to 2 Peter, but 
whose spuriousness is universally acknowledged. This is 
the Revelation or Apocalypse of Peter. It does not exist in its 
entirety: there are a few quotations from it in early ecclesias- 
tical writers, and there is also a considerable fragment in Greek, 
which was discovered in Egypt in 1886—7, and published in 
1892 along with portions of the Book of Enoch and of the Gospel 
of Peter. 

The book is very frequently spoken of by ancient writers 
and enjoyed a high reputation. The Letter of the Churches 
of Vienne and Lyons has probably derived some expressions 
from it. So, quite certainly, has the Passion of Perpetua. 
Clement of Alexandria wrote comments upon it: the Mura- 
torian Canon mentions it (adding that “some of our number 
refuse to have it read in church”), but, as we saw, does not 
speak of 2 Peter at all. Methodius (who does quote 2 Peter) 
quotes the Apocalypse as a “divinely inspired writing.” Macarius 
Magnes (probably in the fourth century) quotes it, but not as 
authoritative. In the time of Sozomen (a fifth-century ecclesi- 
astical historian) it was still read once a year in some churches 
in Palestine. Eusebius classes it among the spurious writings. 

It was a short book, equal in length to the Epistle to the 
Galatians, and it is evident from the quotations that the chief 
subjects treated in it were the state of souls, especially sinful 
souls, in the next world, and the final judgment. The fragment 
we possess begins with the closing words of what is most likely 
a prediction of our Lord’s about the end of the world. Then we 
find the Twelve with our Lord, upon a mountain. They ask 
Him to show them one of the righteous who have departed out 
of the world. Two men appear in a glorified form and great 
beauty, which is described in very glowing terms. Next, Peter 
is shown the abode of the blessed, and thereafter the place of 

1 There are many editions, e.g. Robinson and James, Cambridge, 


1892; Preuschen, Antilegomena, 1901. On a recent discovery of 
another text see the Additional Note, p. lvii. 
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torment, to which the greater part of the fragment is devoted. 
The punishment of various classes of sinners is described, and 
the principle enunciated that the torment corresponds to the 
sin. 

The book draws its materials, to some extent, from Greek 
sources. Those who were initiated into the Orphic mysteries were 
taught to believe in punishments and rewards allotted very much 
on the lines which are laid down in this Apocalypse. In this lies 
the explanation of what has been noted in the Apocalypse, 
namely, that there are similarities between it and the Sixth 
Aeneid. The truth is that in that book Virgil also is employing 
Orphic literature. 

The influence of the Book of Wisdom is also, to me, very 
perceptible in the Apocalypse. 

The following phrases and passages in the Apocalypse show 
marked similarity with 2 Peter. 


§ 1. oddol &€ adrav gécovra evdorpodpjra 2 Pet. ii. 1. 


Soypara mokita Ths ama@ndeias Sidaéovow . » 
Tas Wuyds éavtov Soxidfovras. ii. 8 (Wuxnv Sixalav... 
eBacaigev). 


c \ ~ NI Ce Ssh > / a e \ / 
6 Oeds...Kplvet TOUS Viovs THS avopias. 11. 3 (ois TO Kplya 
€xmaNat ovK apyet). 


§ 2. The Apostles go eis ré dpos i. 18. 
e€eAOovT@v aro TOU Kdc pov e€odov i, 15. 
moramol ect iii. 11, 

§6. I saw érepoy rémoy adypnpoy mavu i. 19. 
Koda opevor ii. 9. 
ye pA acaba Ty S00y m8 Ouxarconvvns vi 2, 15, 21. 
of adévres THY 6ddv Tod Beod 
dpednoavres THs evToAns Tod Beod ii. 21, iii. 2. 

§ 8. BdpBopos § 15.  éxvAlovro 1s 22. 


Fragment in Macarius Magnes 
The heaven and earth are to be judged iii. 10, 12. 


The principle of 2 Peter ii. 19 db ydp rus rrnra rovr@ SedovAwrat 
(which is itself perhaps derived from Wisdom xi. 16, xii. 2, 27, 
xvi, 1, 2) underlies a great part of the Apocalypse. 
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In view of these passages it has been held that the two 
writings come from the same hand, or that one is under an 
obligation te the other. To me it seems safest to class them 
together as works composed in the same circle but not neces- 
sarily by the same author, and as perhaps containing expan- 
sions of teaching which tradition—possibly trustworthy—had 
handed down as coming from the Apostle. 


OTHER INDICATIONS OF LATE DatTE, 


The result of our investigations so far has been to suggest that 
2 Peter is not a genuine work of the Apostle. It is unlike 1 Peter 
(whose claims to be regarded as genuine are strong), it borrows 
from Jude, it resembles another undoubtedly spurious Petrine 
work. In addition to this its reception in early times was 
by no means general: strong doubts were felt about-it in the 
3rd and 4th centuries, 

Other indications which confirm the idea of its late date are 

(a) The allusion to the Epistles of Paul (iii. 15, 16). First, 
the definite mention of the writings of one N.T. author by 
another is unique, and, in itself, rather suspicious, Paul and 
Luke mention writings of their own (and Luke speaks of others 
unnamed who have drawn up narratives of the life of Christ): 
but the reference here, partly commendatory, partly warning, is 
of a different kind. It points, moreover, to a time when Paul’s 
Epistles were collected and read by Christians; and it is difficult 
to resist the feeling that the words as kai ras Nouras ypadas 
do place the Epistles on a level with Scripture. Is this a state 
of things easily conceivable before 64 a.D., the probable date of 
St Peter’s martyrdom ? 

(6) Again, take the words of the mockers (iii. 4) who say 
“Where is the promise of His coming? for, since the fathers fell 
asleep, all things continue as they were from the beginning of 
creation.” These words surely point to a time when the first 
generation of Christian witnesses had passed away. It is pos- 
sible, of course, to regard the passage as referring to the more 
ancient prophets: yet this is not satisfactory. It is more natural 
to look upon it as the expression of the thought of the actual 
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writer—a man living after the date of the apostles and eye- 
witnesses of Christ. A further indication of the same kind 
is given in the words rév dmogrddov tpor (iii. 2), which may 
include the writer, but, again, are more naturally interpreted as 
drawing a distinction between the writer and the Apostles. If 
this is the case, we must admit that the writer was inconsistent 
with himself: see the notes on i. 1—3. 

(ec) The reference in i. 14 to our Lord’s prophecy of St Peter’s 
death is most naturally explained (on the assumption that the 
Epistle is not by St Peter) by a reference to the Gospel of St John 
(xxi. 18). But if he is referring to the written Gospel we must 
place him after 100 a.p.1 

(d) The description of this Epistle as ‘‘the Second” written 
by the author gives to me the same impression as does the 
reference to Paul: namely that the First Epistle had been long 
current and was of recognized authority. But there is nothing 
in this that can be described as a proof of late date, and it must 
be remembered that certain critics of distinction (e.g. Dr Zahn) 
take the view that the ‘first epistle” here mentioned was not 
our 1 Peter, but a lost letter addressed to the church (whatever 
_ that was) to which 2 Peter was written. 

(e) In i. 15 the writer speaks of a further work which he 
proposes to put forth, the effect of which will be to keep alive in 
the minds of his hearers, after his death, the remembrance of his 
teaching. Some have thought that the work here referred to is 
the Gospel of Mark, which, according to a probably true tradition, 
contains the teaching of St Peter. In that case we should here 
have another reference to a N.T. book, and another suspicious 
feature in a writing which we already regard with more than 
suspicion. But we must also allow for the possibility that by 
the promised writing we are to understand the Apocalypse which 
told of the rapovoia of Christ (cf. i. 16) or even the Preaching of 
Peter (see below): for I think we must exclude the Gospel of 
Peter, which seems to have nothing in common with 2 Peter. 

(f) The reference to the Transfiguration (i. 17, 18) is yet 


1 For another possible explanation of the allusion see the notes 
tn loc. 
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illustrative of the possibility of a coming destruction of the 
world by Fire: and again, as a punishment of the ungodly in 
the ancient world, when Noah—a preacher of righteousness— 
was saved. 1 Peter uses the deliverance of Noah as an illustra- 
tion of baptism. Two similarities of language occur: both 
epistles speak of the paxpodupia of God—I1 Peter in connexion 
with the Flood, 2 Peter in connexion with the final Fire. Both 
use the words dv vSaros—l Peter of the saving of Noah, 2 Peter 
of the constitution of the present earth. 

The third topic, Prophecy, is treated of in the following pas- 
sages in the two epistles: 1 Peter i. 11, 2 Peter i. 21. It is not 
possible in this case to trace a marked resemblance or a marked 
discrepancy between the two writings. There is a touch of 
similarity between the statements of 1 Peter that it was re- 
vealed to the prophets dru ody Eavtois tpiv dé Sunxdvovy adra a voy 
avnyyéAn bpiv, and that of 2 Peter, ov yap OeAnpate avOpamov 
nvéxOn mpodbnreia more, K.T.A. 

Under the head of Differences Mayor points out that, while 
1 Peter is full of allusions to the words and acts of our Lord, 
2 Peter has but very few such allusions. The following are all 
that can be collected under this head: 

The allusion to the Transfiguration. i. 16. 
The prophecy of Peter’s own death. i. 14. 
The creeping-in of false prophets. ii. 1. (Also in Jude.) 
Denying the Lord. ii. 1. (Also in Jude.) 
The last state worse than the first. ii. 20. (Matt. xii. 45.) 
The day of the Lord as a thief in the night. iii. 10, 

(Matt. xxiv. 43.) 

These are mostly utterances of judgment, and severe in tone. 
1 Peter on the other hand dwells especially on love, faith, hope 
and joy as connected with the thought of Jesus Christ. 

Again, when we turn to the O.T., 1 Peter is full of allusions and 
quotations. In 2 Peter only five passages are marked as quota- 
tions by Hort: to which Mayor adds nine or ten other allusions. 
This is a strong point. 

It is worth while to quote Mayor’s final conclusion (p. cv): 
“On the whole I should say that the difference of style is less 
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marked than the difference in vocabulary, and that again less 
marked than the difference in matter, while above all stands the 
great difference in thought, feeling, and character, in one word, of 
personality.” 


2 PeTER. RELATION TO OTHER WRITINGS. JOSEPHUS. 


It was said above that suggestions had been made that 2 Peter 
showed obligations to certain writings of later date. 

First among these is the Antiquities of Josephus (completed 
about A.D. 94). Dr Edwin Abbott has pointed out very marked 
resemblances, as he considers them, between the Preface to this 
work and 2 Peter, and again in Josephus’ description of the last 
words of Moses (Ant. iv. 8. 2). The most striking of these are 
the use of the phrases : uvdous e£axoNovOnoavres,—ois Kakas mown- 
oeTEe pL) MpoaéxovTes,—apern Of the excellence of God: and the 
saying of Moses to the general effect that he leaves behind him 
laws for the people that they may not take to evil courses. 
We have also the words rv peyadedrnta Tov Oeod, Geod huors, 
and a number of coincidences in the use of quite ordinary words 
and particles. 

It is possible to make a rather imposing list out of the 
materials: but upon examination it will be found that very 
few of the examples are strong. They do not include the most 
characteristic features of the Petrine vocabulary, and they are 
not evidence of borrowing zdeas. It would be possible, moreover, 
to construct a very similar list of 2 Peter’s coincidences with the 
language of Philo!: and in the Preface to the Antiquities 
Josephus is himself under an obligation to Philo. 

The true view of the resemblances probably is that they are to 
be reckoned as belonging to the ordinary literary Greek of the 
time, and not as evidence of use of the works of one writer by 


the other? 


1 ¢,g. in the case of dper used of God. 

2 The phraseology of an inscription of about a.p. 22 (a decree of 
the town of Stratonicea in Caria) cited by Dr Deissmann (Bible 
Studies, p. 360) shows similar resemblances to the language of 2 Peter 
(e.g. racay orovdiy elopéperOat, THs Oelas Svvduews dperds). 
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Tur APOCALYPSE OF PETER. 


There is another writing under the name of St Peter which 
shows undoubted resemblances in language to 2 Peter, but 
whose spuriousness is universally acknowledged. This is 
the Revelation or Apocalypse of Peter. It does not exist in its 
entirety: there are a few quotations from it in early ecclesias- 
tical writers, and there is also a considerable fragment in Greek, 
which was discovered in Egypt in 1886—7, and published in 
1892 along with portions of the Book of Enoch and of the Gospel 
of Peter. 

The book is very frequently spoken of by ancient writers 
and enjoyed a high reputation, The Letter of the Churches 
of Vienne and Lyons has probably derived some expressions 
from it. So, quite certainly, has the Passion of Perpetua. 
Clement of Alexandria wrote comments upon it: the Mura- 
torian Canon mentions it (adding that “some of our number 
refuse to have it read in church”), but, as we saw, does not 
speak of 2 Peter at all. Methodius (who does quote 2 Peter) 
quotes the Apocalypse as a “divinely inspired writing.” Macarius 
Magnes (probably in the fourth century) quotes it, but not as 
authoritative. In the time of Sozomen (a fifth-century ecclesi- 
astical historian) it was still read once a year in some churches 
in Palestine. Eusebius classes it among the spurious writings. 

It was a short book, equal in length to the Epistle to the 
Galatians, and it is evident from the quotations that the chief 
subjects treated in it were the state of souls, especially sinful 
souls, in the next world, and the final judgment. The fragment 
we possess begins with the closing words of what is most likely 
a prediction of our Lord’s about the end of the world. Then we 
find the Twelve with our Lord, upon a mountain. They ask 
Him to show them one of the righteous who have departed out 
of the world. Two men appear in a glorified form and great 
beauty, which is described in very glowing terms. Next, Peter 
is shown the abode of the blessed, and thereafter the place of 

1 There are many editions, e.g. Robinson and James, Cambridge, 


1892; Preuschen, Antilegomena, 1901. On a recent discovery of 
another text see the Additional Note, p. lvii. 
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torment, to which the greater part of the fragment is devoted. 
The punishment of various classes of sinners is described, and 
the principle enunciated that the torment corresponds to the 
sin. 

The book draws its materials, to some extent, from Greek 
sources. Those who were initiated into the Orphic mysteries were 
taught to believe in punishments and rewards allotted very much 
on the lines which are laid down in this Apocalypse. In this lies 
the explanation of what has been noted in the Apocalypse, 
namely, that there are similarities between it and the Sixth 
Aeneid. The truth is that in that book Virgil also is employing 
Orphic literature. 

The influence of the Book of Wisdom is also, to me, very 
perceptible in the Apocalypse. 

The following phrases and passages in the Apocalypse show 
marked similarity with 2 Peter. 


§ 1. woddol && abrav gcovra Wevdorpopyra 2 Pet. ii, 1. 


doypara mockita THs amandeias dida£ovew 7 
Tas Wuxas éavtav Soxydgovras. ii. 8 (uyqy Suxaiav... 
eBacanicev). 


6 Ocds...kpivei Tovs viods THs dvopias. 11. 3 (ois TO Kpiva 
€k raat ovK apyel). 


§ 2. The Apostles go eis rd Bpos i. 18, 
e€eAOovTwy ard Tov Kdo pov e€odov i, 15. 
moramol eat aoe, 

§6. I saw érepov rémov adypnpoy mavu i. 19. 
Kodaopevou ii. 9. 
es Bias Oupevnres, THY d3ey Tis Stxacoovvns vi STR aL 
of adévres thy 6ddv Tod Beod a2 
dpednoavtes THs evToAns TOU Beod ii. 21, iii. 2. 

§ 8. BdpBopos § 15. éxvAlovro li. 22. 


Fragment in Macarius Magnes 
The heaven and earth are to be judged iii. 10, 12. 


The principle of 2 Peter ii. 19 db ydp rus #rtnra rovT@ dedovrAwrat 
(which is itself perhaps derived from Wisdom xi. 16, xii. 2, 27, 
xvi. 1, 2) underlies a great part of the Apocalypse. 
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In view of these passages it has been held that the two 
writings come from the same hand, or that one is under an 
obligation te the other. To me it seems safest to class them 
together as works composed in the same circle but not neces- 
sarily by the same author, and as perhaps containing expan- 
sions of teaching which tradition—possibly trustworthy—had 
handed down as coming from the Apostle. 


OTHER INDICATIONS OF Late DatrE, 


The result of our investigations so far has been to suggest that 
2 Peter is not a genuine work of the Apostle. It is unlike 1 Peter 
(whose claims to be regarded as genuine are strong), it borrows 
from Jude, it resembles another undoubtedly spurious Petrine 
work. In addition to this its reception in early times was 
by no means general: strong doubts were felt about it in the 
3rd and 4th centuries, 

Other indications which confirm the idea of its late date are 

(a) The allusion to the Epistles of Paul (iii. 15, 16). First, 
the definite mention of the writings of one N.T. author by 
another is unique, and, in itself, rather suspicious, Paul and 
Luke mention writings of their own (and Luke speaks of others 
unnamed who have drawn up narratives of the life of Christ) : 
but the reference here, partly commendatory, partly warning, is 
of a different kind. It points, moreover, to a time when Paul’s 
Epistles were collected and read by Christians; and it is difficult 
to resist the feeling that the words as kal ras Aowrds ypadas 
do place the Epistles on a level with Scripture. Is this a state 
of things easily conceivable before 64 4.D., the probable date of 
St Peter’s martyrdom ? 

(6) Again, take the words of the mockers (iii. 4) who say 
“Where is the promise of His coming? for, since the fathers fell 
asleep, all things continue as they were from the beginning of 
creation.” These words surely point to a time when the first 
generation of Christian witnesses had passed away. It is pos- 
sible, of course, to regard the passage as referring to the more 
ancient prophets: yet this is not satisfactory. It is more natural 
to look upon it as the expression of the thought of the actual 
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writer—a man living after the date of the apostles and eye- 
witnesses of Christ. A further indication of the same kind 
is given in the words rév dmoord\ov tper (iii. 2), which may 
include the writer, but, again, are more naturally interpreted as 
drawing a distinction between the writer and the Apostles. If 
this is the case, we must admit that the writer was inconsistent 
with himself: see the notes on i. 1—3. 

(c) ‘The reference in i. 14 to our Lord’s prophecy of St Peter’s 
death is most naturally explained (on the assumption that the 
Epistle is not by St Peter) by a reference to the Gospel of St John 
(xxi. 18). But if he is referring to the written Gospel we must 
place him after 100 a.p.} 

(@) The description of this Epistle as ‘the Second” written 
by the author gives to me the same impression as does the 
reference to Paul: namely that the First Epistle had been long 
current and was of recognized authority. But there is nothing 
in this that can be described as a proof of late date, and it must 
be remembered that certain critics of distinction (e.g. Dr Zahn) 
take the view that the “first epistle” here mentioned was not 
our 1 Peter, but a lost letter addressed to the church (whatever 
_ that was) to which 2 Peter was written. 

(e) In i. 15 the writer speaks of a further work which he 
proposes to put forth, the effect of which will be to keep alive in 
the minds of his hearers, after his death, the remembrance of his 
teaching, Some have thought that the work here referred to is 
the Gospel of Mark, which, according to a probably true tradition, 
contains the teaching of St Peter. In that case we should here 
have another reference to a N.T. book, and another suspicious 
feature in a writing which we already regard with more than 
suspicion. But we must also allow for the possibility that by 
the promised writing we are to understand the Apocalypse which 
told of the rapovoia of Christ (cf. i. 16) or even the Preaching of 
Peter (see below): for I think we must exclude the Gospel of 
Peter, which seems to have nothing in common with 2 Peter. 

(f) The reference to the Transfiguration (i. 17, 18) is yet 


1 For another possible explanation of the allusion see the notes 
in loc. 
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another instance of overt confirmation of other N.T. literature ; 
precious if occurring in a work of unquestioned authority, but 
operating unfavourably in this case. 


Darr, OTHER WRITINGS ATTRIBUTED TO ST PETER. 


On the whole Professor Mayor inclines to place the date of 
2 Peter somewhere in the second quarter of the second century, 
ae. between 125 and 150 a.p. To myself it seems that this may 
be slightly too late, and that the first quarter (100—125) is a 
very possible date. In assigning this earlier date I am in- 
fluenced by the consideration of the other Apocryphal writings 
connected with St Peter’s name: the Apocalypse, the Preaching, 
the Gospel, and the Acts. 

The Apocalypse we have already examined and have seen that 
its language shows strong likenesses to 2 Peter. We have to 
consider next the book called the Preaching (Knpvypa) of Peter. 
Of this we have important fragments quoted by Clement of 
Alexandria: in the principal passage the religions of the Greeks, 
the Egyptians, the Jews, and the Christians are described and 
contrasted. Now, it seems fairly clear that the Apology of 
Aristides is indebted to the Preaching: the Apology has been 
dated at 129—130 or 140. In it we have also found (p. xviii) what 
seems a clear reference to 2 Peter. I do not think it is possible 
to trace resemblances between the language of 2 Peter and of the 
Preaching. Yet the following may be cited. 

Preaching. The Greeks by worshipping creatures as gods 
dyapiorovar TO Oe@ did TovT@Y apvovpevor adroy eiva. 2 Peter ii, 1 
Tov dyopdcavta avtovs Seamdtny apvovpevor. And also there is 
an emphatic reference to the prophetic scriptures as foretelling 
the circumstances of our Lord’s life. Cf. 2 Peter i. 19. 

The Preaching does not seem to have been in any way a 
heretical work. Its origin has been with probability assigned 
to Egypt, on the ground of the references to Egyptian idol- 
worship, with which the writer seems to have been familiar. 

1 The fragments of the Apocalypse, Preaching, and Gospel may be 


consulted in Preuschen’s Antilegomena, 1901; the Acts in Lipsius- 
Bonnet, Acta Apost. Apocrypha 1. 
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The Apocalypse has likewise been assigned to Egypt. The mix- 
ture of Jewish and Greek ideas which it displays was certainly 
to be found there in great vigour. 

The Gospel of Peter is of a different complexion. It was 
probably written about 150 a.p., and seems certainly to have 
used all our four Gospels. It is characterised (in the fragment 
which we possess of it) by a violent hatred of the Jews, and also 
by a wish to show that the sufferings of our Lord in His Passion 
were only apparent: in other words, that His human body was 
not really a body like ours, but only a seeming one: in yet other, 
and technical, language, the author held the Docetic view of the 
Incarnation. This doctrinal tendency caused an orthodox bishop 
(Serapion of Antioch, a.D. 190—203) to denounce and condemn 
the book as heretical. Here again no important resemblance of 
thought or language to 2 Peter can be found. It is likely enough 
that the Gospel was written in Syria. 

Lastly the Acts of Peter. There are apocryphal Acts of Peter 
current in profusion, in many languages and of many dates: but 
those with which we are here concerned exist partly in Latin and 
partly in Greek (and Coptic), and were written perhaps as late 
as 200 a.D. (but as I think somewhat earlier) by a person who, 
though he may not have left the Church, clearly held the Docetic 
view of our Lord’s person. In this book there is an account of 
the Transfiguration which evidently echoes the language of 2 Peter 
(in the words “Dominus noster volens me maiestatem suam 
yidere in monte sancto,” cap. xx). We have in it also the story of 
a prophecy by our Lord of St Peter’s crucifixion, —altogether 
different from that in John xxi.—which was possibly suggested 
by the language of 2 Peter. These Acts are the latest of the 
writings which we are considering. 

It seems to me that these Petrine apocrypha fall into two 
groups. The earlier consists of the Apocalypse and the Preaching 
(and 2 Peter), which may have been written in Egypt in the first 
quarter of the second century: the later of the Gospel, followed 
at some interval by the Acts, which may both come from Asia 
Minor. Of these the Apocalypse and 2 Peter are most closely 
allied, while the Preaching is used in 130 or so by a man 


c2 


XXxli INTRODUCTION 


(Aristides) who also knew 2 Peter. The Gospel, whether by 
accident or not, shows no trace of 2 Peter; but the Acts do. 
They, however, were written at a time when 2 Peter was cer- 
tainly current. 

I have referred above to the possibility that the earlier group 
of Petrine apocrypha may contain true reminiscences of the 
Apostle’s teaching. This may be especially true of the Preaching, 
but it is also to be kept in mind with regard to the Epistle and the 
Apocalypse. We have not, at the date which I assign to these 
writings, reached the epoch of the active production of Christian 
apocrypha, and the earliest of such pure inventions as we do pos- 
sess differ from the Petrine group in that they are “ tendency- 
writings,” composed for the purpose of inculcating some peculiar 
form of doctrine. There is then the possibility that some frag- 
ments of genuine Petrine matter may be contained in all three 
of these writings. 


Can 2 PETER BE CALLED A ForGEry ? 


But the question remains: Is not the writer of 2 Peter guilty 
of forgery in issuing a document under St Peter’s name which 
St Peter did not write? It is quite certain that such a pro- 
ceeding, if carried out in our time, could not be qualified by any 
other name. But in the second century the situation was a very 
different one. We must consider the habits of the time. There 
are in existence a large number of writings belonging to the 
years immediately preceding the composition of 2 Peter, which are 
fathered upon Jewish patriarchs and prophets or upon pagan seers, 
What was the intention of their real authors with regard to them? 
and how were they regarded by their readers? Take, for in- 
stance, the Apocalypses which were written soon after the destruc- 
tion of Jerusalem: those of Ezra (2 Esdras in our Apocrypha) 
and Baruch, Their ostensible authors are men who lived at the 
time of the other great catastrophe of the Holy City, under 
Nebuchadnezzar, and they try to explain the causes of the 
present troubles of Israel and hold out prospects of a future 
re-establishment of the polity and of happiness in another world. 
They are meant to come to the oppressed people like a cheering 
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strain of music out of the distance, or the beloved and familiar 
voice of one no longer seen, bringing the message which that 
voice would have spoken in life. They are no more meant to 
deceive than is an ancient folk-tale that tells of the perils 
and ultimate triumph of a hero: and to such tales they may 
fairly be likened, except that they have a more serious purpose 
and a more sacred form. But just as the children who hear the 
fairy tale believe it, and as it passes into the daily dramas of 
their games, so but few decades passed before these Apocalypses 
were put on a plane which their writers had not intended them 
to occupy, and were ranked with the ancient scriptures, which 
they were only designed to recall and interpret. This result 
shows the mischievous nature of the device innocently adopted 
by the Apocalyptic writers. There was danger inherent in it. 
As soon as the Christian Church began to regard certain of its 
early representatives in the same light as the patriarchs and 
prophets of Israel, and to look upon their writings as “Scripture,” 
the possibility of using their names as the names of Jewish 
heroes had been used came into existence, and along with it 
came the danger inherent in the device. At first, as I have 
suggested, the non-authentic writings that were fathered upon 
the Apostles were such as may have embodied real reminiscences 
of their teaching. But very soon the device was employed with 
the mischievous purpose of gaining credence for special forms of 
doctrine for which insufficient support was to be found in the 
older scriptures. It is in these circumstances that we are justi- 
fied in applying the name of forgery to apocryphal writings. 
Applying these considerations to 2 Peter, I think of it as the 
work of a man who was confronted with a special crisis. Two 
forms of false teaching were current in his circle: one that of the 
Libertines, the other that of the deniers of the Second Coming. 
There was need that the members of his church should be reminded 
of the teaching of the first preachers of the word upon these points. 
Those preachers had predicted the coming of false teachers, and 
had inculcated the uncertainty of the time of the Second Coming, 
on the authority of our Lord Himself. To meet the danger of 
the Libertine teaching he borrows and expands the words of an 
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Apostolic writer (Jude) who himself refers back to the Apostles : 
to meet the other error he quotes, it may be, real words of St Peter 
or else an ancient writing in the prophetic manner: and he puts 
the whole of his warning into the form of a letter from St Peter, 
feeling that he is taking the attitude which St Peter himself would 
have taken, and, perhaps, knowing that he is to a great extent 
using words which were handed down to him as St Peter’s own. 
If there were an element of conscious deceit connected with 
the writing, it must have lain principally in the manner in which 
the Epistle was introduced to the Church. If it was produced 
as a new discovery, or if a romance was invented to explain its 
having been previously unknown, then we cannot wholly acquit 
the writer. But if the document were recognized by those to 
whom it was read as a crystallizing of oral apostolic teaching 
put forward to meet a particular difficulty, we shall be still able, 
even if we dislike the device which the writer adopted, to 


think of him as a man of sincere purpose and not as a designing 
impostor. 


ConTENTS OF THE EPISTLE. 


The contents of the Epistle, shortly summarized, are as follows: 

i. 1. Greeting to the sharers of the writer’s faith. 

2—4. The knowledge of God, who has called you, makes it 
possible for you to attain the highest life and partake of the 
Divine nature and escape the corruption of the world. 

5—7. Let your belief in God lead you to cultivate certain 
virtues, culminating in Love. 

8. This process will make your knowledge of God and Christ 
of practical and operative value. 

9—11. Neglect of it induces blindness of the soul. Beware of | 
this and make your calling a reality. This will lead you into Life. 

12—15. It will be my care to remind you of this as long as I 
live (which will not be long), and to provide you after my death 
with the means of remembering. 

16—19. My teaching to you was not based on delusion but on 
my personal experience, for I witnessed the Lord’s glory. And 
that sight made me the surer of the value of the prophets. 
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You rightly value their guidance in the dark interval which 
precedes the full day. 

20, 21. Remember that prophecy is not a matter of private 
interpretation, any more than, when first uttered, it came at the 
will of those who uttered it. 

il. 1—3. But, besides true prophets, there were false prophets 
in Israel, and so there will be among you. Their immoral life 
will bring discredit on the Christian name. But they will not 
remain unpunished. 

4—9. God did not spare the angels who sinned by lust, nor 
the men before the Flood (who also sinned by lust), nor the 
cities of the Plain. Yet in these instances punishment was not 
indiscriminate. Noah and his family were saved from the Flood, 
and Lot from Sodom. Both of them had protested against the 
wickedness around them. So we see that it is in God’s power 
and is His practice to destroy the wicked and deliver the good. 

10, 11. The false teachers are very bold and high spoken, 
and make light of the leaders of the Church, but they will come by 
a fall. 

12—16. They give themselves up to animal enjoyment and will 
die the death of brutes. They make the assemblies for worship 
the means of dissipation, and of pecuniary gain for themselves, 
reminding us of Balaam. 

17—19. Unproductive of any good, they do actual harm, 
especially to those newly turned from paganism, and _ this 
under the specious name of Christian freedom, whereas they are 
really slaves to their vices. 

20—22. The pity is that they ever became Christians at all. 
They have lost all the reality of the Christian life, and their end 
is worse than their beginning. 

iii. 1,2. This is the second letter I have written to you: both 
are meant to keep alive in your minds the messages of the 
prophets and apostles which you have heard. 

3, 4. And especially remember that they warned you of men 
of loose life, who should rise up among you and should deride 
the idea of our Lord’s return to judgment. 

5—7. They forget that the world is created subject to change. 
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There was a great catastrophe in the old time when the whole 
race of men was wiped out by a flood of water, and we believe 
that another is to come when fire will be the instrument of 
destruction. 

8,9. And as to the delay of the Second Coming. Time has 
no place with God. A thousand years are nothing to Him. He 
is waiting in order to give all men a chance of repentance. 

10—13. Nevertheless He wid/ come when He is least expected : 
and should not that thought lead you to prepare yourselves for 
His coming, in your life-walk? you must be righteous if you are 
to inhabit a kingdom of righteousness. 

14—16. Try then to keep a clear conscience before God, and 
think of Him as the God who waits patiently to ensure your 
salvation. That is the teaching of my brother Paul in his letter 
to you; and in his other letters he has much to say on these 
topics, which must be studied with care, since, like the other 
scriptures, they have put wrong ideas into the minds of ill-informed 
readers, who are not grounded in the faith. 

17—18. You are forewarned: keep to your principles and 
grow in the knowledge of Christ: to whom be glory. 


THE EPISTLE OF JUDE. 
Toe AvutTHoR, DatE, AND DESTINATION. 


The author of the Epistle of Jude describes himself in his 
opening words as a servant of Jesus Christ and brother of James, 
By this James it is usually held that we are to understand 
James the Brother of the Lord, author of the Epistle and first 
Bishop of Jerusalem, who, according to the story preserved by the 
early Church historian Hegesippus, ended his life a martyr, 
having been precipitated from a pinnacle of the Temple shortly 
before the siege and destruction of Jerusalem. This Jude or Judas 
will therefore be identical with the person mentioned in Matt. 
xiii. 55 as a Brother of Jesus. He is the last in the list there 
given, “James and Joses and Simon and Judas,” and last but one 
in Mark vi. 3. The controversy that has been waged over the 
meaning of the words “Brother of the Lord” need not occupy us 


JUDE XXXVIl 


here. It has been held that they were (a) sons of Joseph by a 
former marriage, and so older than Jesus ; (6) sons of Joseph and 
Mary, younger than Jesus ; (c) not really brothers at all but cousins. 
We gather from 1 Cor. ix. 5 that more than one of them was 
married}, 

As to the life of Judas or Jude, the Brother of the Lord, 
we know absolutely nothing. But there is a story, told by 

_Hegesippus and preserved by Eusebius, about two of his 
grandsons. Domitian had ordered all descendants of David to 
be put to death. These men were therefore informed against by 
certain heretics, as being of the seed of David and of the kindred 
of the Christ. They were brought before Domitian, who, like 
Herod, had heard of the “coming” of Christ, and was afraid that 
it implied a political disturbance. The men confessed their 
descent from David, and being further questioned, stated that 
they owned between them property to the value of 9000 denarii 
invested in land, which they cultivated themselves ; and showed 
their horny hands as a proof. Asked concerning the kingdom of 
Christ, they said that it was not temporal or terrestrial, but 
would come at the end of the world when Christ should 
return to judge the quick and dead, and reward every man 
according to his works. Domitian discharged them unharmed, 
and revoked his edict against the Davidic clan. 

The two men became bishops of churches, and survived till 
the time of Trajan. Eusebius does not give their names, but in 
another source they appear as Zoker and James: and it is 
probable that this additional detail is derived from Hegesippus. 

If Jude’s grandsons were alive in Trajan’s reign, what do 
we gather as to Jude’s own date? Mayor gives the following 
estimate, on the hypothesis that Jude was younger than our 
Lord. 

Jude may have been born in 10 a.p., may have had sons before 
35 a.D., and grandsons before 60 a.p. In the first year of 
Domitian (81 a.D.) he would have been 71. If the Epistle was 
written in 80 A.D. he would have been 70 and his grandsons 


1 For a full discussion see Lightfoot’s Galatians, 252 844. and 
Mayor on the Epistle of St James, v. sqq. 
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about 20. There is nothing in the story to indicate at what 
time in Domitian’s reign the interview took place. 

If Jude was older than our Lord and was born shortly before 
6 B.c., and if his Epistle was written between 75 and 80, he 
would be an old man (85 or so) but not incredibly old: his 
grandsons would be over 40 when brought before Domitian. 

As to Jude’s position in the Christian community, and as to 
the special Church to which his Epistle is addressed, we are 
quite in the dark. Two points only emerge. Jude writes as one 
whose word will command respect: and he is known—at least 
by name, but probably more familiarly—to his readers. In v. 3 
he speaks of having already contemplated writing to them in 
more general terms about the Christian hope, when the sudden 
appearance of false teachers among them compelled him to write 
at once, and to meet the special crisis, the Epistle which we 
have. We-may naturally deduce from his words that the con- 
templated writing would have been something in the nature of a 
pastoral Epistle. 

We may place the community to which he writes very much 
where we please: Dr Chase’s conjecture that it was at or near 
the Syrian Antioch is as good as any. There is no reason for 
confining our view to Palestine. 


EXTERNAL EVIDENCE. 


The external evidence for the Epistle of Jude may be given at 
less length than that which concerns 2 Peter. We have seen 
reason for thinking that 2 Peter copies Jude, and that 2 Peter 
may be assigned to the first quarter of the second century. It is 
therefore an early witness to the existence of, and to the respect 
felt for, Jude. 

In the Teaching of the Apostles or Didaché, a second-century (?) 
document, there is a probable allusion to Jude 22: Did. ii, 7 
ov puonoes mdavta dvOpwmov, dda ods pev edéykers, wept d¢ dv 
mpooevén, ods d& ayarnoes. 

The Epistle of Polycarp and Martyrdom of Polycarp (155 a.p.) 
give the same form of greeting as Jude 2 &Neos (ipiv) Kai eipnvy 
kal ayarn mAnOvv Gein. 
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The Muratorian Fragment of about 170 a.p. says: “ Epistola 
sane Iudae et superscripti Iohannis duae in catholicis habentur.” 

There are quotations with and without specification of source 
in the Paedagogus and Stromateis of Clement of Alexandria, and 
also comments (from the Hypotyposes, in a Latin version) on 
the text. Tertullian names the Epistle. Theophilus of Antioch 
and Athenagoras (cir. 180) probably allude to passages in it, 

Origen mentions it with commendation: and in another place 
with the words “if anyone should accept the Epistle,” words 
which point to doubts being entertained of its authority. 

Eusebius classes it with James as controverted but well- 
known and recognized: and elsewhere as not mentioned by 
many old writers, but yet as having been publicly used in the 
churches. It exists in the Old Latin but not in the Syriac 
(Peshitto) version. 

The opposition to it indicated in the words of Origen and of 
Eusebius seems to have been due to its use of apocryphal 
writings. This, at least, is the reason definitely given by Jerome. 
The nature of the objection shows that it arose in an age when 
criticism had begun, and therefore not in the very earliest times. 
We may fairly think of it as having been most vigorous in the 
great Antiochene school, where Christian scholarship was 
strongest, and may couple this idea with the fact of the 
exclusion of the Epistle from the Syriac version. 


ContTENTS. 


The contents of the Epistle may be shortly summarized thus : 

1,2. Greeting. Mercy, peace, love to you. 

3. I was engaged in writing to you generally about our 
common salvation when circumstances compelled me to desist 
from this and write at once urging you to stand fast to your 
faith. 

4. For I hear that false teachers have made their appearance 
among you, men whose final destiny was long ago foreseen (by 
Enoch) : whose teaching amounts to a perversion of grace into 
lust and a denial of their Redeemer. 
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5—7. I warn you against following them. Remember that 
Israel, redeemed (as you have been) from Egypt, perished in the 
wilderness. (This applies to their fate and yours if you follow 
them.) Then again, remember the punishment of the angels who 
(like these teachers) were guilty of backsliding: and that of the 
cities of the Plain who were ruined (like these) through lust. 

8—ll. Besides their other evil courses these men have 
no respect for authority, celestial or human; they are highly 
abusive. How different from Michael the chief angel, who did 
not rail against even the fallen angel, but appealed to God. 
These men, I say, are abusive, and also brutally ignorant. They 
recall the angry disobedience of Cain, the covetousness of 
Balaam, the rebelliousness of Korah. 

12, 13. Greedy and unproductive, they are men who might 
have been useful had they kept within bounds; but they have 
strayed hopelessly from the path. 

14—16. Their end was foreseen (as I said) by Enoch the 
primeval seer: speakers of hard things he called them, and so 
they are. 

17—19. Yousee that this crisis was not unforeseen. Besides 
Enoch, the Apostles predicted the coming of such men. They 
are the “separators” you have read of, and though they arrogate 
to themselves the name of “spiritual” they are just the reverse. 

20—23. Follow them not: keep your faith as it was taught to 
you: pray: keep in communion with God : look to Jesus Christ. 
Do your best to save those who have joined or are likely to join 
the false teachers: but there is danger in the contact with them: 
be alive to that. 

24, 25. And so to Him who is able to preserve you from all 
such danger be glory. 


APOCRYPHAL WRITINGS QUOTED By JUDE. THE AssuMPTION 
or Moszs. 


Two Jewish apocryphal writings, the Asswmption or Ascension 
of Moses and the Book of Enoch, are indisputably quoted by Jude: 
a fact which, as we have seen, operated unfavourably with some 
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upon the reception of his Epistle. Something shall be said here 
as to the nature and contents of both these books. 

But with regard to the difficulty which has been felt by many 
as to the use of apocryphal books by New Testament writers, it 
may be remarked that it is less a matter for surprise that they 
should be quoted at all than that they should be quoted so 
seldom ; and, further, that in all probability if we possessed the 
Jewish apocryphal literature in a more complete state than we 
do, we should recognize the existence of a good many more 
allusions to it than we now can. It is clear, for instance, that 
portions of the imagery of the Revelation of St John are 
derived from the Book of Enoch, and that St Paul was acquainted 
with, and alludes to, more than one apocryphal book. The men- 
tion of Jannes and Jambres (2 Tim. iii. 8) may be due to such a 
book: the same Assumption of Moses which Jude quotes seems to 
be cited in Gal. iii. 19. And the allusion to the “ Rock which 
followed” Israel in the wilderness is at least derived from Jewish 
legend. Again, the influence of the Wisdom of Solomon is 
clearly perceptible in James and in Hebrews, and it is probable 
that Hnoch is quoted in 1 Peter as well as in Jude. In the 
Christian writings which stand next in date to the N.T. (e.g. the 
Epistles of Barnabas and Clement) the use of apocryphal writings 
is conspicuous. A long process of criticism was needed before the 
claim of these books to an authority resembling that of the O.T. 
was. finally set aside, and the ill effects of using them recognized. 
The men of the first century had no such means as we now 
possess of judging whether a writing presented to them as 
ancient, and enjoying the respect of large circles, really deserved 
that respect or not. 

We need not then think it derogatory to the good sense of 
Jude or to the worth of his Epistle that he should have made 
use of books which were valued in his day and which he had 
been brought up to regard with reverence. 

His first plain allusion to the Assumption of Moses is in the 
well-known 9th verse—a passage which has probably excited 
more curiosity than any other in the minds of his readers, It 
runs thus: 
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“But Michael the archangel when he was speaking with the 
Devil in controversy (or when, contending with the Devil, he was 
speaking) about the body of Moses, did not presume to bring 
against him a railing accusation, but said The Lord rebuke thee.” 

Now that this illustration 7s drawn from the Asswmption of 
Moses is expressly attested by several writers of early date who 
knew that book, namely Clement of Alexandria, Origen, Didymus, 
Quotations from the same book are made by the first two of these 
three writers, and by others of later date. 

The name of the book occurs in several lists of apocryphal 
writings, together with a statement of its length, which shows 
it to have been of the same length as the Revelation of St John. 

In 1861 a large fragment of an old Latin version of it was 
discovered in a palimpsest manuscript at Milan by Ceriani, the 
celebrated Librarian of the Ambrosian Library. This fragment 
which may contain the first third, or rather more, of the whole 
book, gives us the means of judging of its date and character ; 
and a recent editor, Dr R. H. Charles}, considers it to have been 
written between A.D. 7 and 29, by a member of the Pharisaic 
party in Palestine, who wished to urge upon his fellow-believers 
the adoption of a policy of quietude and patience, as opposed 
to that spirit of national self-assertion and rebellion against 
Rome, which ultimately led to the destruction of Jerusalem. 

The portion of the book which we have in a continuous form 
unhappily does not contain the episode quoted by Jude. The 
contents of it, shortly summarized, are these: 

In the 120th year of Moses and 2500th year of the world 
Moses calls Joshua to him and gives him the charge over the 
people, seeing that his own death is at hand. Joshua is to take 
into his keeping the books (probably the Pentateuch) which 
Moses will give him. Then a long prophecy of the course of 
Israel’s history is given by Moses, bringing it down to the times 
of Herod the Great, and the domination of the Sadducean party. 
Thereafter (at a time which is really in the future as regards the 
actual writer of the book) a terrible tyrant—a sort of Antichrist— 
is to come and persecute the faithful, and, after this, the final 


1 The Assumption of Moses, 1897. 
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judgment of Israel’s enemies and their deliverance is to take 
place. 

Upon hearing this and the announcement of Moses’ approaching 
death Joshua is overwhelmed with grief, falls at Moses’ feet, 
and utters a lament over the departure of his master, and his own 
unfitness to succeed him. Moses raises him up, sets him in his 
own seat, and comforts him by an assurance of God’s faithfulness 
and the continuance of His care for Israel, whom He will never 
forsake. And here the fragment ends. 

The rest of the story of the book as known to Jude has to 
be pieced together from various short quotations made by church 
writers. 

It must be remembered that in the long fragment the scene is 
laid, not on the mountain where Moses died, but in the camp. 
There is reason for thinking that in the book Joshua next 
accompanied Moses to the mountain, and Moses saw the land of 
promise. Then Joshua returned to announce the death of Moses 
to the people, and to summon Caleb. The people from below 
saw a cloud of light surrounding and covering the place where 
Moses was. Michael with other angels came to receive his soul, 
and bury his body. Itis probable that just before the moment 
of death Moses held a dialogue with God, in which he refused to 
allow his soul to be separated from his body, like that of other 
men, by the angel of death, and that God eventually kissed him, 
and at the kiss his soul left the body (this at least is a constant 
feature of the story in rabbinic tradition), 

At this point, perhaps—certainly after the moment of the death 
of Moses—we may place the contest between Michael and Samael 
or Satan. Michael and his angels were preparing to bury Moses, 
when Samael appeared and said that the body was his, because 
he, Samael, was the Lord of matter. Michael withstood him 
with the words “For of His Holy Spirit all we were created,” 
and again “ From the face of God His Spirit went forth and the 
world came into being.” In other words Samael is not the Lord 
of matter : all things were created by God. And probably it was 
in connexion with this that Michael charged Samael with having 
done his best to mar that creation: for we are told that he 
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accused the devil of having inspired the serpent to become the 
means of Adam and Eve’s transgression. 

But Samael had another accusation in reserve. Moses, he 
said, was not deserving of burial at all: he was a murderer, for 
he had slain the Egyptian (see Exod. ii.). This blasphemy 
doubtless kindled the wrath of Michael, but he restrained 
himself, and instead of retorting that Samael was a murderer 
from the beginning, he said, “The Lord rebuke thee, O slanderer 
(duaBore),” in the words of the angel in Zech. iii.} 

It is most likely that at this reply Samael fled in confusion. 
We gather that his object in trying to obtain possession of the 
body of Moses was that the Israelites might be induced to make 
a god of it and worship it. 

After the flight of Samael the angels proceeded with their task. 
It seems that Joshua and Caleb may have been witnesses of the 
dispute, as they certainly were of the concluding scene. They 
were now borne up by the Spirit into the air and saw a marvellous 
sight : Moses appeared in two forms. One (the soul) was being 
carried up by angels into Heaven; the other—the body—was 
being buried in a rocky gorge, also by the hands of angels. Of 
these two witnesses, one, Caleb, was unable, owing to his more 
earth-bound character, to see so clearly or so much as Joshua, 
but descended to earth sooner. Joshua, however, remained until 
all was accomplished, and upon his return to the camp described 
all that had passed to the people. One detail of the story was 
that so pure was the body of Moses that the angels contracted 
no ceremonial uncleanness from contact with it, and needed not 
to purify themselves, 

It is not beyond hope that some further light may be thrown 
upon the course of this very interesting story by future researchers. 
In the mean time the above must stand as the best and fullest 
reconstruction I am able to provide. 


1 One authority tells us that Satan ‘‘also said that God had been 
guilty of deceit, in bringing Moses into the land which He had sworn 
that he should not enter.”’ It is not clear that this is taken from 
the Assumption. It would supply good ground for an accusation of 
blasphemy on the part of Michael: but the words xplow Bracdnulas 
do not (probably) mean more than a railing accusation, 
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But the verse which has served as our text so far is not the 
only allusion in Jude to the Assumption of Moses. In v. 16, 
immediately after the express quotation from the Book of 
Enoch, we read, “These are murmurers, grumblers, walking after 
their own lusts, and their mouth speaketh great swelling words, 
respecting persons for the sake of profit.” The clauses which I have 
italicized have been thought (and, as it seems to me, quite 
rightly) to be quotations from the Asswmption. In the Latin 
fragment we have a prediction of the domination of a set of men 
(pretty certainly the Sadducees) whose vices are described at 
some length (Chapter vir.). It is said (vi. 7) that they will be 
querulosi, which corresponds to Jude’s pepuypipoupor, and in VII. 9 
os eorum loquetur ingentia cf. Jude, ro ordua aire Nadel Vrépoyka. 
And earlier in the book (v. 5), where a similar class of wicked 
rulers is being prophesied, it is said of them erunt mirantes 
personas cupiditatum (perhaps locupletum or nobilitatwm) et 
acceptiones munerum (Jude Oavydlovres mpdoama apedias xdpwy). 

Further (and this point has not, I think, been noticed before) 
in Jude 19 we have the words Otroi ciow of dmod.pitovres 
(rendered “These are they that make invidious distinctions,” 
Mayor). In the verse of the Asswmption quoted above (vil. 7) 
the word guerulost is immediately preceded by exterminatores, 
which has usually been taken as meaning “destroyers,” but 
which, I think, is probably a too-literal rendering into Latin of 
the same Greek word amodwopifovres that is used by Jude; or at 
the least, of a word of similar sense. 


THe Boox or ENocuH. 


The other apocryphal book which is certainly quoted by Jude 
is the Book of Enoch. My account of this may be shorter, 
inasmuch as the book is extant in a complete form, and accounts 
and editions of it are accessible without much difficulty? 

The Book of Enoch as we have it (and apparently as Jude also 
had it) is a book of considerable length, made up of portions 
belonging to various dates,—from about 160 B.c. to a time not 


1 ¢.g. R. H. Charles’s edition, 1893. 
2 Peter a 
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later than the Christian era. We possess it in an Ethiopic 
version (made from Greek and this, again, from Hebrew), and 
also a portion of the text in Greek, discovered in 1886—7 in 
Egypt; besides smaller fragments in Greek and Latin. Its con- 
tents are very various. At the beginning is an account of the 
sin of the angels who mingled with the daughters of men and 
begat the race of giants: of how Enoch was commissioned to 
denounce to them their guilt and its punishment: of how he 
was conducted by angels over the universe, and was translated. 
In other sections of the book there are disquisitions on the 
movements of the heavenly bodies, visions of the history of 
Israel, parables, the story of the birth of Noah, and prophecies 
of various kinds. The influence of the book is perceptible in 
several parts of the N.T., and not least in the Revelation of 
St John. 

This very interesting writing or collection of writings is known 
as the Book of Enoch, par excellence; there is another important 
Revelation of Enoch (usually called the Secrets of Enoch) which 
exists only in Old Slavonic: and there is a third very much later 
Vision in Armenian. But the older Book of Enoch was long 
regarded with great veneration in the Christian Church: and 
indeed has, both in itself, and because of the use made of it by 
Christian writers, a strong claim on our respect. 

The use made by Jude of Hnoch is considerable in proportion 
to the length of his Epistle. Most obvious is the quotation in 
». 15: “To execute Judgment upon all, and to convince all that 
are ungodly among them of all their ungodly deeds which they 
have ungodly committed, and of all their hard speeches which 
ungodly sinners have spoken against him.” The Greek of this, 
as it appears in the Egyptian MS., is as follows: Hn. i.9 ére 


= Sa 2 ‘ A Ree 
epxeTar avy Tois (rais) pupidow avrod Kal Trois dyiow avtod moujoat 
, A , ey , \ > 5 <i NE aA 
Kpiow kara mdvtov, kal drodéoer rovs doeBeis Kai ehéyeer macav 
BASS EE * 
/ \ cad an = > lal 
oapka mrepl ravrav <tTav> epyov avTav av noéBnoav Kar avTovd 


duaptodot aceBeis, which differs from Jude, but. has in common 


therewith the words I have underlined. The Ethiopic, as 
translated by Dr Charles, reads: “And lo! He comes with ten 
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thousands of His holy ones to execute judgment upon them, and 
He will destroy the ungodly and will convict all flesh of all that 
the sinners and ungodly have wrought and ungodly committed 
against him.” 

The clause repi ravrav rév oxdnpov dv édddnoay Kar’ adrod is 
not from En. i., but, as it seems, from xxvii. 2 mepi ris ddéns 
avrov okAnpa AaAjnoovow. 

The introductory phrase of Jude, “Enoch the seventh from 
Adam,” occurs in Hn. lx. 8 “My grandfather was taken up, the 
seventh from Adam.” 

No less certain, though less obvious, is the use made of Enoch 
in v. 6 “And the angels which kept not their own dignity but 
left their proper dwelling-place hath He reserved unto the judg- 
ment of the great day in eternal chains under darkness.” 

The story of these angels, who came to earth and mingled with 
the daughters of men, occupies a large place in the early chapters 
of Enoch, and besides the general allusion, Jude is the debtor to 
Enoch for some phrases: £n. xii. 4 speaks of the angels “who 
have abandoned the high heaven and the holy eternal place”: in 
x. 5 are the words, “‘Cover him (2.e., Azazel, one of the principal 
offenders among the angels) with darkness, and let him dwell 
there for ever”: x. 12 “Bind them...until the day of their 
judgment”: xxii. 11 “unto the great day of judgment.” And 
in liv. 3 sqq. the immense chains prepared for the hosts of Azazel 
are shown to Enoch. 

Passing over other less striking resemblances to Hnoch (which 
will be recorded in the notes on the text of the Epistle) we have 
a third clear instance of quotation in v. 13, “‘wandering stars, to 
whom is reserved the blackness of darkness for ever.” ’Aorépes 
mAavjrat, be it noted, in this verse, does not mean planets in our 
sense of the word, but stars which have deserted their appointed 
orbits. Compare Zn. xviii. 14, where Enoch is shown “the 
prison of the stars and the powers of heaven; and the stars 
that are rolling in the fire are those which have transgressed the 
precept of the Lord in the beginning of their rising, for they went 
not forth in their season, and He was wroth with them and 
bound them until the season of the accomplishment of their sin, 
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ten thousand years.” And xxi. 2 sqq., “I beheld...a place of 
disorder (dxkatacxevacrov) and terrible...and there I saw seven 
stars of the heaven bound....These are those of the stars of 
heaven which transgressed the command of the Lord, and were 
bound here until they fulfil ten thousand years.” In later 
chapters (Ixxx., Ixxxvi., lxxxviii., xc.) are allusions to the sin 
and punishment of stars (which, however, here represent the 
sinful angels): they are bound in an abyss which is narrow, 
deep, horrible and dark. 

It may be remarked that this bringing together within the 
limits of a short Epistle of so many passages from different parts 
of Enoch argues that Jude must have known the book very 
intimately and regarded it with great veneration. 


Tur Faust TEACHERS OF 2 PETER AND JUDE. 


One of the sayings anciently attributed to our Lord, but not 
recorded in the Gospels, is ‘ There shall be schisms and heresies.” 
Whether He uttered the words or not, they are almost a common- 
place in the writings of the Apostles, and especially in those of 
Paul. There were, indeed, bound to be differences and divisions 
so soon as a new outlook upon life was opened up to the world at 
large. Men of all races and classes were being invited to 
become members of a single community: that community had 
only the most rudimentary organization, and was constantly 
being confronted with questions to answer and moral problems 
to solve. The moment that one of its answers or decisions was 
rejected or disputed, schism or heresy began. These two words, 
familiarized to us by the Litany, are invested with a mysterious 
and sinister atmosphere. We are tempted when we hear them 
to imagine men who take a demoniac pleasure in devising evil 
doctrines and misleading the simple. In truth, there were 
schismatics and heretics who seceded from the Church from 
motives of ambition or with a view to sensual enjoyment ; but 
there were also many who acted from honest conviction. Of the 
latter kind were some of those whom we hear of in the New 
Testament ; I am thinking principally of the Judaizers—the 
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reactionary party. We know the terms in which St Paul 
speaks of them. If we may judge, however, from the language 
of Jude and 2 Peter the schismatics with whom the writers of 
these two Epistles had to do were of a lower order. 

Let us see what are the main accusations brought against them, 
Jude says that they changed the grace of God into lasciviousness 
and denied our Lord (4), indulged in fleshly lusts (7, 8), spoke 
evil of dignities (8, 9), were greedy of gain (11, 16), discontented 
and conceited (16). 

2 Peter repeats these accusations (except that of discontented- 
ness), but lays more stress upon the luxurious habits of these 
persons, and adds that they promise liberty to their hearers 
(ii. 19). In iii. the writer speaks of men who throw doubt upon 
the Second Coming; it is not clear that they are the same | 
persons who are attacked in ii. 

There are two features here which may point to unor- 
thodox teaching on the part of the accused; but the main 
stream of the invective is directed against their general conduct 
and bearing. Of the two charges which relate to teaching, the 
first is expressed rather differently in the two Epistles: in Jude 
we have ‘“‘ denying our only Master and Lord Jesus Christ”; in 
2 Peter, “denying: the Master that bought them.” To be sure 
this may be but another reference to conduct : the false teachers 
deny Him in their lives ; indulge in practices incompatible with 
the rules He has laid down. So Titus i. 16, Gedy dpuoroyotouy 
eidéva, Tois Se pyous apvodvra. But 2 Peter connects it with 
the bringing in of aipéveis dmodeias, and with both writers it 
seems to be the head and front of offending. And since we know 
that erroneous teaching as to our Lord’s Person was rife in early 
times, there is no good reason to doubt that such teaching is 
aimed at here. There were various types ofit. Simon Magus—a 
shadowy and problematical figure enough—is represented as 
thrusting Jesus aside altogether and arrogating to himself the 
position of a divine being. Cerinthus, who is traditionally said 
to have been contemporary with St John, held, in common with 
other men who had been brought up in Jewish circles, that 
Jesus was only associated with the Divine Power at His baptism, 
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and deserted by it at His crucifixion. Again, the docetic teachers 
denied the objective reality of the Incarnation. The human 
life of our Lord was but an appearance: His body was not 
tangible: He did not eat or drink: He was not really crucified. 
The apocryphal Acts of John, a product of this school of thought, 
put these words into John’s mouth, “Sometimes when I would 
lay hold of Him, I met with a material and solid body, and 
again at other times when I felt Him, the substance was im- 
material and bodiless.” Another form of teaching, the offspring 
of a mixture of pagan ideas, both Greek and Oriental, with 
Christianity, made Him one of a multitude of supernatural 
beings, one link in a mystic genealogy proceeding from the 
Supreme Being, and thus—even if unintentionally—detracted 
from the unique significance of His Person. Such teaching—it 
is roughly labelled as “ Gnostic”--was commonly combined 
with a docetic view of the Incarnation. These were the 
main tendencies of unorthodox teaching about our Lord, and 
any of them might be described as a denial of the Master. 
The other charge is that of “promising liberty to their 
followers.” This is stated openly in 2 Peter; a phrase in Jude, 
“turning the grace of our God into lasciviousness,” may perhaps 
be taken to be of the same import. Either of two evils may 
have been in the mind of the writers. There is, first, the 
exaggeration of the Christian liberty which St Paul preached— 
the making into it a “cloke for licence.” A man might say 
that restrictions such as those laid down in the Apostolic decree 
of Acts xv. were not binding upon enlightened persons like him- 
self, though very proper for weaker brethren: and this would 
lead him to unrestrained intercourse with the heathen, to the 
eating of meats offered to idols, and so forth: in fact, to the 
practices which are condemned in the earlier chapters of the 
Revelation, and are there associated with the names of Balaam 
and of the Nicolaitanes. Secondly, there is the view that since 
the body, in common with all other material things, is evil, no 
abuse of it can affect the soul, of which it is the temporary 
prison. A tradition preserved by Clement of Alexandria 
attributes to Nicolaus the deacon, the supposed founder of the 
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Nicolaitane sect, the precept “Abuse the flesh.” Some (in- 
cluding probably Nicolaus himself) interpreted this to mean 
“Mortify the flesh,” and lived an ascetic life: others indulged 
themselves in every gratification of the senses and called this 
abusing the flesh. It is to such antinomians (of whom there were 
many groups in the second and third centuries, distinguished by 
the names of their leaders or their special tenets!) that the words 
of our Epistles would best apply. 

The other excesses attributed in Jude and 2 Peter to the false 
teachers are characteristic of many who have combined high 
pretensions with low aims. They have arrogated to themselves 
the right to speak, in defiance of the constituted authorities 
with whom they have quarrelled; they have traded on the 
readiness of their simple-minded hearers to supply them with 
bodily comforts ; arid they have jealously insisted on a recog- 
nition of their own superiority. Such teachers might be only 
schismatics, not heretics: that is, their doctrine might be 
orthodox enough, and only their attitude towards the main 
body of the Church incorrect. But we have seen that there is 
ground for thinking them to have held wrong views upon cardinal 
points of Christian theology and conduct. 

Denunciations of false teachers are found in other parts of the 
New Testament. We remember the “wolves in sheep’s clothing” 
and the “false Christs” of the Gospels. These are special 
forms of error combated by St Paul in Colosseans and Ephesians, 
and mentioned in Philippians. The Pastoral Epistles are full of 
invective, which reminds us far more closely of 2 Peter and Jude 
in its general tone: only here little is said of sensuality and 
impurity ; indeed, we are told that some of the teachers are 
ascetics, “forbidding to marry and commanding to abstain from 
meats” (1 Tim. iv. 3). Covetousness, however, and mercenary 


1 Notably the Carpocratians, with regard to whom Clement of 
Alexandria says ‘‘It was @ propos of these and similar heresies, 
I think, that Jude in his epistle said prophetically: Likewise also 
these filthy dreamers (for not even in their dreams do they approach 
the truth) down to and their mouth speaketh great swelling words” 


(Strom. 1. 2, p. 515). 
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practices are mentioned more than once. In the Epistles of 
St John the denial that Jesus is the Christ, and the denial of 
His coming in the flesh, are specially mentioned. In the 
Revelation of St John, as noted above, the teachers of Balaam 
and of the Nicolaitanes are singled out. What one notices is 
that the accusations of our Epistles and of the Pastorals are, 
generally speaking, vaguer than those found elsewhere, and that 
it is extremely difficult to draw a distinct or consistent picture 
from them. 

Nothing has been said so far as to those who questioned the 
Second Coming (2 Pet. iii.). The passages quoted in the notes 
show that there were some Jewish thinkers of not very dis- 
similar views. But we are also reminded of the teaching of 
Hymenaeus and Philetus (2 Tim. ii. 17, 18), ‘‘ who concerning 
the truth have erred, saying that the resurrection is past 
already.” Similar to this is the doctrine attributed in an early 
book, the Acts of Paul, to Demas and Hermogenes, that “the 
resurrection has already taken effect in our children (ae. that in 
our children our own life is perpetuated) and that we rise again 
by attaining to the knowledge of the true God.” That is a 
view not unknown to philosophers of our own days. We cannot 
wonder that all such teachings should have been strongly con- 
demned by the first preachers of Christianity, when we consider 
their probable effect either upon men who had been always 
brought up to look for a day of reckoning, or upon those who 
had just been assured that such a day was coming, and coming 
shortly. The sudden removal of such an incentive to watchful- 
ness and sobriety would in the large majority of cases be highly 
mischievous, and we see from his concluding words that the 
author of 2 Peter regarded the matter from that point of view, 
“Seeing then that these things are to be destroyed, what 


manner of men ought you to be in holy conversation and godly 
life ?” 
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MANUSCRIPTS AND VERSIONS. 


Of the Greek manuscripts written in uncial letters!, which 
contain the Catholic Epistles including 2 Peter and Jude, the 
three oldest give us the complete text, viz. 

& Sinaiticus, at Petersburg: tvth century. 

A Alexandrinus, at the British Museum: vth century. 

B_ Vaticanus, at Rome: Ivth century. 

Besides these 

C Codex Ephraemi rescriptus, at Paris, vth century, 
contains the greater part of the text ; 

K Mosquensis, at Moscow, 1xth century; and 

Lin the Biblioteca Angelica at Rome, 1xth century (late), 
are complete ; 

and P  Porfirianus Chiovensis, at Kief, 1xth century, is nearly 

complete. 

Investigation of the ‘“‘cursive” or minuscule manuscripts is 
still progressing. A recent editor of the text of our two Epistles 
(J. de Zwaan, Leiden, 1909) appears to distinguish four im- 
portant groups, each headed bya single manuscript, which I will 
enumerate : 

13. Paris, Bibliothéque Nationale Gr. 14 : 1x—xth cent. 

27. London, British Museum, Harleian MS. 5620: xvth 
cent, 

214. Lambeth Palace Library 1182: x11—x11th cent. 

100. Moscow 334: xith cent. 

Of ancient Versions into other languages the most important 
for our purpose are 

I. The Old Latin, 2.e. the Latin version or versions anterior to 
the revision made by St Jerome. The principal remains of this 
for our Epistles are in 

(a) The Palimpsest of Fleury, Paris, Bibliothtéque Nationale 
(Latin, 6400 G) of the vth century, which contains 
2 Pet. i. 1 to i. 7. 

1 4.e, roughly speaking, in capitals. Such manuscripts are classed 
by themselves as belonging to an earlier period than those which are 
in cursive or minuscule letters, i.e. in ordinary running hand. The 


‘“‘uncials” are distinguished by letters of the alphabet, the “ cursives” 
by numerals. 
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(6) The Freising fragments at Munich of the viith century, 
containing 2 Pet. i. 1—4. 

(c) The passages quoted in two collections of Biblical texts 
called the Speculum Augustini and the Speculum 
Pseudo-Augustini. 

(d) Quotations made by Lucifer, bishop of Cagliari in 
Sardinia, who died in 371. 

II. The Philoxenian Syriac Version, made for Philoxenus, 
bishop of Mabug or Hierapolis, about 508. This was the first 
rendering into Syriac of our Epistles. 

III. The revision of this made by a successor Thomas of 
Harkel (Heraclea), about a century later and called the Hark- 
lensian. 

IV. The Egyptian or Coptic Versions, namely the Lower 
Egyptian, formerly called Memphitic, now usually Bohairic, and 
the Upper Egyptian (in a different dialect), formerly called 
Thebaic, now Sahidic. The former is complete, the latter 
fragmentary. 


CoRRUPTIONS IN THE TEXT OF THE Two EPISTLES. 


The Greek text of both these Epistles contains some doubtful 
passages. The text of the N.T. differs from’ that of classical 
authors in this, that we have so many copies, versions and 
quotations from it going back to a very early date, that there 
are very few places in which we are justified in saying that the 
text is corrupt, and in calling in the help of conjecture to restore 
it. But both in 2 Peter and in Jude there are such places. 

(1) The first is in 2 Peter ii. 10 cai yp Kal ra ev aurn épya 
etpeOnoera. This is the reading of the two earliest Greek MSS. 
% and B and of the later uncials KP as well as of one of the 
Syriac versions. The older Egyptian version (called Sahidic) 
reads ovx etpeOnoera. The second-best uncial as we may call 
it (A) and another (L) with two versions reads xaraxanoera, 
another good uncial (C) dgavicOjoovra. Later MSS. (followed 
by our Received Text) give ckav@noera or katraxavOnocovra. The 
Latin Vulgate omits the clause. 
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The words as they stand do not yield a right sense: that is 
certain. We need instead of eipeOnoeras a word which shall 
mean “destroyed” in some form. The simplest way of mending 
the passage is to insert ovy as the Sahidic version does: and 
this may after all be the right solution. The negative may 
have been omitted by the writer himself or by his first copyist. 
The phrase ovy evpeOjva in a similar connexion may be illus- 
trated from Apocalyptic writings. Thus Daniel xi. 19 has: kcal 
mpookower kal meceira Kal ovx evpeOnoera. Rev. xvi. 20 kai 
maca vncos euyev, kal dpn ovx ebpéOnoav (cf. xii. 8 ovdé Tdmos 
etpeOn adray éru év TS ovpav@): XViil. 14 Kal mavyra Tad Aurrapa Kal 
Ta Nappa dra@dero aro cod, Kal ovdKére od py) adTa evpnoovow 
(this being a periphrasis for the passive): xviii. 21 BdnOnoera 
BaBuAoy...kat od pn evpeOH err: XX. 11 epvyev 7H yn Kal ovpavos, 
kal Toros ovy evpéOn avrois. Compare also the passage quoted 
from the Sibylline Oracles in the note on this verse. A passage 
from the “Second Epistle of Clement,” quoted in the Note on 
the Destruction of the World by Fire (p. 35), gives ground for 
another suggestion. 

Another way, very simple in itself, but producing a very forced 
turn of language, is to read the sentence as a question (Weiss), 
“the earth and the works that are therein, shall they be found?” 

The other readings of the MSS. caraxavOnoera and the like 
give the right sense, but do not in any way account for the 
presence of cipeOnoera. This must be the oldest reading: it 
could not have been changed into any of the others. 

Other conjectures which are worth mentioning are 

punoera or some compound of it (Hort), 
apOnoera., 

mupwdnoera. 

BpacOnoera, De Zwaan (1909). 

Another, not, I think, recorded in print, was suggested by the 
late Henry Bradshaw, and is worth recording, ra év airy epya 
dpya evpeOnoerau. 

(2) In Jude 5 “I wish to remind you...6rs Kvpuos (or ‘Inaods) 
Aady éx yns Alyimrov choas TO Sevrepov rods py misTEevoavras 


” 
amo eer. 
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Kupios is read here by NC and the mass of later copies. 
"Incots by AB, five cursive MSS., the Latin, Egyptian, Ethiopic 
versions and several Fathers. 6 deds by another small group. 
*Inoods is the “best attested” reading in the view of Hort, but 
“can only be a blunder.” His explanation is interesting. It is 
that the original text had 


6TId Adon, etc., 
that the letters ot1io were wrongly read as otiic (ic being the 


universal early abbreviation for “Ijcots) and also perhaps as 
otikce (abbreviation for Kvpuos). 


(3) In Jude 22, 23, is the hardest passage of all. Let us first 
take the reading of the Received Text and Authorized Version. 
kal ods prev édectre Stak piv dmevor 
obs b€ ev PoBo catere ex TOU mupds apmaovTes, picodyTeEs Kal 
TOV am THS GapKos €oTA@pevoy xLTOVA. 
Then the text of Tischendorf and Tregelles (which is that of 
the “Alexandrine” MS., A) 


\ a A » / 7. 
kal ovs peév ehéyyere Suakpivopevous 
ods d€ ca tere €x mupds dpma coves 
ovs 6 eheare ev HOBe, pcodyTes K.T.X. 
Then that of Westcott and Hort (which is that of the Vatican 
MS. B): 
kat ods pev edeare Stakpivopévous oa Cere ex mupds dpmacovres 
ovs Se edeare ev PoBo, picodvvTes K.T.A.1 
To these we must add: 
N ods pev ededre Svaxpivopevous 
ods b€ ca tere ek mupds dpmagovtes 
ovs O€ eAeare ev PdBa, pucodvTes K.T.A. 
(ze. as A, but with édeare for ehéyxere in the first clause). 
C ods pev eéyyxere duuix pvopevous 
a ‘s la Bd A < ue > r} ~ 
ovs de oalere ex mupos dpmd Cortes ev PdB@ picodvres. 


1 De Zwaan, II Petrus en Judas (1909), reads ods ev édeGre 


*draxpwouevous™, ods dé éx mupds dpmagere *év P68y*, and apparently 
regards the marked words as interpolations. 
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In these various texts one principal difference is that some 
(AX) give three clauses, others (textus receptus, BC) only two. 

The Latin, Egyptian, Ethiopic and Armenian versions have 
three clauses, Clement of Alexandria two. The Syriac versions 
agree with him. 

The text of B is very awkward: we must translate it thus: 

And those on whom you have compassion as waverers, save, 
snatching them from the fire: but on others have com- 
passion in fear, etc. 

That is, we must take the first ods as a relative pronoun and 
the second as a demonstrative; and the first éAedre as indicative 
and the second as imperative. 

Hort’s suggested remedy is to omit the first ékeare and render 
“and some who are waverers save...but on others have com- 
passion in fear, etc.” 

It is almost as simple to suppose that ods (d¢) has dropped out 
after Svaxpivouevous, which ends with the same letters. And it is 
rather difficult to account for the presence of éAéyyere. 

On the whole, if a satisfactory interpretation of the words can 
be given, I incline to agree with Mayor in adopting the text of A, 
which keeps éAéyyere and gives three clauses}. 


ADDITIONAL NOTE 
The Apocalypse of Peter. 


Since my account of this Apocalypse (pp. xxvi—xxviii) was 
printed, more light has been thrown upon it by the discovery of 
a large portion of the text in an Ethiopic version. Particulars of 
this will be found in a series of articles by me in the Jowrnal of 
Theological Studies for 1910-11 (vol. x11.). In the new portions 
there are two passages which recall 2 Peter. One is a description 
of the final fire, upon which great stress is laid; the other relates 
an appearance of Moses and Elias on the Holy Mountain and the 


1 The threefold division is supported, perhaps, by the Didache, 
see p, Xxxvyiil. 
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utterance of a voice from Heaven. The relation of this section 
of the Ethiopic to the Greek text described on p. xxvi has yet to 
be determined. The fact that both in 2 Peter and in the Apoca- 
lypse there is mention of a scene on the Holy Mountain, and of 
a voice from Heaven, is noteworthy. 

I may add that I now incline to the view—previously enter- 
tained by more than one critic—that the Greek fragment is 
really a portion of the Gospel of Peter, which had incorporated, 
with some changes, a large section of the Apocalypse; the 


latter having been already current for some time as a separate 
book. 


The Apocalypse of Baruch. 


Another early writing, I have recently noticed, has some 
notable coincidences of language with 2 Peter. ‘This is the 
Apocalypse of Baruch}, a book of considerable length and great 
interest, which exists in a complete form only in a Syriac 
version. It is Jewish, not Christian, in origin, and the latest 
date assigned to it in its present form is 130 4.D. The portion 
of it which contains the coincidences I have referred to is the 
concluding section (chapters Ixxviiiilxxxvil.), which gives us 
the text of an Epistle addressed by Baruch to the nine and a half 
tribes who had been deported across the Euphrates in the First 
Captivity. 

The resemblances I have noted are these : 

Ixxvili. 2. The greeting “Mercy and peace.” 
» 5. Wherefore I have been the more careful to leave 
you the word, of this epistle before I die 
(2 Pet. i. 12, 13). 
» 7. For if ye so do these things, He will continually 
remember you (2 Pet. i. 10). 
) In what follows, especially in lxxxiii., there are warnings of the 
coming judgment, and exhortation against worldly thoughts : 
Ixxxiv. 1. Behold, 1 have therefore made known to you 
these things while I live...and I will set 


1 J quote from Dr R, H. Charles’s edition of 1896. 
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before you some of the commandments of 
His judgment before I die. 
Ixxxv. 8. Again moreover the Most High also is long- 
suffering towards us here (2 Pet. iii. 9). 
9. Before therefore judgment exact its own...let us 
prepare our soul (2 Pet. iii. 11). 

The prophet, like the Apostle, has been warned of his speedy 
departure from this world, and it is possible that the passages 
I have quoted are only accidentally similar to the phrases in 
2 Peter. But they deserve to be noticed, and further investiga- 
tion may show that there is a real connexion between the two 
writings. 


” 
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1 ‘'Scuev Ilétpos S00X05 xal aroctoros “Inood 
Xpictod Tois tootimov Huiv Naxyovow Tiatw év ScKato- 
avvn Tov Oeod Hnuadv Kat owthpos “Incod Xpicrod' 
2vapis Uuly Kai elpnvn wANOUVOEin ev emrvyvooEL TOD 
Gceod Kal “Inood rod Kupiov nudv, *@s mdvta nuiv Ths 
Geias Svvduews adtod Ta Tpds fwnv Kal evoéBevav Se- 
Swpnuévns ta THS etiyveoews TOD KarécavTOS Has 
Ss \ 80 \ } a 4§ ee \ / \ / Cee 

va doEns Kai apeths, 480 Ov TA Tipia Kal péytoTta Hyiv 
>? fh U ivf \ ee , / 
erayyéApata Sedwpntat, iva dia TovT@v yévnabe Ocias 
Kow@volt picews, aTropuyovTEs THS Ev TO KOTMM eV Errt- 
Oupia pOopas. *xal avto TovTo b€ arovdny Tacay 
mMapevoeveyKavTes éTiyopnynoate €v TH TioTer Lav 
a a \ a A 
Thy apeTnv, ev S€ TH apeTH THY yvoow, Sév be TH 
yvdoe THY éyxpdterav, ev S€ TH eyKpaTeia THY bTO- 

1 >? be a ¢ lal \ > Yh 7 3) be “ 
povnv, ev 5€ TH vopovn THY evoéBecav, Tév Se TH 

a“ AS 
evoeBeia THY piraderpiay, év b€ TH PiradeAdia THY 
ayarnv' ®tabdra yap wpiv bTapxovta Kal TrEovalovTa 

/ \ a 
ovK apyovs ode akaptrous Kadiotnow eis THY TOD 
pA a A , A e 
kupiou iuav “Incod Xpictod eriyywow' °@ yap py 
/ a / > 4 / 
TapecTL TAavTAa, TUPAOS éoTLV puwTalor, AnOnv ra- 
Bov tod Kabapicuod Tay Tahar avTod auapTiov. 
a / / an 
10810 paArov, abeAdol, crovddcate BeBaiav buav thy 
Know Kal éxroynv Toveic0ar’ TadTa yap TroLovYTES 
\ / 
ov pn mratonté mote? Yottas yap Tovoiws émuXo- 
/ € lal € bys > \ a7 / 
pnynOncetar byiv 7 elcodos eis THY aiwviov Bactdelav 
nr lal an ’ lal an 
Tod Kuplov Huav Kai cwThpos Inood Xpiotod. 
2 Peter A 
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n / \ 4 
ALO MeAdANTw Gel Duds UTOMLuVHTKEL TEpPL ToOv- 
/ > A A 
Tov, Kaltrep elddTas Kal eoTNpiypévous ev TH Tapovey 
n ’ SN 4 
adnOeia. BSixarov Sé Hyobpas, ef doov eipl ev ToUTH 
= A ° / NN 
TO oKnvopati, Sveyeipew byas ev vropvyjce, “eidws 
5) fol / / 
Ste Taxwy éotw % amolecis TOU osKnV@MATOS pov, 
\ \ € if, € n T an xi \ 26 / tl 
Kabas Kal o KvUpLos Hua@v “Incods Xpiotos €d7AwoeV 
pow’ Morovddow S€ Kai ExdotoTe exew bas pEeTa THY 
I x BA 5 NM / / a 6 16 > x 
éunv eEodov THY TOUT@Y priuny Toretcban. ov yap 
cecohpicpévors pvbos éEaxodovOyjcavtes éyvwpicapev 
a a lal fa) lal MY, 
bpiv tHv Tod Kuptov Hueov Inco’ Xpiotod Sivamuww Kat 
Tapovotay, ddr’ erroTTar yevnbévtes THS éxeivou peya- 
\ ra 
AevdtnTOs. VrAaBov yap Tapa Oeod matpods Tiny Kal 
, n > / eer A ¢ \ n 
doEav davis évexPelons avT@ Toracde UT Ths pweya- 
fal f ¢ C4 € a 
Nompetrods S0&ns “O vios pou 0 ayamTnTds pou OUTS 
> > aA Se N 580 18 \ Pe \ \ 
eat, els Ov eyo evdoxnoa,— ’xal tavTny THy dhovny 
Hels HKovoamev €E odvpavod évexOeioay ody avTo dvTES 
3 an ¢ / By 19 Ao: / \ 
év T@ ayi dpe. “Kal éyowev BeBatotepov Tov Tpody- 
TUKOV OYOV, ® KAAS Tro“eiTE TpoTeXoVTES WS UYVO 
, 5) > A , / e / , 
daivovtTs év avyunp@® ToT, ews ob} tuépa Svavyacn 
\ / > / > lal 8b € an 20 Da) 
Kal dwoopos avateihn év Tals Kapdiats buav: *rodTO 
n A n / a 
MPOTOV yiwaokovTes STL Taca TpopyTeia ypadis idias 
> / > / 21 > \ fa} uy > fA) Ue. 
émidkvcews ov yivetat, ov yap OerHpwate avOpw@trov 
? / fa) / / 2 \ ee \ Wh ¢ / 
nvexXOn mpopynteia ToTé, GAAA VITO TVvEvpaTOS aytou 
"4 5: / > \ na + 
hepouevot EAdAnoav ard Oceod avOpwrro.. 
1? / \ \ n > n lal € 
2 VEryévovto 6€ Kal Wevdorpodhrat év TS AAG, OS 
\ > ¢ lal ” y 8 8 / vA / 
Kal év vpiv écovtar WevdodiddoKarot, oltives Tapeod- 
€ / > / 
Eovow aipécers aTwdeias, Kal TOV ayopdcavtTa avTods 
t > / an 
Seororny apvovpevor, émayovtes éEavtols Taxywwy amro- 
: \ \ a A 
Nevav* *Kal ToAXol €EaxorovOncovaw avTav Tals acer- 
ae > a e e \ na > 
ryelaus, Ar OYC 7 0005 THS aANOelas BAACDHMHOHCETAI’ 2xah 
2 / al / ¢ lal 2 4 
év mAcoveEla TAaGTOIS AOyous Huds eutropedoovTas’ obs 
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\ / yy > ? a Oe > / Chee ? 
TO Kpia éxTrahat OUK apyel, Kal } aTw@AELA avTOV Ov 
4 4? \ ec 6 \ b] } ¢ V4 rd 
vuotater. *ei yap 0 Oeds ayyéXov AuaptncavTwv ovK 
edeiaato, adda cevpois Sogou taptapocas mapédmxev 
> r 
eis Kplaw Tnpovupévous, °Kal apyalov Koomou ovK épel- 
gato, adda dydoov Noe Sixavoctvys Kypuxa épira€er, 
\ na 
KaTAKAVG MOV KOTU® aceBav émaktas, *Kal Toners Lod0- 
/ 
pov xa Topoppas teppdcas Kxatéxpivev, vrodeuypa 
/ £4 
PerdNOrToY aceBéow TeOciKas, “Kal Sixavov Awt KaTa~ 
movovpevoy vmTo THs TOV aBéopwv év aoedyela ava- 
n ? , 8 / \ \ > a / 
otpopys épvcato,— ®Breupate yap Kat axon dixacos 
éveaToikay év avtois nuépav &€& tpuépas  uynv dixaiav 
> / ” > / 9 10 / > lal > 
avomos épyos éBacavilev,— %oidev Kupros evoeBets éx 
meipacpwod plecOar, adixovs Sé els Hyépay Kploews 
/ fal 10 / 6e N > | 4 \ 
Koralopuévous Typeiv, !uadiota S€é Tos dricw capKes 
> by / la) / \ , 
év érOupia tacpod Tropevopévous Kal KUpLOTnTOS KaTa- 
fal / ’ / / > / 
ppovodvtas. Torpuntai, avOaders, SdEas ov Tpéuovary, 
fa ll” oo ? Taw N he , 
Bracdnpodvtes, “érrov ayyedou tayvi Kai Ouvaues peb- 
foves dvtes ov gépovow Kat avtav [rapa Kupio] 
/ 
Braodnuov xpiow. © 
/ \ > ee \ 6 / 2 43 2 a 
unpéva puowka eis GAwow Kal POopay, év ois ayvoodow 
rn a a ? an , 
Bracdnpodrres, ev TH POopa avtav kal POapnoovrat, 
13 ? , N 10 if 5 56 \ € / \ 
adtxovpevor ptaboyv adsxias’ Hdovny ayovpevor THY 
év nuépa tpudyv, oridot Kal pao. évtpupavtes év 
lal Qn an > 
Tais admdtats avTa@v ovvevmyovpevoe tiv, “opOad- 


® / € Bd A 
ovToL Oé, ws aAroya Coa yeryer- 


pos exovTes peaTtovs povyadidos Kal axatatractous 
€ / / \ t) / if: 
apaptias, SededfovTes >uyds aotnpixtous, Kapdiav 
yeyupvacpéevny mreovekias yovTes, KaTapas Téxva, 
Wyaradelrovtes evOeiav Oddy érravnOnaoay, éEaxonXov- 
Ojcavtes TH 086 Tod Badadp Tod Bewp ds puobov 
aduxias jnyarnoev MéreyEw Sé éoyev idias Tapavopias. 
vrotiyiov adpwvov év avOporov govn POeyEdpuevov 
A2 
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a e y 
éx@dvoev THY TOD Tpopyntov Tmapadpoviayv. ovrot 
elow Tnyal dvudpot Kal ouiyrat Vid NatraTros éNav- 
vouevat, ots 6 Codhos Tod oKOTOUS TeTHPHTAaL. UITEpoyKa 

\ 1 / 5S t 5) > r) 4 
yap pwatavoTntos Pbeyyopuevot Sededfovow ev emiOupiass 
oapkos doenyelais Tovs OALywsS atrohevyovTAas TOUS éV 
Travn avartpepopuévous, érXevOepiav avtois érrayyed- 
We on tN 5 ae G o o a r) 75 i / 

Omevot, avTot SodAoL Drapyxovtes THS POopas’ @ yap 
Tis HTTHTAL, TOUT@ SedovAMTaL. “Ei yap amropuyouTeEs 
Ta pliagpata TOU Koapou év eTLyv@oEL TOD KUpiou Kal 

an > lal lal ¥: X U > / 
TWTNHPOS Inood Xpiortov TovTois O€ TAAL EMT NAKEVTES 
HTTOVTAL, yéyovev avTols Ta EcyaTa YELpova THY TPW- 
tov. "xpetttov yap jv avtots pn eTeyvmKévar THY 
6ddv tHS Suxavocvyns 4H éeTLyvovcw troctpéWas éx 

n 8 0 / > lal ¢. / > an a 22 Sf 
THs Tapadobcions avtois ayias évToAhs’ @oupBéBnnev 

a a SY a / , ‘ ty 
avtois TO THs adnOovs Tapoipias Kywn Emictpéyac émi 
> Lene / 
TO iMION €Z€pama, Kal “Ts Novoapmévyn eis KUALT pov Bop- 
Bopov. 
/ b) 3 , a 
3 'Tavrny 78n, ayarntoi, Sevtépay tyiv ypado 
, , a 
émiatoAny, év ais Sdreyeipw vuov év trouynoer tv 
eihuxpwvh Sudvo.av, "uno Piva TOY Tpoeipnuévarv Pnua- 
Twv UTO TOY ayiwv TpOdNTeY Kal THs TOY aTroTTON@Y 
lal ’ a a a n 
bpav évToNHs TOD Kupiov Kal cwThpos, *TovTO mpaTov 
ywdaoKovtes OTL EhevoovTas ew’ eoxdt@Vv TOV iwepav 
. lal 2 lal 
év eurarypovn éumaiktar Kata tas idias émOuptas 
avTov Topevopevot *kal Aéyovtes Tod éotiv H éray- 
lal / ’ a 
yedla THS Tapovaias avtTov; ad Hs yap of tartépes 
> f n 
exoupnOnoav, ravta ovTws Svapéves ar apyns KTicEews. 
5, 0 Ld \ > \ a Oé oe > \ 9 
avOavet yap avTovs TodTo OédovTas btt ovpavol Hoav 
'y \ A» ed \ ~ a 
éxtrarar kal yn €& bdaTtos Kal dv datos cuvertoca 
lal an 6 lal Xo 6§ , = ¢ / / oS 
T® TOV Geod Aoyo, °dt wv O TOTE KOoMOS VdaTL KaTA- 
erat) : eQ\ a 
Kua bels amwreTo’ "ot dé viv otpavol Kal 4 yj TO avTO 
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f 
oyw TeOnoavpicpévor eioly Trupt Tnpovpevor eis 7) MEépav 
, ve , a ? A ] y ga 
KPLOEWS KAL aTTMOELAS TOV acEeBOv avOpaTar. Ep 
d€ ToUTO pu) AaVOavéeTw bps, ayaTrnToi, STL pia Huépa 
! Py c 
Tapa Kypia ws yidua étn Kal yi\ia ETH @C HMépa pia. 
2 / an ] an 
%ov Bpadvver Kipsos ths érrayyedias, ds Teves BpaduThra 
€ a p) \ a ? CIA \ / t 
NYOUVTAL, ANXAA paKkpoOupeEl Ets Upas, un BovAopevos 
Twas amroréoOat GXAA TravTas Eis peTavOLaY Yophoat. 
7 \ ¢ 
10”HEes dé nuépa Kupiov os Krérrns, év 4 of ovpavol 
poutndoy maperevoovtat, otouxyeta dé Kavoovpeva Av- 
Onoetar, Kal yh Kal ta év adtH eEpya ebpeOnoerar. 
Tod of , l So shetenaed 
ovTwV oUTMS TaVTwY AVOMéVMY TOTaTOUs Set UTdp- 
an fé na 
yew [tpas] év aytais avactpopais kal evoePeiass, 
Urpocdoxavtas Kal omevdovtas THY Tapovolay THs 
Tov Oeod juépas, bv tv oYpanol mupovpevos AVOHcoVvTAL 
Kal otovxyeia Kavoovpmeva THKeTAl’ Bkainoyc Sé OYpaNoyc 
\ an lal an 
KAl FAN KAINHN KaTa TO émadyyeApa avToD mpocdoK@per, 
év ois Sixatoovvn KaTouKel. 14 Ato, ayarrntol, 
TavTa TpocdoKavTes oTrovddcate domiror Kal apo- 
Mentos avT@ evpeOnvar év eipnvn, ’ kal THY Tov Kupiov 
rn an € 
Hav paKpoOvptay cwTnpiay ryyeloe, KaD@s Kal o aya- 
fal a \ ni na 
mntos nav aderdpos Iladd\os Kata thy Sobcicay avT@ 
i Ba ¢ a 16 e \ 2 4 > a 
codpiav éyparpey vpiv, as Kal ev Tacals éeTLOTONALS 
an 2 >: an \ if > a > \ Né / 
Aarov év avtais twepl TovTwr, év ais éotlv Suvcvdnta 
Tiva, 2 of apabets Kal aornpixTor oTpEeBAodaW ws Kal 
\ \ \ \ \ PIN eta) 5) , 
Tas AowTas ypadhas mpos THY idiav ailTaY amTe@delapv. 
W'uetls odv, ayamntol, mpoywe@acKovtes pudrdocedbe 
a a VA 
iva pn TH TOV ABécnov TrAGVN cvVaTTAaXOEéVTES ExKTrE- 
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NOTES ON THE SECOND EPISTLE 
OF ST-PETER. 


I. 1. Xuweév. This is the reading of the Vatican MS. B, of many 
cursive MSS. and of the Versions: but an important group including the 
uncials NAKLP reads Zupedy. This latter form occurs in but one 
other passage in N.T., Acts xy. 14, where James the brother of the 
Lord says ‘‘Symeon hath declared unto us,” ete. It is the Hebrew 
form of the name, while D(uwy would pass muster among Greeks and 
Latins: Simo, derived from oipés simus (snub-nosed), occurs as a 
slave-name in the plays of Plautus and Terence. 

Simon, then, is the commoner form of the name, and, if it were the 
original reading here, one cannot see why Symeon should have been 
substituted for it. Westcott and Hort, in deference to the Vatican 
MS., give Simon @ place in the text: but, with Mayor and Bigg, 
I venture to prefer Symeon. Its presence here is one of the few 
features which make for the genuineness of the Epistle. It does not 
occur in the spurious Petrine writings, and may be a true reminiscence 
of a habit of the Apostle. 

SovA0s kal dmdéorodos. Jdoddos stands alone in Jude and James. 
améarodos alone in 1 Pet.: dofX. and dz. together in Rom. Tit. 

Tots todtipov ypiv Aaxotow mloruy év Sikatortvy Tov Veod jyOv Kal 
cwtypos Incotd Xpicrtod. 

No local Church is named. 

Aaxovow implies that faith is the gift of God (cf. Ro. xii. 3, 1 Co. 
xii. 9), not due to human merit. The author of the Wisdom of Solomon 
speaks of Solomon as having been allotted a good soul (viii. 19 yuyns 
édaxov ayabfs) : vot an ‘ orthodox” thought. 

iodtipov jpiv. ‘ Conveying the same privileges to you as it does to 
us (the Apostles).’? The word has a civic sense: cf. a passage quoted 
by Field (and others) from Josephus (Antiquities xii. 3. 1) év avrg rq 
pnrporére Avrioxela modirelas adrovs nilwoe Kal Tots évoixiobeiow 
looriwous améSeée Maxeddor cat “EdAnot. Cf. Tit. i. 4 kowqv mlorw. 
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év Sixkatooivy. Best taken with icériuov. The equality is due to 
the justice of God, who makes no distinction between the Apostles 
and the rank and file of the Church. 

Tov Ocod Hpav Kal owripos I. X. Are both God the Father and 
God the Son spoken of here, or is the Son alone intended? Probably 
the latter: for note that the two substantives @eds and cwr7p have but 
the one article: and that in three other places in this Epistle we 
have the phrase rod kuplou nuav Kal owrfpos I. X., viz. i. 11, ii. 20, 
iii. 18: also in iii. 2 rod xvplov x. cwrnpos: in all of which the 
kUpios and owrip must apply to one person. It would thus be in 
accordance with our author’s habit to join the 6eds and owr7p here. 

On the other hand, in v. 2, if we accept the reading of most 
authorities we have a distinction made between the Father and the 
Son, in the words Tod Ge00 kai’ Inood rod Kuplov nuév. And the direct 
connexion of Geds with "Incods Xpicrds has no certain parallel in N.T. 

Yet, in the second century, Ignatius, in the preface to his letter to 
the Ephesians speaks of Jesus Christ as 6 Oeds juav: and his date is 
near that which we assign to 2 Peter, 

2. xdpis tpiv kal elpyvyn wAnOvvOe(n. Identical with the saluta- 
tion in 1 Pet. i. 2. xdpis and elpjvn without the verb are the rule in 
the Pauline salutations. See on Jude 1. Jude has the verb but 
differs in the substantives. 

év értyvéoe. For a very full treatment of this word see Dean 
Robinson’s excursus in his Comm. on Ephesians. 

Grace and peace will be increased as the knowledge of God grows. 

Tod cod k. “Incod tov kupfov jyov. This is the reading of most 
MSS. : but the uncial P, some important Latin MSS., and some good 
cursives omit To? Oeod cal Inood, giving merely rod kuptov nudv or 
T. kK. np. I, X. 

There is some reason for preferring the shorter form, since the 
phrase is one which was much more likely to be expanded than 
abbreviated : but the weight of authority is difficult to resist. Itis a 
very odd feature that the Sahidic version leaves out the whole verse. 

3. as. It is a question whether we ought to place a comma or a 
full stop immediately before this word. If a comma, then we must 
take this sentence with the preceding one and translate, ‘‘ May 
grace and peace be multiplied, etc....(as it surely will) seeing that 
His divine power has given, etc.” and come to a full stop at the 
end of v. 4. If a full stop, we must render thus, ‘‘ Seeing that His 
divine power has given, etc....you must give all diligence, etc.” 
The next full stop will then be at the end of v. 5. It is, however, 
awkward in this case to give a proper sense to the words kal avo Todo 
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déinv. 5. They are better suited to the beginning of a Greek sentence. 
I think the comma is to be preferred. 

This is a case in which the early MSS., devoid of punctuation, do 
not help us. 

ela Sivapis does not occur elsewhere in N.T., but is very common 
in philosophical writings. It is also found (along with several other 
coincidences of language with 2 Peter) in an inscription of Stratonicea 
in Caria, mentioned in the Introduction (p. xxv, note). 

The divine power has supplied us with all that is needed for life 
and godliness ({w7 is probably life in this world, not in the next) 
by means of the knowledge of Him who called us by His own glory 
and excellence. Probably ws means the Apostles. Christ called them 
to Him by showing them His glory (as at the Transfiguration), and 
His dpern, His inner perfection, in His life and teaching. Thus, if 
the readers of the Epistle come to know Him, they will be in a 
position to live soberly and godly in this present world. 

Sud Sons kK. dperys. So BKL and a few other authorities: NACP 
and most versions read (dig dé x. dpern. A majority of editors 
(ineluding the most recent) prefer the latter reading. 

dpery is rarein N.T. It only occurs in 1 Pet. ii. 9 dws ras dperas 
éEaryyelAnre T00 éx oKdrous buds Kadécavros, where it may be rendered 
by ‘‘mighty works” or ‘‘praises”; in Phil. iv. 8 ef rus dper) kat 
el ris €mawos, Tara NoyiferOe: and in verse 5 of this chapter. 

4. 8v dv has been taken in three ways: (1) of ‘‘us” the Apostles, 
(2) of ra mpos fwhv Kal eboéBevay, (3) of ddéa kalapery. This last seems 
by far the best: Christ calls us by His excellence and gives us 
(Sedaépyrar is active) the promises, which help us to attain likeness 
to Him. 

yévnobe Belas Kotvwvol dicews. Though the author here uses a 
phrase more characteristic of Greek philosophy than of the Bible, 
his meaning is really that of John i. 12 wey avrots eEovatay réxva 
Geod yevéoOa. For the phrase compare Plato, Protagoras 322 a 6 
dvOpwres Oelas weréoxe polpas. The condition necessary to this par- 
taking of God’s nature is expressed in the next sentence, dropvydrres, 
etc. The corruption consists in lust, and is in “‘ the world.” St James 
(i. 21) and St John (1 Jo. i. 16) speak to the same effect. 

5. Kalatro rovro Sé. The two passages usually quoted to exemplify 
the use of ard robro are (1) Xenophon, Anab. 1. 9. 21 Kal yap avrd 
rotro obmep abros evexa pidwy @ero delaOa, ws ouvepyods Exar, Kal adros 
érecpiro awepyds Tois plrors xpdrioros elvat, (2) Plato, Protag. 310 & 
aire Tatra Kal vov “Kw mapé ce. In both these passages, as in our 
text, the phrase means ‘‘for this very reason.”’ God has put within 
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your reach the means of participating in His nature: this fact ought 
to incite you to exertion on your side. 

mapecevéykavtes. This compound usually has the force of 
“smugeling in, bringing in by stealth”: but it does not seem 
practicable to give it such a meaning here. ciagépecOar orovdny 
without the apd is, as Mayor shows by a number of examples, a 
common phrase in later Greek. 

émtxopnyjoare. The best English equivalent here is perhaps 
“provide.” The virtues enumerated immediately afterwards are to 
be the contribution of man to meet what God gives. We have the 
verb again in i. 11, and three times in the Pauline Epistles (2 Cor. 
ix. 10 6 émtxopnyav orépua TH oreipovtt... Gal. ili, 5 6 émcxopnyav 
bu 7d rvedua. Col. ii. 19 way 76 cGma did THy Apov...émexopyyoujuevov 
kal cuvBiBafouevor). 

év. The force of the preposition is not clear. It may import that 
each of the virtues named is to be infused or grafted into that which 
precedes. But the order in which the virtues are set out does not seem 
to bear very strict investigation. The base on which all is founded is 
belief in Christ, and the culmination is love to God and man. The 
intermediate steps, we feel, might admit of variation or addition. 

Hight in all are named: after ricris comes dper}. We may take this 
in the general sense of virtue (our list seems to put some words of 
larger import at the beginning) or give it a more special meaning of 
strength and bravery in the domain of morals. The former is pre- 
ferable. 

6. yvaous. Mayor well compares Joh. vii. 17 édvy tus Ody 7d 
OérAnua adrod moety, yrwoerar wept rhs didaxns. Only, here, the 
knowledge that will come of dper7 is not only knowledge about God, 
but knowledge of Him and of His will. 

éykpdateta. Control over self in all matters. 

tropovn. On this St James lays great stress (i. 3, 4 and 12), and so 
does St John in the Apocalypse (e.g. i. 9, ii. 2, 3, 19, etc.). We may 
think of it as meaning to the early Christians two things in particular 
—endurance under persecution, and patient waiting for the Return of 
the Lord. Perhaps the latter meaning was the one more present to the 
writer's mind: he speaks at length about it in the third chapter. 

evoéBewa, like dpery, is so general a word that it is puzzling. We 
have it in 1 Tim. vi. 11, along with other words of this list: Stwxe dé 
dikavoovvny, evoéBerav, wlorw, aydanv, bropovhy, mpaiimadlayv. Our 
author has used it in verse 3, and we shall not be far wrong if we 
render it in both places as ‘‘ godly conduct.” 

7. raderdla, It is interesting to see how this word hag been 
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transformed in meaning under Christian (and Jewish) influences, 
To the Greek proper it meant only the affection of a brother for his 
own actual brother. In a Jewish book (2 Maccabees xv. 14) we find 
the prophet Jeremiah called @:Addehgpos, because he “prays much for 
the people.” Thus to the Jew, all the nation were beginning to be 
thought of as brethren. In the N.T. no expression is more familiar 
to us than ‘‘ the brethren” applied to those who are united in a 
common belief. We are reminded of ¢iAadeApia and dydrn by the 
passage 1 John iv. 20 édy rus ely Ayam Tov Oedv, kal rov adedApdv 
avrod pion, wevorns early. 

With this list of virtues may be compared (besides 1 Tim. already 
quoted) Gal. v. 22. In the Shepherd of Hermas, written early in the 
second century, is a genealogical tree of virtues which somewhat 
resembles ours: ITioris, Eyxpdreva, ‘Amdérys, ’Axaxla, Deuvdrns, "Bre- 
oTnun, “Ayaan. 

8. If these qualities be in you and increase (the idea of growth is 
in mdeovdgfovra) they will indeed prevent you from being either 
inactive or unfruitful in what relates to (or in gaining) the knowledge 
of our Lord. The words ov« dpyovds ovdé axapmrovs are quoted in the 
Letter of the Churches of Vienne and Lyons (see p. xviii). 

9. On the other hand their absence makes a man spiritually blind, 
or at least short-sighted. 

protafov (the more natural form of the word would have been 
puwmid gov, cf. wuwrla) means screwing up the eyes in order to see, as 
a short-sighted man does. It limits the word ruddés, and does not 
emphasize it. 

AnOnv AaBwy, etc. He forgets the cleansing of his former sins, 
which took place when he was baptized. A phrase in Heb. i. 3 
combines two of the words used here “‘ 6.’ éavrod kabapiopoy tromnodmevos 
Tov dpapriav nuav.” Among other passages quoted by Mayor, one 
from 1 Cor. vi. 11 is specially apt: kal radrd rwes Are dA\NG aredovoacbe, 
GAA HydoOnre. The man’s forgetfulness of the cleansing he received 
in baptism paralyses his efforts to put away evil habits. 

10. 810 paddov. With this blessing and this curse in view, you 
should be the more eager to do your part—the part which God aliows, 
and indeed requires from you—in making effective the call which has 
come to you from Him. As Christians you are called and chosen: 
but that fact does not render exertion on your part unnecessary. You 
must walk worthily of the calling wherewith you were called (Eph. iv, 1) 
(where however jars is not parallel to cadécarros of v. 3 here). 

radra refers back to the list of virtues. 

od pr mralonté wore. St James (iii. 2) says rod yap mratouer 
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daavres. Our author does not mean that his readers will be sinless ; he 
is thinking of such final stumbling as the Psalmist speaks of, ‘‘ my feet 
were almost gone, my treadings had well-nigh slipped.” Your pro- 
gress will be continuous, he says, and your entrance into the (future) 
kingdom of glory triumphant. Compare the words of Aristides quoted 
on p. xviii. 

11. ecodos would most naturally mean the place of entrance, but 
here, as in Heb. x. 19 and elsewhere in N.T., it clearly means the 
action of entering. 

12. Avs. Seeing the great issues which hang upon all this. 

PeAAoOw del tropupvyckey. ‘I shall be about to remind you 
always” is undoubtedly a very awkward phrase. The R.V. gives 
‘©T shall be ready always to put you in remembrance,” but from the 
context one would judge that the writer is speaking of something 
which he means to do forthwith. The only parallel in N.T. is 
Matt. xxiv. 6 weddyjoeTe dKovew moduous...0pare, uh Opoetcbe, where 
the sense seems to be ‘‘you must be prepared to hear of wars.” 
The difficulty was felt by some authorities (the late uncials KL 
and the late Syriac versions) which give ov« duedjow (adopted by 
the A.V. “I will not be negligent”): two Latin authorities have 
the equivalent of od wedAAjow. There is no old authority for the 
reading which really seems preferable, namely ped7jow, suggested by 
Dr Field of Norwich: but it is possible that the Greek lexicographer 
Suidas (or his source) had this passage in mind when he wrote 
pednow, orovddow, ppovttcw. Two other lexicographers, Hesychius and 
Photius, give the same interpretation of weAd\jow, which is undoubtedly 
a mistake, whether of their own, or of the scribes who copied out their 
works. 

In other places of the N.T. where éwedev or wédex occur (Jo. xii. 6, 
1 P. v. 7, Matt. xxii. 16), many MSS. write éwedrev, wédAdeu. 

é€otnprypévous év TY Tapovoy dAnela. mapotcy is not easy to 
interpret satisfactorily. We may render ‘‘ the truth which has come 
to you” as in Col. i. 5, 6 rod evayyedlov Tod mapdyros eis buds: but 
eis duds is needed: or ‘‘the truth which is within your reach,” 
ef. Deut. ‘‘The word is very nigh unto thee.” An interesting suggestion 
is that of Spitta, which would emend the word to rapadodeloy, com- 
paring Jude 3 7p dak rapadobelcy Tos dylous mloret. 

13, 14. It is the more necessary for me to remind you, since I 
shall not be long with you. 

évis here used of the instrument. 

Taxi, speedy: we may take it to mean that the change is to come 
soon, and also that it will be sudden and violent when it comes: 
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certainly the former. 6 kacpos r7s dvadicews mov épéoTnxev says St Paul 
at a similar time, 2 Tim. iv. 6. 

adwdbeots Tos oKyVeparos. In N.T. the metaphor is employed in 
2 Cor. v. 2—4. The word occurs 1 Pet. ili. 21 capkos drd0ects purov. 
The verb is common, e.g. arédevro Ta iudria, Acts vii. 58. 

Kalas kal 6 Kiptos hav “I. X. e8yAwcév por. We have of course 
an account of one occasion on which our Lord spoke of St Peter’s 
death, and predicted that it would be a violent one (possibly even by 
crucifixion) in Joh. xxi. 18, 19. It has been usual to interpret our 
passage as referring to that. On the other hand, it is urged that the 
point of the prophecy in John is the violent death, while here the 
writer seems to say that he has been told that he is to die shortly. 
There is a famous and ancient legend that St Peter fleeing from the 
Neronian persecution at the instance of the brethren met our Lord 
just outside the gates of Rome, and asked whither He was going 
(Domine, quo vadis?). ‘‘I am about to be crucified again” (dvwOev 
wAXw oravpwOnva in the oldest form of the story) was the reply: 
and Peter turned back and fulfilled his destiny. The Lord’s words 
here have been variously interpreted. (a) Since you flee I am come 
to be crucified in your stead ; ()) more probably : It is ordained that 
you are to be crucified, and I suffer in the person of all my disciples 
who suffer; (c) the word dvyw#e is not impossibly the origin of the 
story that Peter was crucified head downwards. 

Possibly this legend may have been in the mind of the writer of 
2 Peter. 

15. omovddow S€ kal éExdorore...‘‘I will take measures (besides 
reminding you while I am alive) that you shall have the means of 
reminding yourselves of these truths whenever you please, after my 
death.” In other words, ‘‘I will leave my teaching with you in 
a permanently accessible form”—in some written work which the 
writer means to provide. What work is meant? Not the Epistle; 
the future orovéacw excludes that; and, besides, the context shows 
that the promised work was to be one which would strengthen the 
reader’s belief in the truth of Christianity: it would contain some 
narrative of facts (see v. 16). 

It has been strongly urged that the Gospel of Mark is here meant. 
The probably true tradition of its origin, which goes back to a personal 
disciple of the Lord, John the Presbyter, represents Mark as dependent 
upon Peter for his information, and Clement of Alexandria adds that 
Peter’s hearers at Rome begged Mark to put the substance of the 
Apostle’s discourses into writing, and that the record was subsequently 
confirmed and authorized by Peter. This relation between Peter and 
Mark would justify the expressions in our text. 
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There are other possibilities. If 2 Peter is not the work of the 
Apostle the reference to St Mark’s Gospel is as likely as ever: but we 
can also conceive that another pseudo-Petrine work is meant, e.g. the 
Preaching of Peter (see Introd.) which may very well have contained 
both religious instruction, and also some narrative portions: or, just 
possibly, the Apocalypse of Peter, which contained teaching about the 
mapovola of Christ (see v. 16). 

16—18. Remember that we Apostles had ocular evidence for the 
truth of what we preach to you, for instance at the Transfiguration, 
when we saw the glory and heard the voice. 

pubois eEaxodovdqyoavres is one of the phrases common to this 
Epistle and to Josephus’ Preface to the Antiquities of the Jews, § 3, 
ot AANor vomwoberat Tots wwPos eEaxoNovOjoavTes TGV avOpwrlvav auapTy- 
pdtwv els Tovs Deovs THy alaoxtvyv meTéberar. 

cecopicpévors. Not common in the passive. I think Christian 
belief is here contrasted with heathen. 

Sivapiw Kal mapovolay. The power and (second) coming of the 
Lord, cf. Matt. xxiv. 30 épydmevov...mera Suvdmews xal Odéns modjs. 

The Transfiguration, immediately afterwards described, was an 
anticipation of the glory of the second coming. 

érdomrat has here practically the same sense as a’rémara in Lue. i. 2. 
It is an interesting word, being that used for those who were admitted 
to the final stages of initiation at Hleusis. For the verb see 1 P. ii. 12, 
iii. 2. 

17. AaPav ydp.... There is an anacoluthon here: \aBwv has no 
verb. It is probable that the writer had intended to complete the 
sentence by writing éBeBalwoev rdv mpopntixoy Aoyor (in v. 19)—~for 
v. 18 is a parenthesis. 

td. Mayor would read dad, for which the only authorities are 
the Syriac versions and the Latin Vulgate (delapsa a). eyaXorperrots 
SdEys, a reverential paraphrase, as Dr Bigg calls it, for God. Similar 
phrases are found in Jewish apocryphal books, e.g. Enoch xiv. 18, 20, 
a lofty throne...and the Great Glory ( 66&a # weyddn) sat thereon. 
In the Testament of Levi (in the book called the Testaments of the 
Twelve Patriarchs) 7 weyddn do&a abides in the highest heaven of all. 
Also in the Epistle of Clement of Rome (ix. 2) Let us look steadfastly 
at those who perfectly served rp weyahorpere? 50éy adrod. 

‘O vids pov 6 dyarnrds pov odTds tory, els Sv éyd eVBdKNoo. The 
words are reported thus in the Gospels: 

Matt. xvii. 5 obrds éorw 6 vulos pou 6 dyamnros, ev @ evddKnoa: 
akoveTe avrov. 

Mark ix. 7 obrdés éorw 6 vids you 6 dyar., dxovere atrov. 

Lue. ix. 35 obrds éarw 6 vids wou 6 éxdedeyuevos, avdrou dKovere. 
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Compare the words at the Baptism : 

Matt. iii. 17 ofrds éorw 6 vids wou 6 dyamnrés, ev @ eddédknoa. 
Mark i. 11 od ef 6 vids wou 6 dyar., év col edddxyoa. 
Luke iii. 21, identical with Mark. 

The words of the Epistle agree most closely with the form in Matt., 
but stand alone in the position they assign to oi7dés éorw, and in giving 
éy@, and eis év. 

18. év T@ dylw dpe. It was the Transfiguration that made the 
mountain holy (Bigg), just as the vision of the Burning Bush made 
that site ‘“‘holy ground” (Exod. iii. 5). The “holy hill” par 
excellence of the O.T. is Mount Sion. 

It is interesting to note that the Acts of Peter (see Introd.) make 
St Peter select the story of the Transfiguration as the subject of a 
special discourse, perhaps from a recollection of the passage before 
us; there, too, the phrase holy mountain is used. 

19. Kkaldéyopev. It is best to connect this sentence with the pre- 
ceding. ‘‘The vision and the voice confirmed, and still confirm to us 
the authority of the prophets.” Other commentators make these 
words the starting-point of a new topic. ‘‘ We Apostles had the 
evidence of the vision: you have what is better, because more per- 
manent—the evidence of Scripture.” 

It is worth noting that both in Peter’s speeches in the Acts 
(ii. iii.) and also in the fragments of the apocryphal but early 
Preaching of Peter, great stress is laid on the evidence of prophecy; 
so also in 1 Peter i. 10—12. 

@ Kaas tore mpocéxovtes. Josephus Ant. xi. 6. 12 again 
has the same phrase, ols moujoere Kah@s uh mpooéxortes. 

Auxve hatvovts év atxpnpd térw. There are two good instances 
of a similar phrase applied to an individual prophet. Our Lord says 
of John Baptist (Joh. v. 35), He was 6 Avxvos 6 Katdmevos Kal patvuy : 
and in 4 Esdras (2 Esdras of our Apocrypha) xii. 42 the people say 
to Esdras, ‘‘(thou alone hast survived of all the prophets) sicut 
lucerna in loco obscuro”’ (we no longer possess the book in Greek). 

aixpnp. The meaning, dark or dusky, which is undoubted here, 
is not the original one; the word properly means dry and parched. 
The Apocalypse of Peter has our phrase, clearly in the sense of dark : 
“TJ saw a rérov...avxunporarov, and those in it had their vesture dark, 
OKOTELVOY...KaTO TOY dépa TOU TOTov.” 

os 05 Hpépa Siavydory, ete. Compare the refrain in the Song of 
Solomon, ‘‘ Until the day break and the shadows flee away.” 

hocdépos dvare(hy. Mal. iv. 2 speaks of the Sun of righteousness 
arising: in the Benedictus, Luc. i. 79, the Christ is dvarodh ef 
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Upous: the ancient hymn quoted in Eph. v. 14 says, émupatoe oo 
6 Xpurés, These passages (except the last) point to the Second 
Coming as being meant by the dawn of day. But the words in your 
hearts make us think of the expression of our Lord, ‘‘ the Kingdom of 
God is within you.” The writer is addressing people who, though 
Christians, have not necessarily attained to the fullest understanding 
of the Gospel. The language should not be so pressed as to imply 
that it had not even dawned upon them as yet. The study of Scripture 
will be a help to them until God fully enlightens their hearts. 

20. rovTo mpatov ywooKovTes. The same words recur in iii. 3. 

mwaca—ov. Hebraistic for oddeuta. 

mpodytela ypadns prophecy of Scripture—included, contained in 
Scripture. 

iSlas émvddoews ot ylverar. Words productive of much dispute. 
The principal meanings assigned to them have been: 

(a) Prophecy is not to be interpreted by private individuals 
apart from the Church. 

(v) It is not to be interpreted by man apart from the Holy 
Spirit. 

(c) Does not come from human ingenuity: is not a successful 
attempt to solve a difficulty, originated by the prophet 
himself. 

(d) It could not be interpreted by the prophet himself. He did 
not always know the meaning of the vision he saw. Daniel 
and Zechariah, for example, ask what it is that is shown 
to them. 

(e) Prophecy is not confined, not subject to, a single inter- 
pretation ; it is capable of many fulfilments besides the 
immediate and local one. 

Something similar is said in ili. 16. Unlearned persons wrest the 
Scriptures to their own destruction. There seems to be in both 
‘passages a warning against unauthorized interpretation of prophecy. 

The writer goes on here to assign a reason why prophecy is not idlas 
émidtcews. ‘‘ For it was not at any time conveyed by the will of 
man.” The prophets themselves could not prophesy when and as they 
pleased. If that was the case, how little can you expect to interpret 
their prophecies without God’s help! Note that the aid of Christ 
Himself was required to ‘‘open”’ the Scriptures to the first disciples 
(Luc. xxiv. 25 etc., 44 etc.). Thus the warning against private and 
unauthorized exposition of prophecy seems to be most prominent; 
but there may be also contained in the passage the greater truth that 
prophecy is capable of several and ever-widening fulfilments. 
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GeArjpare dvOpdaov is opposed to dd Beod. 

Theophilus of Antioch, in a passage quoted on p. xviii, seems to 
paraphrase this verse, as well as to allude to v. 19. 

ind tmveipatos dylov depdpevor, cf. Ocopdpyros, Geopopetcba, the 
latter verb being often used of prophets by Philo, Justin, etc., quoted 
by Mayor. It may be right to emphasize the absence of the article 
from mvevya, ‘‘borne by a holy spirit” of wisdom. Cf. Wisdom 
vii. 22. 

II. So far we have had but an introduction to the writer’s chief 
topic. Throughout he has had in view the warning of his readers 
against a particular danger: so he has begun by insisting on their 
keeping firm in the right way. Now he begins to enlarge on his special 
- subject, leading up to it by the mention of prophecy. The value of 
prophecy, he says, cannot be exaggerated, though its use must be 
guarded. But there was false prophecy in Israel, and false teaching 
is now coming in upon the new Israel. 

It is here also that the writer begins most clearly and continuously 
to use another source, the Epistle of Jude. There have been, in his 
first chapter, resemblances to its language (see Introd.), but from the 
point we have reached the parallels are much closer. 

evsorpopytat. The primary force of Wevdo- in pevdorpopfrar and 
Wevdodiddoxado. is not that the prophets and teachers utter what is 
false, but that they are sham prophets and sham teachers—they do 
not deserve the name. But of course the reason why they are so 
called is because they teach what is false. 

év TH Aad, Israel, Kady Jude 5. 

mapeocdzovew in an evil sense: mrapeopépw was used in a good 
sense ini. 5. Of. mapewodxrovs Wevdadédqous in Gal. ii. 4. 

aipéoes drwdclas. atpeors is used in a neutral sense in Acts, of 
the Sadducees, of the Pharisees, and by an adversary, Tertullus, of 
the Christians: in xxiv. 14 Paul speaks of rv dddv nv Néyouow atpeoiy, 
again not necessarily in an abusive sense. In his Hpistles the thing is 
deprecated. 1 Cor. xi. 18, 19 couples aipéces with oxlopara : Gal. v. 20 
with dcyooractat, so that it seems equivalent to “schism.” In Tit. iii, 10 
alperixdy avdpa...rapaitod the context shows that what is meant is an 
opinionated and disputatious person. By the time of Ignatius (110) 
it is clearly used in our sense of heresy. He warns the Trallians 
“to abstain from the noxious herbs of heresy,’ and says to the 
Ephesians ‘‘Among you no heresy dwells.” Here the general meaning 
is put out of doubt by the addition of the word dw)elas, so that it is 
possible to hold that the writer could conceive of aip¢oes that were 


not ‘ destructive.” 
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daoédeva is a favourite word with our writer, occurring again in this 
verse and in ii. 3, iii. 7, 16. 

kal, emphatic. Even denying. 

Tov ayopdcavta avTovs Seaomdtnv dpvoipevor, Jude 4. 
The parallel with Jude forbids us to think that the incident of 
Peter’s denial of his Master is referred to. 

dyopdoavra. 1 Cor. vi. 20 qyopdcOyre yap Tiss. Rev. v. 9 
addressed to the Lamb éog¢ayns kal 7yopacas TH Oew ev TH aiparl cov. 

In Acts xx. 28 this purchasing is ascribed to the Father, to whom 
the title decrdrns is applied wherever else it is used in N.T. (e.g. 
Lue. ii. 29, Acts iv. 24, Rev. vi. 10). Accordingly, some understand 
deordrns of the Father here, and some of the Son. The phrase in 
Jude is tov wovov Secrdrny kal Kipiov judy ’I. X., which at first sight 
seems plainly to mean One Person, and that the Son: but there 
again it is pointed out that xdpios is one of the words which in such a 
sentence can stand without an article, so that two Persons might be 
meant. I incline to interpret both passages as referring to the Son, 

Note that decmorns and dyopdfew give point to the word doddos go 
often used by the Apostles of themselves. 

2. apvovpevor. They deny by their lives that Christ is their Master, 
and also in some cases by their teaching: for many who had grown up 
in the strong Monotheism of the Jews and had accepted Christianity 
to some extent, denied the divinity of Christ. In 1 Joh. ii. 22 we 
read of some who denied that Jesus was Christ. 

éEaxodoviricovery as i. 16. 

8U ots 4 680s THs GAnPelas PAaodyunOyoerar. This thought, of 
bringing discredit on the Christian name, is not uncommon in N.T.: 
Rom. ii. 23-4, iii. 8, Tit, i. 5, James ii. 7: cf. Acts xix.9. We know 
that, as a matter of fact, the most ghastly stories of the excesses of 
the Christians were current in Roman society. Though the greater 
part of these tales were due to the fact that Christians met secretly 
for worship, it is possible that the proceedings of the teachers described 
here may have supplied some material that was not fictitious. 

There is a coincidence of language here with the Apocalypse of 
Peter, § 7, of Bracpnuotyres rhv Oddy THs dixatocdvys (see below, v. 21), 
and also, as noted on p. xviii, with the Apology of Aristides. 

The ‘‘ way of truth” is a phrase due to Ps. cxix. 30. 

3. Kal év qmdeovefla «7.4. A distinguishing mark of the false 
teachers was that they sought to make money: not merely to be 
supported by their hearers, which, as we see from St Paul’s letters, 
was not considered wrong. éuropetecOau is usually to traffic in some. 
thing: not quite so here: ‘‘ you” are the source of profit to them. 
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Tacrots usually ‘‘fictitious,” as of a false accusation: here 
probably the thought is not so much of the falsity of the teaching, as 
of insinuating address: what St Paul in 1 Thess. ii. 5 calls \dyos 
kohaxelas. He mentions mpdd¢acvs meovetlas in the same place. 

éxtraAdat again in iii. 5. 

4sqq. et ydp 6 Oeds x.7.X. to the end of v.10. The sentence has 
a different climax to that which we expect. The protasis is, 
roughly, this: “‘ Speedy punishment awaits these men. For if God 
did not spare the angels...nor the old world at the Flood...nor Sodom 
and Gomorrah,”—the natural apodosis would be, ‘‘ He will not spare 
these false teachers.” But asa matter of fact the writer’s thought is 
diverted, when he comes to his second example (of the Flood), to the 
preservation of Noah; and, at his third example, to the saving of 
Lot. And so in his apodosis he puts the saving of the righteous 
from among sinners in the first place, though he does not omit the 
punishing of the wicked. 

Note that his examples vary from those in Jude, who has (1) the 
people saved out of Egypt, (2) the angels, (3) Sodom and Gomorrah, 
The first example in Jude is obscurely expressed, and perhaps this is 
why our writer substitutes another for it. 

Note also the recurrent participial construction : 

Taprapwoas mapédwKev...epvhakev—erdéas...reppwoas Karéxpwev. 

dyyéAov apaptycdvrev x.7.\. The example is taken from the 
Book of Enoch. See Introd. p. xlvii. 

ceipois Léhov taprapicas mapéSwkev (Jude, Secpots didlos vrd 
Spor rernpynxev). There is a curious question of reading here: 

ABC have cewpots and N owpots: KLP, the Latin Vulgate, the 
Syriac, and one Egyptian version cepats. oupots or cepots means 
pits, specially underground receptacles for the storage of grain. We 
do not find the word in that portion of Enoch which exists in Greek, 
but we read of angels and stars being confined underground in 
wildernesses—in the glens (vda:) of the earth and in various 
abysses. 

cepais “chains,” answers to the decuois of Jude, and chains are 
specially mentioned in Enoch ; but here again the word cefpal does 
not occur. Both words are uncommon, but cecpo’s is the more 
unusual: ceipais would be an “elegant” word for chains, and it is 
rather characteristic of our writer to refine the vocabulary of Jude ; 
but in strength of attestation cecpots has the better claim to be adopted. 

Typovpévovs. Another reading xKodagoudvous rnpetv (the words 
occur again in v. 9) has rather strong attestation (NA, the Latin and 
Egyptian version; against BOKLP). Our author’s style does not 
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forbid us to think that he may have repeated the words just as he 
has repeated ov« épelcaro in vv. 4 and 5 and xécpos in v. 5. 

5. dpxalov kdcpov. 6 rére kdcuos iii. 6. The absence of the 
article here is noticeable: in the next verse again it is absent (7é)es 
Lodsuwv «.7.d.). Ecclus. xvi. 7 ovk é&\Adoaro rept r&v apxalwy ywydv- 
TOV. 

dySoov with seven others: airév is commonly added in these 
phrases. 

Noe Stkatocivyns kryjpuka. The ancient writing which lays most 
stress on Noah’s preaching is the Sibylline Oracles, Book t. (a Jewish 
book altered by a Christian), which devotes some fifty lines to two 
addresses of Noah. There is also an allusion to it in 1 Peter in. 20 
in the word dreOjoacw. 

5, 6. Asin the next chapter, the destructive agencies of water and 
fire are here placed side by side. 

6. modes LoSdpwv. The genitive, as in wrbs Romae, is of apposition. 

Teppocas. Examples are quoted from Dion Cassius describing an 
eruption of Vesuvius, and from Lycophron (who in his so-called play 
the Alexandra or Cassandra heaps together all the obscure words he 
can find): 1. 227 reppwoas yuia Anuvalw mupl. This means “reduce 
to ashes.” The passage in Dion Cass. means ‘‘ covered with ashes.” 

KatacTpopy Katrekpivev is the reading of the large mass of 
authorities, BC alone omitting xaracrpogy, and P reading xaré- 
orpewev. The meaning would be either ‘‘condemned by overthrow- 
ing” or ‘‘condemned to overthrow” (the latter unclassical, but 
paralleled by Matt. xx. 18 karaxplvovow airdvy Oavdrw). I think the 
word should be restored to the text. 

brdSeypa pedddvrov aceBéow teeKds=Jude mpdcewrar SePyua 
mupos aiwvlov. For doeBéow (BP) the bulk of authorities read dceBetv, 
induced probably by the presence of weANovTwv, with which an infinitive 
is expected. A good parallel to these verses is in 8 Maccabees ii, 4, 
5 (in a prayer of the high-priest Simon) : 

2b rods Eumpoobev ddiclay moryoavras év ols Kal ylyavres Hooy pouy 
kal Opdoer memoBores SuépOerpas, émaryayiw (cf. érdéas) adrots duérpnrov 
bdwp. Dd rods trepnpaviavy eépyafoudvous Lodoulras...rupl Kat Gelw 
karépdetas, mapadeyua Tols émvyevoudvois KaTacrioas. 

The date of 3 Mace. is uncertain, but it is a Jewish book, probably 
written about the Christian era. 

7. td THs Tdv Aérpov év doedyela dvarrpodys. The structure 
reminds us of the clause i. 4 rijs év r@ kdaup év ériOuula POopas. 

dbécpwv again in iii. 17, and nowhere else in N.T. &Oecyos is used 
by Philo of the inhabitants of the cities of the plain. 
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8. A parenthesis, telling why Lot needed deliverance. 

Stkatos is preceded by the article 6 in all MSS, except B. Westcott 
and Hort follow B. Some difference in rendering is entailed; 
omitting 6 we translate “righteous in respect of looking and 
listening,” like the man in Isa, xxxiii. 15 “ that stoppeth his ears 
from hearing of blood, and shutteth his eyes from seeing evil.” The 
Latin Vulgate takes this view, ‘‘aspectu enim et auditu iustus erat.’ 
Inserting 6, we must connect the datives Bréupare cal axon with éBacd- 
vigev as A.Y., ‘*in seeing and hearing, vexed his righteous soul,” ete. 

tpépav € tyépas=xKad’ yuépay. It occurs in Ps. xevi. 2 (LXX) ‘‘Be 
telling of His salvation from day to day.” 

Wuxtv...€Bardvifev. Compare Apocalypse of Peter, § 1, And then 
shall God come to my faithful ones that hunger and thirst and are 
afflicted, kal év rovTw Te Blw Tas Wuxas éavToy Soxiudgovras. But 
though the idea of testing may underlie éBacdvifev here, it is not safe 
to discard the ordinary N.T. meaning of ‘‘ tormented.” 

The Latin Vulgate must have had a different text, which is not 
found in any Greek MS. It reads, ‘‘habitans apud eos qui de die in 
diem animam iustam iniquis operibus cruciabant,” i.e. év avrols of... 
éBacavigov. 

9, The apodosis: see on v. 4, 

Kodafdmevor: present participle. In Enoch x. the sinful angels are 
bound in torment from the moment of their capture till the great day 
of judgment. 

10. With this verse the writer returns to the denunciation of the 
false teachers. Like the angels, the men before the Flood, the men 
of Sodom, they had sinned through lust. 

érricw capkds in Jude 7. 

ervOuplg, pracpod. Adjectival as aipécers drwXelas, ii. 1. 

Kupi6TyTos KaTadppovotvtas. This is the main theme of the next 
verse and of Jude 8, 9, ddéas ot rpéuovow Bracpnuodvres x.7.X. The 
primary application of both xupidrns and ddéa may well be to orders of 
angels. The men of Sodom, in particular, had not recognised the 
angels. But the words seem to have another meaning when applied 
to the false teachers, and to indicate the authorities of the Church 
against whom they were in revolt. They are spoken of repeatedly as 
anarchists, and compared to Korah, who withstood Moses. We are 
reminded of the angels of the seven churches in Rev. i.—iii., by whom 
the bishops of the churches are often thought to be meant. 

kuptdtys is used by St Paul of a definite order of angels, Eph. i. 21 
(singular), Col. i. 16 (plural) ; ‘‘ dominions” (A.V.): in the medieval 
hierarchy of angels, Dominationes. 
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11. A veiled description of the incident of Michael and Satan 
which is openly told in Jude 9. See Introd. p. xiv. 

12. Contrast this with Jude 10. Jude says: These men speak 
evil of what they do not know: what they do know by natural 
instinct, like irrational beasts, they turn to a bad use. 

2 Peter: These men, like irrational beasts, whose natural end is to 
be snared and killed, speaking evil of what they do not know (a vague 
phrase), will certainly perish. 

It affords a good example of the elaboration of Jude by our writer 
and of the consequent loss of clearness. Jude has a clear antithesis, 
which is set aside in 2 Peter: yet the language of the altered half of 
the antithesis (4Adya (@a, pork) is retained and used to a different end. 

Such is the impression I gather: Dr Bigg, on the other hand, 
says: ‘‘ Jude has rewritten this rugged sentence and made it much 
more correct and much less forcible.” 

yeyevvnpéva...eis ..p8opdv. Wetstein gives a good illustration from 
a rabbinic source: ‘‘a calf led to the slaughter ran to Rabbi Judah, 
put its head into his bosom and wept: but the Rabbi said, ‘Go: thou 
wert created for this end.’” 

év TH POopd x.7.d. Cf. év éurraryworg éumatkrat iii. 3. Best taken 
as an emphatic prediction of destruction. 

13. GdiKotpevor proOdy adixlas. This is the reading of & (first 
hand) BP, one Syriac version and the Armenian, whereas a corrector 
of 8, ACKL, the Latin, Egyptian, and another Syriac version give the 
undoubtedly easier xop.ovmevor ‘destined to receive.”” It has rather a 
close parallel in Col. iii. 25, 6 yap aéicGy kouloerar 5 Adlknoev. But 
the future (kouovmevor) is against the reading: all the other participles 
near by (and there are many) are in the present. 

ddcxovmevor is quite hard to translate. I prefer the rendering of 
Tischendorf, ‘‘ being defrauded in respect of the wages of iniquity.’ 
picbds ddcxlas is used just below of Balaam: and like Balaam the false 
teachers will not receive the gain they hoped for, but destruction. 

If it were permissible to take dévxeiy in the sense which it often hag 
in Rev. (e.g. vil. 2, 3, etc.) of ‘‘ hurting,” we might render “ being 
hurt as the reward for harming.” But this is not in the manner of 
our author, and besides would seem to require ddicyjoews, not adckias. 

HSovyv jyovpevor tHV év Apépa Tpvdyy. This hard clause finds an 
explanation in the Psalms of Solomon (1st century B.c.) xiv. 4. ‘Not 
so are the sinners and transgressors of jydryoay hucpay év weroyn 
Gpaptias airdy, éy puxpdrnre camplas 4 émOuula (or év émcbupula) adrav. 
They were contented with a day while they were partners together 
in sin: their desire was in (was satisfied with) a short space of 
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corruption.’”’ So these false teachers reckoned the shortlived enjoy- 
ment of a day to be true pleasure. 

Another good interpretation depends on a passage in the Assump- 
tion of Moses (iv. 4). Those who are denounced are described as 
“omni hora diei amantes conuiuia.” This is in favour of the R.V. 
rendering, ‘‘men that count it pleasure to revel in the day-time.” 
Compare Rom, xiii. 13 ‘let us walk honestly as in the day: not in 
revellings and drunkenness”? etc. 

omthor Kal papor, évtpupavtes év tats dmdtrais a’tay cvvevmxot- 
pevor dpivy. Jude 12 ofrol ciow of év tais dydmas tuov omdddes 
TUVEVWX OU MEVOL. 

amdravs is read by §, the first hand of Aand C, KLP and others; for it 
B, the second hand of A and OC, and the Latin have dydrais (agreeing 
with Jude). The addition of airdy here is ‘‘in favour of dardrats.” 
So Mayor, who also points out that dmdras and orth are character- 
istic modifications of the similar dydmais and omAddes in Jude. 

omtXos occurs in Eph. v. 27 uh éxoucav omldov: and domcdos in our 
Epistle (iii. 14): the verb orAdw in Jude 23 and also in James iii. 6. 

ops, which in classical Greek means reproach or disgrace, is used 
to mean blemish (as it does here) in the LXX. of Leviticus. duwpos 
is in Jude 24. See also 1 Pet. i. 19. 

If we adopt the strongly supported reading drdras it is not easy 
to get a clear notion of the meaning of the clause. Two ways of 
taking it are suggested: (a) revelling when they join in your feasts, 
to which by their deceitful conduct they have gained admission; 
(d) revelling in their deceitfulness, when they feast with you. In any 
case the writer has in his mind the love-feast of the Christians which 
these men perverted and profaned. 

14. dhbadrpords txovtes perrovs porxad(Sos. Dr Bigg unhesitatingly 
rejects worxadldos as a blunder for povxelas: the only various reading 
in the MSS. is woryadlas (NA and three cursives) which is not a possible 
word. oxadldos does not seem to yield a tolerable sense, though it is 
accepted by commentators as meaning ‘‘eyes which see an adulteress 
in every woman.” The general sense ‘‘eyes full of lust” is undoubted. 

dkatamdorouvsapaptias. SoAB, The other authorities give dcara- 
mavorous (compare for the idea 1 Pet. iv. 1 mémavrat duaprias). Hort, 
preferring dxaramdorovs, says that it might be explained as a derivative 
of wavw on the strength of such forms as dvaranoerac: but prefers to 
take it as meaning insatiable, and derives it from rdcacOar (maréopuar) 
which according to Athenaeus was used in his time to=7AnpwOfva: 
so that dxardmracros=dmaoros etc. But Mayor points out that dracros 
etc. wherever found means “ fasting.” 
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yeyupvacpévnv, exercised in, familiar with: used with @addrrzs, 
moréuwyv, coplas by Philostratus, 

kardpas téxva, means no more than “accursed.” We hear of 
‘children of obedience” (1 Pet.), ‘“‘son of perdition” (Joh.), ‘‘ sons of 
disobedience ”’ (Eph.). 

15. éaxodovbrjcavres, for the third time in this Epistle (i. 16, ii. 2). 
The sentence about Balaam is loosely constructed. There are some 
various readings. For Bewp (B and two versions) Bécop is read by the 
other uncials except 8 which has Bewopsop, showing a consciousness 
of both forms. Bécop cannot be satisfactorily explained. 

Next, for ds wc. adi. ivydanoev, B and one version read puc8. dock. 
qyérnoav. But this cannot be right, for gover in the next clause must 
refer to Balaam, and the change of subject is intolerably awkward. 

16. iSfas seems unnecessarily emphatic: it may not have been so 
intended by the writer. In later (and in modern) Greek the word 
tends to lose its force and become little more than a possessive. 

mpodytov is put in to mark the contrast with the trogvyov &pwvov. 
tmoapadpovia is not found elsewhere: but forms in -ootvy (we should 
expect mapappootyn) and in -ovla do exist side by side, as dmjpovla 
amnuoovvn. 

These two verses 15, 16 are based on a single verse in Jude (11) oval 
avrots (hence kardpas réxva) rt TH 65@ Tod Kaly éropevOnoay (karanel- 
movres evOelay dddv érdavnOnoavy 2P.) kal TH mrdvy TOD Badadm pucO0d 
éfexvdnoav. Jude adds kal 7H dvridoyla Tod Kopé drmdovro: but our 
writer as before (4—10) deserts his original in order to amplify one of 
the examples used. 

17. ‘‘Waterless springs and mists driven by a gale: for whom 
darkness is reserved.” In Jude the list of comparisons is longer; 
Waterless clouds, barren trees, wild waves, wandering stars, for 
whom darkness is reserved. It is conceivable that some words have 
dropped out of the text of our Epistle. 

anyat. One who sets up to be a teacher ought to be a fountain of 
wisdom. These men yield none. 

oplxAat x.7.d. ‘* Mists” which veil the light, not clouds which 
promise fertilising rain. And the mists are to be swept away by a 
tempest into darkness. Compare Wisdom y. 14 ‘the life of the 
ungodly is ws Pepduevos xvobs amd dveuov kal ws mdxvy bd Aaldamos 
SuwxOetoa NerTH.”’ 

ots 6 Loos x.7.A. This cannot be pressed into connexion with the 
metaphor of springs: to the mists it is not inapplicable. In its 
original place in Jude it applies, with complete suitability, to stars. 
The masculine ofs here must, as the text stands, be referred to the 
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men who are described under these various images: but a lacuna 
seems not improbable. 

18. tépoyka x.7.r. év érOuplats capKds. This is the last case of 
borrowing from Jude for some time. It answers to Jude 16 xara ras 
émtOuulas avrav mopevduevor kal Td oTdua atrw@y Nadel drépoyKa. 

év émBuplars capKds doeAyelats. capkds is best taken with ém- 
Ovplats. The whole phrase is rather pleonastic to our ideas. doedyelacs 
serves perhaps to define émi0. capx. The general meaning is that the 
false teachers proclaimed to their followers the lawfulness of indulgence 
in passions, under the name of Christian liberty, and so converts who 
had been nearly drawn away, and with great difficulty, from the 
licence which prevailed in heathen society were now slipping back. 
Their first teachers had preached to them the importance of purity: 
these new ones told them that it was of no consequence. The havoc 
which such teaching must have wrought upon the morals and upon 
the very being of young Christian communities amply justifies the 
tremendous denunciation which we find here. 

Tovs 6Alyws atropevyovTas «.7.A. For édtyws (AB, a corrector of &, 
and Syriac, Latin and Egyptian) a group including NCKLP reads 
dvtws. For dmopetyovras (SABC) the aorist participle dmoguvyédyras is 
read by KLP. 

édlyws is rendered in the Vulgate by paululum, for a little time: it 
is an uncommon word, but is found meaning “in a slight degree” and 
(inapplicable here) ‘‘ quickly.” The escape is recent or incomplete. 

Tovs ev TAdVY dvacrpehopévous: almost certainly the heathen. 

19. édevdeplay «.7.A. This degeneracy of liberty into licence was a 
constant danger. mdvra éecTrw: adN ov rdvra cuupéper (1 Cor. x. 23). 
Gal. v. 13 udvov wh tiv édevOeplay els dpopuhv TH capt. 1 Pet. ii. 16 
um ws émixdduppa exovres THs Kaxlas Thy édNevOeplayv. Men have been 
found in all ages to say either openly or in effect: ‘‘ Rules made for 
weaker brethren do not apply to me: I have penetrated into the 
mysteries of divine things, and know that what my body does 
cannot affect my soul.” But this, as our writer points out, is just 
where they are mistaken; they become slaves of the most abject 
kind to their habits and passions. Yet, slaves as they are, they dare 
to promise freedom to others ! 

@ ydp Tis YrTyHTAL, ToUTw SeSovAwrar : so Sophocles in old age spoke 
of passion as a uTrTwy Kal dypios Seordrns from whom he had 
escaped. Whoever committeth sin is the slave of sin, Jo. vili. 34; 
ef. Ro. vi. 16. 

Another kindred thought is that in Wisdom xi. 16 6v’ wy ris duap- 
raver, dia ToUTwY KoAdgerar: @ ruling idea in the Apocalypse of Peter. 
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20. darodvydvtes TA pidopara tod Kéocpov. We revert to the 
language of chapter i. (i. 4 dropuydytes ris év TH Kbouy ev émiOupla 
POopas). ev emvyveorer x.7.). 1. 2. 

In the words deredgew, dmropevyew, qr7acbac we have fresh 
instances of our author’s tendency to use words over again at short 
intervals. 

7d trxara xelpova tav mpdrwv, one of the few citations of our 
Lord’s words-in the Epistle (see Introd. p. xxiv). These occur in 
Matt. xii. 45. 

21. tiv 68ov THs Sixatoodvys occurs in the Apocalypse of Peter, 
§§ 7, 138. It is not a common phrase. 

22. Td THS GAnPots Twapowslas: a usual phrase for introducing a 
proverb, as Lucian, Dialogues of the Dead, vill. 1, rotr’ éxeivo 76 ris 
Taporulas. 

Kiev etc. The equivalent isin Prov. xxvi. 11, the LXX. has éuerov 
for ééépaua which is a very unusual word. 

*¥s Aovoapévy ‘after a wash.” In the ancient History of Ahikar 
(ed. Rendel Harris 1898) which the writer may well have known, 
there is a proverb of the pig that went to the bath, and on coming 
out saw some mud and rolled in it. 

There may be a second thought in the writer’s mind of the latter 
end of these men in the BdpBopos of Hell: which figures in the Apoca- 
lypse of Peter, as it did also in the Orphic mysteries. 

Ill. 1. It is natural to most of us on a first reading to assume 
that the first Epistle here alluded to must be what we know as 
1 Peter; but this has been denied by critics of eminence, who hold 
that 1 Peter does not answer to the description before us: and further 
that 2 P. speaks of personal intercourse between writer and readers 
(i. 16 éyrwpioaper duiv) which is not the casein 1 Peter. One point 
which is urged is undeniably true, namely, that many apostolic letters 
must have perished, and there is no necessity to regard 1 Peter as 
being meant: but the objections to doing so are not conclusive. 

Sveyelpw év trropyioe occurred above, i. 13. 

eAukpivy, pure, genuine, unmixed: then pure, morally. elAcxpweis 
kal ampécxorot in Phil. i. 10 is the only other occurrence of the 
adjective in N.T, The substantive eidixplveca is coupled with ddAjdea 
in 1 Cor. v. 8. 

2. pyyoOrvark.7.A. He is specially anxious to hold his readers fast 
to their first beliefs in view of the new false teaching. 

dylov meopytay as in the Benedictus, Luke i. 70. 

kal THs TOV GrorTéAov bpav éevrodijs T. Kup. K. TwTHpOs. The 
array of genitives has its awkwardness, but is not obscure. 
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Tdv drorréhov tpav: quay (a very natural alteration) is read by 
some cursives, but no uncials. ‘The preachers who evangelized you,” 
not necessarily the Twelve, may be meant; but this is one of the 
phrases which suggest that the Epistle belongs to the sub-apostolic 
age. 

3. With this verse we return to the borrowing from Jude (17) dpets 
6é, dyamnrol, upyjcOnTe TOY pnudTwv TwY Tpoeipnuévwr bd TaY darocTéhwy 
T. Kup. hu. 1. &. 

TodTO TpaToY yiwaoKovTes, above, i, 20. The grammar is loose. 

Stu &cvoovtar «.7.d., the last considerable borrowing, from Jude 18 
én’ éoxdrov xpdvou écovrar éumatkrar kara Tas éavToy ériOuulas mopevd- 
pevor TOV aceBerwy. 

The possibility that both writers are independently quoting the 
same prophecy has been mentioned and dismissed in the Intro- 
duction. 

A passage from an apocryphal book (unknown, but not improbably 
the prophecy of Eldad and Medad) which is quoted both in the 
genuine Epistle of Clement of Rome (cir. 90 4.p.) and in the ancient 
sermon known as his Second Epistle deserves to be given here. 
‘*Miserable are the waverers, that waver in their soul and say, 
‘These things we heard long ago even in our fathers’ days, but we, 
expecting them day after day, have seen nothing of them.’ (Variant: 
‘And, lo, we have grown old, and none of these things has befallen 
us.’) © fools, compare yourselves to a tree, Take the vine. First it 
sheds its leaves, then comes a shoot, then a leaf, then a flower, then 
a young grape, and then the cluster is ready. Even so also my people 
hath suffered disturbance and affliction and thereafter shall be re- 
compensed with good.” 

Similarly an ancient Jewish comment on Ps, Ixxxix, 50 ‘‘slandered 
the footsteps of thine anointed” is ‘‘they have scoffed at the slowness 
of Messiah’s coming”; and again ‘He delays so long, that they say, 
He will never come.” 

It is possible that our writer is referring to the Jewish book quoted 
by Clement, or to a similar source. At least we see that the mur- 
muring was current outside Christian circles. 

éuravypovy, this form occurs here only. éuwravyyds, -ua are the 
forms used in Biblical Greek. 

4, Tlotéorlw«.7.A. They ask the question, not as those who long for 
the fulfilment of the promise, but as disbelieving that it will ever be 
fulfilled ; and therefore they are at liberty to indulge their passions 
(ropevouevor, etc.). 

mapovolas, above i. 16. 
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oi warépes. Cf. él rev rarépwy in the prophecy quoted above from 
Clement. The phrase inevitably suggests that the first generation of 
Christians had passed away. 

obras, in statu quo. Compare the reading of some Latin authorities 
in Joh. xxi. 22, Sic or Si sic eum uolo manere. 

The unbelievers say: Where is the promise of His coming? the 
first disciples to whom it was promised are dead, and there is no sign : 
the world goes on in its course as it has since the creation. That is 
where you are wrong, replies our writer. It has not gone on without 
one great convulsion. There was the Deluge; and there will be the 
final fire. 

5. Stvovpayoljoav«.7.A. There were of old heavens and an earth, 
(the latter) having its being out of water (it rose out of the water over 
which the Spirit brooded) and 6’ téaros. This difficult expression Iam 
inclined to interpret as ‘‘between the waters,” supported on water, 
according to Jewish belief, and with an over-arching firmament above 
which were waters. Compare the use of 6:4 to express intervals: 
dia xpbvov, dia mévre oTadlwy etc. 

éxmadav, above, il. 3. 

Tg TOD Veod Adyw=frjuare Geod Heb. xi. 3. 

6. 8 dy. I am inclined (in spite of the fact that the word is 
rather remote in position) to think that odpavol is the antecedent of av. 
‘«There were heavens...by means of which the old world was deluged.” 
The other alternative, that the two “‘ waters” are the antecedent, also 
yields a fairly good sense. Mayor with one good cursive MS. reads 
dc’ dv and refers it to Adyos. De Zwaan (1909) agrees. 

6 téTe Kéopos, cf. dpxaids Kéouos ii. 5. The human beings who 
perished at the Flood are primarily meant. 

7. ot 8 viv ovpavol. He seems to speak of the Flood as if it 
had destroyed heaven and earth (in the Book of Enoch hyperbolical 
language of that kind is used of the Flood lxxxiii. 3, in a vision ‘‘the 
heaven collapsed and was borne off and fell to the earth”); and it 
may have been his view that the upper firmament did fall in and 
overwhelm the earth. But the general run of thought seems to be 
this. Of old the heavens were the means of destruction: in the 
future the heavens themselves will be destroyed (by fire). 

Tencavpicpévor mupl, stored up—reserved—for fire; not stored 
with fire, which would mean that there was fire latent in them which 
would some day burst forth and consume them, That was the belief 
of Valentinus, a great heretical teacher of cent. ii. 

Typovpevor k.7.A. Cf. ii. 4, 9. 

8. dpas, emphatic, opposed to av’rods in v. 5. 


wal 
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Not only are the mockers mistaken as to the immutability of the 
world: they forget also (but you must not) that time is nothing in 
God’s sight. He delays His vengeance in mercy, but it will come. 

pla 7pépa «.7.4. The words go back to Ps. xc. 4 xldua ern év 6Oan- 
pots cov ws  hucpa h éxOes Aris OuprOev, Kal pudakh év vuxtt. 

The writer does not apply the words in a sense which very usually 
attached to them among Jews and Christians. The belief arose (we 
cannot exactly trace by what steps), that since the world had been 
created in six days, and since a day and a thousand years are in God’s 
sight the same, so it would last six thousand years; and, as at 
creation the seventh day of rest followed, so the six thousand years 
would be succeeded by a seventh thousand of Sabbatical rest, the 
Millennium, as it is commonly called. We cannot dwell upon the 
importance of the belief in a Millennium: but the text before us was 
constantly invoked in support of that belief. 

9. Bpaddver with a genitive only here: it is compared with the use 
of duaprdvw, vorepev, elmer at. 

pakpoOupet. Cf. 1 Pet. ili, 20 dmreOjoacw bre dretedéxero 4 Tod 
Oeod waxpoduula év nuépats Ne. 

eis tas. Evidence is divided here both as to the preposition and 
the pronoun. 

els BCKLP Armenian, one Egyptian version. 

6’ NA 3 good cursives, Latin, one Egyptian version (the older), 
Syriac, Aethiopic. 

judas SABCP, most versions. 

nuas KL, later Egyptian version. 

pa Bovddcpevos twas &trodkéo Oar GAAA wavras K.7.A. The first clause 
is emphasized greatly in Ezek, xviii. With the second we may 
compare 1 Tim. il. 4 70d cwripos hudy Oeod ds mdvras dvOpmmous Oéhet 
cwOFvat Kal els érlyywow adnOelas éNPety. 

10. “Hée 8& s\pépa Kuptov ds xdérryns. This must have been a 
commonplace of Apocalyptic prophecy. We have the image in the 
eschatological discourse of our Lord, Matt. xxiv. 43 ‘If the goodman 
of the house had known in what watch (of the night) the thief would 
come” and again in Luke xii. 39. In 1 Thess. v. 2, Ye know clearly 
bru épa Kuptov as xdémrns év vuxrl otrws epxera (whence the MSS. 
CKL add é vuxrt here). Rey. ili. 3 n&w ws KAémrns, xvi. 15 dod 
epxouce os Kérrns. 

of otpayol...mapehedoovrar. Mec. xiii. 31 6 otpavds Kal ) yh mape- 
Aevoovra. The destruction of the heavens, which were thought of as 
a solid firmament arched over the earth, is spoken of in Isa. xxxiy. 4 
Kal éuyjoerat 6 obpavds ws BiBAlov, This whole verse of Isaiah seems 
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to have been introduced into the Apocalypse of Peter. It is quoted in 
Rev. vi. 13, 14 Kal 6 odpavds darexwplcOn ws BiBrloy Eiooduevoy and in 
the Sibylline oracles 111. 81 dmdérav Beds alfépe valwy | odpavoy eidlEy 
Ka’ dep BiBdlov eidetrar. 

porfndov, with a rushing or whizzing round: kdayynddv, KovaBy- 
d6v are words of similar formation also descriptive of sound. 

orotxeia. The heavenly bodies are very probably intended. 
orotxela was used in the sense of ‘‘luminaries”: in a letter of 
Polycrates the bishop of Ephesus (about 190 a.p.) he says ‘‘ among us 
also (in Asia, that is, as well as in Rome) péyada ororyela Kexolunvrar 
great luminaries rest’: and he goes on to specify John the Evangelist 
and others. 

St Paul’s use of orovyeia Gal. iv. 3, Col. ii. 8, 20 is interpreted as 
meaning the spiritual beings who have charge of the stars and of 
other provinces of creation. 

kavootpeva, must be from cavodopuat, a medical word applied to fever- 
heats. 

eipeOyjoerar. See Introd. p. xlix. 

A passage in the Sibylline oracles 11. 252 sqq. shows what is meant 
by épya and favours the reading ox edpeOjoerar. 

KovKére TwTnoovTar év Hépt dmdeTou Gpvers, 

od fea vnxTa Oddaccay drws ere vnxhocovTat, 
ot vats éudopros éml Kipact movTorophcel, 

ov Bdes (OuvTipes aporpetcovow dpoupar, 

ovK AxXos Sévdpwv dvéuwv bro: a\N Gua mdvra 
els &v xwvetoe Kal els kabapov diadééer. 

11. Avopévev possibly implies that creation is even now declining 
to its fall: but compare the present tenses of riKerat, Karo.ke? 
below. 

twotatovs, a late form and use: rodamds ‘of what nation” is the 
classical word. Our word occurs elsewhere in N.T. and in the 
Apocalypse of Peter. 

trdpxewv, how ought you to be equipped—ready for the catastrophe 
when it comes. 

dvarrpopats, evoeBelats, plural as doe\yelars several times above. 

12. ometSovtas. The thought is well compared with Peter’s words 
in Acts iii, 19, Repent...dws dv 2\Owow katpol dvaywtews. As sins 
(cf. v. 9) delay the coming, so righteousness will accelerate it. 

Qeot jpépas, usually qu. Kuplov. In Rev. xvi. 14 we have ‘‘the great 
day of God Almighty.” 

Su’ fv. év q above inv, 10. We might render “on the occasion of 
which” ; the destruction takes place because the Day has come. 
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Notice the repetition of words, AvOjoovrat, ororxyeia, Kavoovpeva. 
We have already encountered many such in our text. 

tHkerat is the reading of NABKL. OC has raxjoera, P raxhoovra. 
Hort conjectures riéerar, which is found with a passive sense in 
Hippocrates. 

13. Katvovs 8 ovpavots x.7.\. The new heaven and earth are 
prophesied in the concluding chapters of Isaiah: lxv. 17 cra: yap 6 
ovpaveds kaivos Kal 7 yh Kawvy, Ixvi. 22 dy rpdrov yap 6 odpavds Kawos Kal 
NY Kawh d& éye mo, ef. li. 6 Lift up your eyes to the heavens, etc. 

The prediction is quoted in Rev. xxi. 1. Ka eldov ovpavoy kaiwov 
kal yqv Kawyy* 6 yap mpOros ovp. kK. wpdTn yh awAdOav. 

év ois Stkatocvvy Karoue?. Cf. Isa. i. 21 of Jerusalem, é&y 9 
Oixaocvyn exorunOn év adrn and xxxil. 16 dixaocdvn ev TH Kapunry 
karoxyjoe, together with what follows. 

14. Cf. Jude 24 orficat xarevibrriov ris d6Ens avdrod dudpous. The use 
of etpeOjvat is rather like that in Phil. iii. 9 “‘ that I may be found in 
Him, not having my own righteousness,” ete. 

15. KaOds kal 6 dyamnros rpav aSeXdpds Iladdos. It has been 
usual to take xa@ws as referring to the topic of the end of the world, 
and to suppose that the Epistles to the Thessalonians are specially 
indicated. But others (incl. Mayor) would refer xa@w&s to the sen- 
tence immediately preceding about waxpoduuta, and point to certain 
passages in Romans, especially ii. 4 kal rs pwaxoOuulas Karadpovets 
dyvoay br. 7d xpnordy Too Oeod eis uerdvoidy ce Ayer; also ili. 25, 26, 
ix. 22, 23, xi. 22, 23. wdyutvy would then naturally mean that this 
Epistle is itself addressed to the Romans. 

Kata THY Solcicav alta coplay. Cf. 1 Cor. iii. 10 kara ri xdpuw 
Tov Oeod THY Sobcicdy jot. 

16. éy mdoais émotoAgis. mdcoais Tals is read by NKLP: ABC 
omit the article, and are followed by Westcott and Hort. The phrase 
reads very awkwardly without it. There is no great difference in 
sense, whether we read ‘‘in all letters” or ‘‘in all his letters.” 

év ats éorly Svovéntd twa x.7.A. Not specially referring to the 
subject of uaxpoduula, nor to the end of the world, but, generally, to 
those parts of Pauline teaching which had been exaggerated or mis- 
represented, e.g. about things offered to idols (1 Cor. viii. ete.) : 
utterances about the Law which might form an excuse for men to say 
that they were not bound by the Decalogue (Rom. iii. 20, vii. 7—11 
etc.) : of becoming all things to all men: and so on, 

@$ Kal tds Aourds ypadds. If the phrase occurred in a later docu- 
ment, we should not hesitate to render it ‘‘ the rest of the Scriptures” 
and to take it as including both O.T. and N.T. Scriptures. But the 
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fact that we have here a writing under the name of an Apostle, and of 
early date, causes a difficulty. We shall be overstating the case if we 
say that the writer here places Paul’s Epistles exactly on a level with 
the O.T. and implies the existence of a body of Christian Scriptures 
that were so regarded: but it is fair to say that he knows of the 
Pauline Epistles as writings read to Christian congregations and 
on the way to be put upon the level of Canonical Scripture. Cf. 
p. Xxviii. 

17. dbécpov, tAdvy, ii. 7, 18. 

cvuvaraxOévres as Gal. ii. 13, BapvdBas ouvaryxOn aitdv ry 
vroxpicet. 

18. avédvere év xapitt, cf. i. 8 rheovdfovra. avdédvw is oftener than 
not intransitive in N.T. but in classical Greek transitive, and so in 
1 Cor. iii. 6 (6 Oeds nvéaver). 

els jpépav aldvos. An uncommon phrase: Hcclus. xviii. 10 is 
quoted: as a drop of water out of the sea, or a grain of sand, ofrws 
édlya érn év huepg aidvos. It is strange to find this expression in a 
doxology, where els Tovs al@vas (r&v alwvwv) is almost invariable. 


NotE ON THE DESTRUCTION OF THE WORLD By Fire. 


The passage iii. 5—13 is the only one in the New Testament which 
speaks of the destruction of the world by fire. The coming of Christ, 
the Resurrection, and the Final Judgment are dwelt upon by other 
writers, but of a general conflagration nothing is saidby them. This is 
a noteworthy fact; so widely spread is the notion of a final fire, that 
it comes as a surprise to most people when they realize how very 
slender is the Biblical foundation for that belief. 

Whence did our author derive it? We know that the Stoics held 
that there would be an éxmtpwors of the world: but their view was 
that it was an event which would recur at the end of vast periods of 
time, and that each burning would be succeeded by a raduyyevecta, a 
re-constitution of the world. This differs from the Christian idea, 
which was that there would be one final burning, and that human 
history would not repeat itself. 

Among the Jews the belief was entertained by some: but it has not 
left any considerable trace in the apocalyptic literature. Philo argues 
strongly against the Stoic belief in his tract on the Incorruptibility of 
the World. 

In certain early Christian books pretending to high antiquity the 
final fire is dwelt upon. The fourth book of the Sibylline oracles, 
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which is assigned to the reign of Titus or Domitian (and is appealed 
to upon this point by Justin Martyr in his Apology) says (172—177) : 


el 6 of poor melOowcGe Kaxddpoves... 

mip éora kata Kbopmov dor... 

prdéer 5€ xOdva macav, dmav 5 ddéoer yévos avdpav 
kal mdoas méXeas rorapuods 0 dua 7de Oddaccay, 
éxxavoer O€ Te mdavra, Kbvis 8 eoer’ aldadbecoa. 


There is a longer description in the later second book of the oracles 
(196—213). It is pretty clear that this book derives its matter very 
largely from the Apocalypse of Peter, in which we now know that 
the burning of the world was described at some length. See the 
Additional Note, p. lvii. 

Justin Martyr also appeals to a book called Hystaspes as agreeing 
with the Sibyl. This we no longer possess, but we can tell from 
scattered quotations that it was a prophecy revealed to an ancient 
king of the Medes; it seems to have been Christian, and quite early 
in date. 

Another early book which speaks of this, in words which recall 
2 Peter, is the so-called Second Epistle of Clement (really a sermon of 
the second century): cap, xvi. yuwdoxere 5€ bre épxerac 4On } Huépa THs 
kploews ws kNiBavos katouevos (Malachi iv. 1 (60d qudpa epxerar xacomevn 
as «klBavos) Kal raxjoovral twes (corrupt: perhaps al duvdpers) rév 
ovpaya@y (Isa. xxxiv. 4 and Apocalypse of Peter, quoted above), kal 
Thon ) yn ws wbdLBos él mrupl TyKkduevos, Kal ThTE PayyoeTat TA KpvGia 
kal pavepa épya ray dvOpmHrwv. Can this last clause (kal rére pavyoerau 
k.7.\.) be taken as showing that the writer actually had 2 Peter before 
him, and that his copy of it read evpeOjcerac? One is tempted to 
guess that this was the case, and that he interpreted ra év atbrots épya 
evpeOjoerar aS meaning ‘the works that are therein shall be mani- 
fested.” 

It is not practicable to trace the gradual growth of the belief: but 
it did grow, and in later times at least, when the Sibylline oracles 
and other such books were forgotten, the passage in 2 Peter became 
the authoritative one on the subject. 


C2 


NOTES ON THE EPISTLE OF 
SAINT JUDE. 


1. “Inoot Xpirrod Sot\0s. So in James i. 1 (where Oc0d kal is 
prefixed) : the word is also in 2 P. i, 1 6. kal darécronos ’I. X. 

ade\pds St “IaxdBov. Jude was a ‘brother of the Lord” but does 
not say so, perhaps from.motives of humility. The person he mentions 
is, there can be little doubt, James the first bishop of Jerusalem. 
Three persons of this name are mentioned in N.T., (1) James the son 
of Zebedee, ‘‘ James the great” martyred by Herod (Acts xii.), (2) James 
the son of Alphaeus Matt. x. 3, Mark iii. 18, in the list of the Twelve, 
coupled with Thaddaeus: Luke vi. 15, between Thomas and Simon 
Zelotes, Acts i. 13 between Matthew and Simon, (3) James the 
brother of the Lord, Matt. xiii. 55, Mark vi. 3. This last was the 
first bishop of Jerusalem, and presided at the council of Acts xv. 

It has been usual in the Western Church to identify nos. 2 and 3 of 
the above list. The Eastern Church, however, has always com- 
memorated three Jameses, and there can be little doubt that this is 
the right view. Of James the son of Alphacus we really know nothing 
beyond his name. 

rots év Oem mwarpl x.7.A. A difficult sentence. The late uncial 
MSS. KLP give jyacuévas for qyarnuévois (NBA) which is a very 
much easier reading, but on that account suspicious. Westcott and 
Hort suggest that év is out of place and that we ought to read rots 
Geg marpl qyarnu. kal ev "I. X. rernpnu. The possibility has been 
suggested (by Bishop Chase) that after év a place-name was meant to 
be inserted (as in Eph, i. 1): the letter being a circular letter, and 
the name varied according to the place where it was read. The 
sentence would run ‘“‘to those at —— who are beloved of God the 
Father” etc. As they stand the words are not free from confusion, 
and I believe that their order must be incorrect. It would be better 
if jyamnuévos followed xdyrots. The three substantives in the next 
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verse: may each refer to one of these three descriptive words, thus: 
eos to KAnrols, for the calling of God shows His mercy: elpjyn to 
TeTnpnuevos, for peace is the condition of those who are kept safe: 
aydrn to yyarnuévors. I do not think it altogether safe to build 
much upon words which are in the nature of a formula: yet this 
particular salutation is not identical with any other in N.T, The 
substantives in Rom., 1, 2 Cor., Gal., Eph., Phil., Col., 1, 2 Thess., 
Tit., Philemon, are xdpis (buiv) Kal eipyyn: so too in Rey. (i. 4), 1, 
2 Pet. In 1, 2 Tim. xdpis, Zreos kal eipivn: also 2 Jo. 3. So Jude 
does use a form which is varied, doubtless intentionally. The verb 
mAnOvy beln is common to him and 1, 2 Pet. 

8. *Ayarnrot recurs in 17, 20 and often in 2 Peter. It is also 
frequent in 1 John, but there a great many other forms of address 
are used as well. 

TATAY Trovdr|y Tovovpevos yodetv...avdykny toxov yodiyar. Dis- 
tinguish between the use of the present tense in the first clause and 
that of the aorist in the second: we may infer that Jude was contem- 
plating the writing of a treatise (or more probably an Epistle) on more 
general lines rept ris kowAs cwrnplas, when he was suddenly compelled 
to write at short notice and warn his readers against a special danger. 
We are reminded of the intention expressed in 2 Peter i. 12—15. 

érayav(ter Oar: not common in the sense of defending, which is its 
meaning here. Plutarch (quoted by Mayor) speaks of the philosopher 
Cleanthes éraywufduevos Ty éexmupwoe, t.e. defending the Stoic doctrine 
of the destruction of the world by fire. 

TH drag mapadobelon Tots dylos lore. daz “once for all,” cf. v. 5 
and Heb. vi. 4. mapadodelon, compare the Pauline use in 1 Cor. xi. 2, 
2 Thess. ii. 15, and the rapaéjxn of 1 Tim. vi. 20. dylows. Bodies of 
Christians are called dy.o. in Acts ix. 32, 41 (at Lydda and Joppa), 
1 Cor. xvi. 1 ete. 

alore. Here not the act of believing but the truths believed, 
Paul preached the faith, rv riorw, which once he used to destroy 
(Gal. i. 23). The phrase belongs to a time when a creed (of however 
simple a kind) was delivered to converts by their teachers ; a _con- 
fession of faith which they were required to repeat in public at the 
time of their baptism. 

4. mapecedinoay «.7.d. It is here that the parallelism with 
2 Peter begins most obviously. To comment upon the matter common 
to the two Epistles would be to repeat the notes on 2 Peter. I shall 
therefore only call attention to selected points, 

Tpoyeypappéevor. Not “predestinated” but predicted by Enoch 
(v. 14) and others. 
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xdpira peraribévres els doéAyetav. By making Christian liberty an 
excuse for licence. Of. Rom. vi. 1, 1 Peter ii. 16. 

épvovpevor. Perhaps by teaching, as many Gnostics did, that Jesus 
was a mere man upon whom a heavenly spirit, Christ, descended 
at His baptism, leaving Him before or at the Passion. (In the 
apocryphal Gospel of Peter the cry of our Lord on the Cross is 
given in this form, ‘‘My Power, My Power, why hast thou forsaken 
me?”) Or else by the doctrine that the God of creation (6 pévos 
deomérns) was not the supreme God. 

5. Jude’s first example of sin and punishment is not used in 
2 Peter, probably because it seemed too vague and obscure. It is 
indeed somewhat difficult. The general sense is like that of the 
passage 1 Cor. x. 1—11. In that we are reminded how Israel was 
delivered, and nourished in the wilderness (1—4) ; and how for all 
that they sinned and were punished (5—11). The same theme recurs 
over and over again in Ps. Ixxviii. The special sin which Jude has in 
mind seems to be Israel’s want of faith when the spies brought back 
reports of the Promised Land (rods ua micrevocavras). But no good 
explanation of the words 7d devrepov has been suggested. They are 
less emphatic, and therefore less awkward, if we are allowed to read 
(with N 68 and several versions) kipios dak Nady odoas. With the 
text before us I see no other reasonable rendering but to take 7d 
dedrepov as simply equivalent to Uorepov, ‘‘afterwards”: but no 
authority has been cited for such a use. There are other points of 
uncertainty about the text of this verse which it is worth while to 
note: for eidéras drag wdvra NKL and others read ed. judas (which 
Mayor adopts), B has ¢/6. duds draé and for kipios (read by NCKL etc.) 
AB 13 and four versions read ’Incois (see further Introd.). This was 
interpreted by some Fathers, e.g. Jerome, as signifying Joshua (who, 
of course, in Greek and Latin is called Jesus). But the subject of 
both this and the next verse is the same, and Joshua cannot be the 
subject of v. 6. If Jude did write Iycods, it was not without a 
recollection of Joshua. The identity of name appealed to many 
early Christian writers. 

6. On the source see Introd. p. xlvii. 

7. Spovov todrots, i.e. the false teachers. 

8. pévrou, however, “in spite of these warnings” (Mayor). 

évuTrviatopevor. This probably refers to the pretended revelations 
of the false teachers, who laid claim to a special inspiration. Of. 
Deut. xiii. 1, In what follows, Jude sums up their conduct: they 


are of loose life, and rebellious against constituted authority. See on 
2 Peter ii. 10. 
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9. For the matter see Introd. p. xli. 

Kplow Pracdyplas=PrAdognuov xplow 2 Pet. ii. 11 (cf. James i. 25 
akpoarns émiAnopuovfs) not ‘an accusation of blasphemy,” but cf. 
Field ad loc. 

10. Corresponds to 2 Peter ii. 12 but in that place is differently 
turned. Here duo.xds means by instinct: and it is said of the false 
teachers that they come to ruin (@Oelpovra) by means of the 
knowledge—and that a contemptible sort of knowledge—which they 
possess, while they speak evil of what they do not understand— 
perhaps primarily of the spiritual world—éddéas Bracdyuodow v. 8. 

11. Of the three examples of sin punished which Jude uses 2 Peter 
only adopts one, Balaam. Cain is perhaps chosen as an instance of 
one who defied the simplest and most obvious laws of God by murder, 
or else as having consulted only his own natural instincts in choosing 
an offering for God. Balaam is chosen as having prostituted the 
prophetic gift for gain (and the false teachers made money one of 
their objects). Korah rebelled against divinely appointed authority. 

The phrase used of Balaam is not lucid. m)ddvy is susceptible of 
two meanings, active, in the sense of deceiving others, and passive, 
in the sense of being deceived. éfexv@noav is used of indulging un- 
restrainedly in pleasure: Ecclus. xxxvil. 29 uh éxyudys ém’ edecudrwr. 
The whole sentence may be paraphrased: they have let themselves go 
in the deceiving course of Balaam, for gain. We learn what is meant 
by the deceit of Balaam from Rev. ii. 14 ‘‘thou hast there some that 
hold the doctrine of Balaam, who taught Balak to put a stumbling 
block before the children of Israel, to eat things sacrificed to idols 
and to commit fornication.” The laxity of the false teachers is here 
again in Jude’s mind. 

12. ovrot eiow recurs again in vy. 16,19. As Dr Chase has 
remarked, it is a favourite phrase in Apocalyptic writings. The seer 
is shown something and asks what it is? his guide—usually an 
angel—introduces his explanation by these or like words, cf. Zech. 
(i. 10 etc.), Rev. vii. 14, among Biblical passages. In each of the cases 
where Jude uses it we may fairly suspect that he is alluding to a passage 
of some writing. He is certainly doing so in v. 16, and as I think 
also in v. 19. In these two places he quotes the Assumption of Moses ; 
perhaps he is doing so in v. 12 also: we cannot be certain, for the 
book is mutilated. 

dydtra.s, the right reading here. It is the only mention in the 
N.T. under this name of the love-feasts, which were universally 
so called a little later. We hear of the germ of this Christian feast, 
as distinct from the Eucharist, in Acts iii. 46 k\@vrés re Kar’ olkoy 
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dprov, and of the abuses and confusion which sometimes occurred in 
connexion with it, in 1 Cor. xi. 18sqq. At first it was a meal for all 
members of the Christian community and was celebrated immediately 
after the Eucharist. In later times it was separated therefrom by an 
interval of some length. Gradually it came to be regarded as a 
charitable provision for the poorer members of the congregation. 

omwddes. 2 Peter has in the corresponding place onto, which 
certainly means spots or stains. The ordinary meaning of omdds is 
tpados mérpa, a Sunken rock. In a late, perhaps fourth century, 
hexameter poem on the virtues of precious stones, attributed to 
Orpheus, and called the Lithica, there is a description of the agate as 
Kardorikros omiddecow (1. 614) mottled with spots, and the Lexicon 
of Hesychius (which may be dependent on this passage of Jude) gives 
omiddes = pemiacuévot. These two passages (coupled with 2 Peter) 
constitute all the evidence at present available for rendering 
omAades here as ‘‘spots.” But the evidence of 2 Peter is rather 
strong and that of the Lithica (a pagan composition) quite clear. 
I incline to accept it. 

éavrods moisatvoyres. Hzek. xxxix. 8 (Westcott and Hort) é8dcxy- 
cay of trouméves EavTous. 

The similes employed by Jude in vv. 12, 13 are these : 

Stains (or rocks). Waterless clouds. Barren trees. Waves, 

Wandering stars: 
and those in 2 Peter are: 

Stains. Waterless springs. Driven mists. 

vedédar x.7.A. The clouds are not only useless but purposeless, 
driven about by winds. Jude accumulates attributes, both here and 
in the next clause. 

dOivoTwpivd. Mayor has carefully investigated the use of this 
word (which A.V. renders ‘‘(trees) whose fruit withereth,” R.V. 
rightly ‘‘autumn trees”) and shows that the word comes from 
POwébrwpov, late autumn. This is the time when we expect to find 
fruit on trees, and therefore the adjective must be taken with the 
next word dxapmra: the trees have no fruit at the season when they 
ought to have it, like the barren fig tree in the Gospels. 

Sls atro8avovtTa : twice dead: applying to the men rather than the 
trees. The men are twice dead because they were once dead in sin 
before baptism and have fallen away from the truth since baptism. 

13. Ktpara x.7.’. Cf. Isa. lvii. 20. ‘*The wicked are like the 
troubled sea when it cannot rest, whose waters cast up mire and dirt ” 
(Mayor). 

érrappltovra, casting up their own shame, exposing it, as the sea 
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casts up refuse on the beach. Moschus Idyll. v. 5 (4 d€ Oddacca 
kuprov éragpléy) is the only author quoted for the rare verb. 

Gorépes TAaVATaL, on this see Introd. p. xlvii. 

ois 6 {édos k.7.A. Notice that these words are applied in 2 Peter 
with far less appropriateness to the waterless springs and driven 
clouds. 

14,15. On the quotation from Enoch see Introd. p. xlvi. 

16. Largely from the Assumption of Moses : see Introd. pp. xliy, xlv. 

17. We find several examples in N.T. (e.g. Acts xx. 29, 1 Tim. iv., 
2 Tim. iii. etc.) of predictions of false teaching and wickedness in the 
Christian body, but not of mockers, as here. Jude need not be re- 
ferring to a written document, but to a spoken warning often uttered 
(Areyov) by the Apostles. But see above on 2 Peter iii. 3. The 
mockers, teaching as they did the lawfulness of many lax practices, 
would deride those who held the stricter view. 

19. drroStopltovres, making distinction, saying “stand aside, touch 
me not: I am holier than thou.’ In the Introd. p. xlv I suggest 
that this again is an allusion to the Asswmption of Moses. The false 
teachers would claim possession of special knowledge in divine things. 

uxikol, sensual. 1 Cor. ii. 14 a Wuxixds dvOpwmos does not receive 
the things of the Spirit of God, xv. 44 o7elperar Gua Wuxexdy, eyelperau 
cGua mvevpatixdy, James iii. 15 speaks of a wisdom which is érlye.os, 
Wuxixh, Samovuwdns. There it is definitely the opposite of mvev- 
parikes. 

arvedpa. 1) Cxovres, though doubtless they claimed to possess it in a 
special degree. 

20. érovkoSopotvres...rlore. Polycarp’s letter to the Philippians 
(iii. 2) seems to contain a reminiscence of this (Bigg and Mayor). 
“Tf you study the epistles of the blessed Apostle Paul, duvnAycecbe 
olkodopetcbat els Thy Sodcioay buiv miorw.”’ St Paul often uses the 
metaphor of building, notably in Eph. ii. 20 sqq. The solidarity of 
the brotherhood is contrasted with the divisions introduced by the 
am odvopt fovres. 

amlorer, used very much as in v. 3. 

év mvetpare dylo mpomevx dpevot, cf. Eph. vi. 18 rpocevyduevor év 
mayrl Kaip@ év mvevpart. 

21. mpooSexdpevor Td tAeos as Symeon in Luke ii. 25. Cf. Titus 
ii. 13 rpocdexdpevor TH waxaplay érloa K.T.r. 

22, 23. He abruptly returns to the thought of the false teachers 
suggested perhaps by the words éavrovs rnpjoare, ‘‘keep yourselves.” 
“And what about your relation to others? what is your duty to 


them?” 


42 ST? JUDE [2g—— 


I have discussed the reading in Introd. pp. lvi, lvii, and prefer that 
which gives three clauses. 

22. ods pav éhéyxere Stakpwopévors. A.V. reads duaxpuduevor and 
translates ‘‘making a difference” which is only correct as a rendering 
of dvaxplvovres.  duaxpwbuevos in James i. 6 means ‘‘wavering, 
doubting,” and this gives a good sense here. ‘‘Some you must 
convince when they are wavering.” The alternative rendering is “‘ when 
they dispute with you,” and this has support from v. 9 of this 
Epistle. 

ods d¢ owtere ék mupds dpmatovtes. The idea is that of a brand 
plucked out of the burning, which occurs in Amos iv. 11 (coupled 
with a reference to Sodom and Gomorrah: cf. Jude 7) and also in 
Zech. iii. 2 of the High Priest Joshua (cf. Jude 9, where the words 
émiryuhoat oor Kvpios are taken by Westcott and Hort as referring to 
the same verse in Zech.). 

23. ods St ehedte ev HoBw, pirotyrTes k.7.A. In the reference to the 
garment there may be again a recollection of Zech. iii., where the 
High Priest is clad in filthy garments. 

The threefold division marks a growth of danger. The first class 
of those who have come under the influence of the false teachers are 
waverers. These the faithful are to dispute with, and convince. The 
next are in the fire and must be snatched out. The third cannot be 
touched without danger: perhaps all that can be done is to pity 
them. 

24,25. The beautiful ending of the Epistle grows naturally out of 
the preceding words. The thought of the fate that attends those 
who have gone astray leads to a prayer that the faithful may be 
preserved in their faith. Compare the opening words with Rom, 
xvi. 25. 

dwralorovs only here in N.T., but the verb rralw occurs in 2 Peter 
i. 10 od uy mralonré wore in a very similar connexion: also in James 
ii. 10, iii. 2. 

orca. Katevdmiov x.7.’. The thought of Col. i. 22 is very like 
this: mapacrijoa: buds drylous Kal ducmous kat dveyxAhrous Karevdmov 
avrob, el ye émiyucvere 7H mlore. Compare also Eph. i. 4 elvae quads 
dylous Kal duidmous Kareviriov adrod év dydry. These two passages— 
certainly the last—refer to the present life. Jude is speaking of the 
future. 

év dyaddudoe. The substantive occurs in the Greek fragment of 
Enoch, v. 2 ‘the years of their joy rhnOvvOjoeras év dryadrudoet,” 

25. pov Veo cornpr tpav, cf. rdv udvov deoméryv v. 4, Rom. xvi. 27. 
Geds owrhp occurs in the Magnificat Luke i. 47 and in 1 Tim. i. 1, 
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li. 3,.iv. 10. évy perhaps emphasized because false teachers held 
that the God of the Jews, the Creator, was distinct from the true God. 

Sid “I. X. (cf. Rom, i. 8) is best taken with what follows, “glory 
to God through Jesus Christ,” not ‘‘ God, our Saviour through Jesus 
Christ.” In 1 Pet. iv. 11 it is said ‘‘that God may in all things be 
glorified through Jesus Christ.” 

peyadoovvy occurs several times in the Greek fragment of Enoch 
but in N.T. only in Heb. i. 3 “sat down on the right hand of the 
majesty on high.” 

éovola, cf. Rev. xii. 10 dpre éyévero 4 owrnpla kat 4 dSdvamus Kal 
Bactrela Tod Oeotd judy Kal } éfovela rod xpiorod abrod, which however 
is a statement of what has happened, not an ascription of praise. 
It does not occur elsewhere in doxologies (Mayor), though dvvayuus 
and icxvs do. 

m™po TayTos TOU alwvos stands by itself: we have mpd ray aldvwy in 
1 Cor, ii. 7, and in Prov. viii. 283 Wisdom says ‘‘ God founded me mpd 
Tod alévos.” 

els TayvTas ToUs alovas again is a unique variant of the ordinary eis 
Tous alavas Tay alwywy. 
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Version. Edited by the Rev. W. E. Barnes, D.D. With 
Map. 25. nét. 

The Second Book of the Kings. In the Revised 
Version. Edited by the Rev. W, E. BARNEs, D.D, With 
2 Maps. 25. net. 
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The First and Second Books of the Kings. In 
the Revised Version. Edited by the Rev. W. E. BARNEs, 
D.D. Inone vol. With 2 Maps. 35. 6d. med. 


The First and Second Books of Chronicles. 
Edited by the Rev. W. E. BARNES, D.D. With 2 Maps. 
2s. 6d. met. 


The Books of Ezra and Nehemiah. Edited by 
the Very Rev. H. E. RyLE, D.D. With 3 Maps. 35. et. 

The Book of Esther. In the Revised Version. 
Edited by the Rev. A. W. STREANE, D.D. 15. 6a. net. 

The Book of Job. Edited by the Rev. A. B. 
Davipson, LL.D., D.D. 35. met. 

The Psalms. Edited by the Very Rev. A. F. Kirx- 


PATRICK, D.D. 


Book I. 1—41. 25. ez. 
Books Il. and III. 42—89. 2s. met. 
Books IV. and V. 9O—150. 2s. xed. 


The Book of Proverbs. Edited by the Ven. T. T. 


PEROWNE, B.D. 25. met. 


Ecclesiastes; or, the Preacher. Edited by the 
Very Rev. E. H. PLuMpTRE, D.D. 35. zet. 

The Song of Solomon. Edited bythe Rev. ANDREW 
Harprr, D.D., Edin. ts. 6d. net. 

Isaiah. Vol. I. Chapters 1—xxxrx. Edited by the 
Rev. J. SKINNER, D.D. With Map. 25. 6d. net. 

Isaiah. Vol. II. Chapters xL—.xvi. Edited by the 
Rey. J. SKINNER, D.D. 25. 6a. et. 

The Book of Jeremiah together with the 


Lamentations. Edited by the Rev. A. W. STREANE, D.D. 
With Map. 39. net. 


The Book of Ezekiel. Edited by the Rev. A. B. 


Davipson, D.D. 35. met. 


The Book of Daniel. Edited by the Rev. S. R. 
DrRiveER, D.D. With Illustrations. 25. 6d. net. 


Hosea. Edited by the Rev. T. K. CHEyne, M.A., 
DID isOd aren, 


The Books of Joeland Amos. By the Rev.S. R. 
Driver, D.D. With Illustrations. 25. 6d. net. 


Obadiah and Jonah. Edited by the Ven. T. T. 
PEROWNE, B.D. 1s. 6d. net. 
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Micah. Edited by the Rev. T. K. Cnryne, M.A, 
D.D. 1s. net. 


Nahum, Habakkuk and Zephaniah. Edited by 
the Rev. A. B. Davipson, LL.D., D.D. 1s. 6d. net. 


Haggai, Zechariah and Malachi. Edited by the 


Ven. T. T. PEROWNE, B.D. 25. et. 


The New Testament complete 


The Gospel according to St Matthew. Edited 
by the Rev. A. CARR, M.A. With 2 Maps. 2s. met. 


The Gospel according to St Mark. Edited by 
the Rey. G. F. MAcLEAR, D.D. With 4 Maps. 25. met. 


The Gospel according to St Luke. Edited by 
the Very Rev. F. W. Farrar, D.D. With 4 Maps. 35. med. 


The Gospel according to St John. Edited by 
the Rev. A. PLUMMER, D.D. With 4 Maps. 35. met. 
The Acts of the Apostles. Edited by the Rev. J. 

Rawson Lumpy, D.D. With 4 Maps. 35. med. 
The Epistle to the Romans. Edited by the Right 
Rev. H. C. G. MouLe, D.D. With Map. 2s. 6d. net. 
The First Epistle to the Corinthians. Edited 
by the Rev. J. J. Litas, M.A. With 2 Maps. 15. 6d. met. 

The Second Epistle to the Corinthians. Edited 
by the Rev. A. PLUMMER, D.D. 1s. 6d. net. 

The Epistle to the Galatians. Edited by the Rev. 
A. LuKYN WILLIAMS, B.D. 1s. 6d. net. 

The Epistle to the Ephesians. Edited by the 
Right Rev. H. C. G. MouLE, D.D. ts. 6d. net. 

The Epistle to the Philippians. Edited by the 
Right Rev. H. C. G. Mourz, D.D. 15. 6d. net. 

The Epistles to the Colossians and Philemon. 
Edited by the Right Rev. H. C. G. Mout, D.D. 1s. 6d. net. 


The Epistles to the Thessalonians. Edited by 
the Rev. G. G. FinpLay, D.D. With Map. Is. 6d. net. 


The Epistles to Timothy and Titus. Edited by 
the Rev. A. E. HumMpHREYS, M.A. With Map. 2s. net. 


The Epistle to the Hebrews. Edited by the Very 
Rev. F, W. Farrar, D.D. 25. 6d. met. 
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Sie eThe Epistle of St James. Edited by the Very 


Rev. E. H. PLumMprre, D.D. Is. meé. 


_ The Epistles of St Peter and St Jude. Edited 


_ bythe Very Rev. E. H. PLuMpTRE, D.D. 25. met. 
The Epistles of St John. Edited by the Rev. A. 


PLUMMER, D.D. 25. net. 


The. Revelation of St John the Divine. Edited 


- by the Rev. WILLIAM HENRY SIMcox, M.A. 25. et. 


The Book of Psalms. With Introduction and Notes 
by the Very Rev. A. F. KirRKPATRICK, D.D. Crown 8vo, 
cloth, gilt top. 6s. e?. 

The edition of the Psalms prepared by Dr Kirkpatrick for 
the ‘‘ Cambridge Bible for Schools” having been completed and 
published in three volumes, the whole work is now also published 
in a single volume. The page is larger than in the separate 
volumes, and, a thinner paper being used, this edition will be 
found convenient in size, and it is thought that many readers 
will prefer it to the separate volumes. 


The First Book of Maccabees. In the Revised 
Version. By the Rev. W. FAIRWEATHER, M.A. and J. 
SUTHERLAND Biack, LL.D. With Map and Illustrations. 
as. 6a. net. 

Ecclesiasticus, or The Wisdom of Jesus the 
Son of Sirach. In the Revised Version. By W. O. E. 
OESTERLEY, D.D., Jesus College, Cambridge. 6s. et. 

The Wisdom of Solomon. Inthe Revised Version. 
Edited by the Rey. J. A. F. Greece, M.A. 2s. 6d. zet. 


In preparation (completing the series of the books 
of the Old and New Testaments) 
Genesis. Edited by the Very Rev. H. E. Ryx, D.D., 
Dean of Westminster. 
Leviticus. Edited by the Rev. A. T. Cuapman, 
M.A., Fellow of Emmanuel College. 
Deuteronomy. Edited by the Rev. G. Apam Situ, 


D.D., Professor of Old Testament Language, Literature and 
Theology, United Free Church College, Glasgow. 


Ruth. Edited by the Rev. G. A. Cooks, D.D., 
Oriel College, Oxford. 
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Edited with Introductions, Notes and Maps. 
Fcap. 8vo. 1s. 6d. net each 


The Book of Joshua. Edited by the Rev. P. J. 
Boyer, M.A. it Me ; 
The Second Book of Samuel. Edited by the 
Rev. R. O. HutTcuinson, M.A. aa 
The First Book of the Kings. Edited»by. the 
Rev. H. C. O. LANCHESTER, M.A. ‘4 
Isaiah I—XXXIX. Edited by the Rev. C. H. 
THOMSON, M.A. and the Rev. J. SKINNER, D.D. 
St Matthew. Edited by the Rev. A. Carr, M.A. 
“‘The most approved results of recent biblical criticism are 
embodied in the splendid notes; but independent of its intrinsic 
value, there are three artistic maps incorporated in the text. 
An edition as remarkable for its elegance as for its high utility.” — 
School World 
St Mark. Edited by Sir A. F. Hort, Bart., M.A., 
and Mary Dyson Hort (Mrs George Chitty). 
** Altogether helpful, suggestive, clear, and valuable.”—-School 
World 
St Luke. Edited by the Rev. E. Witton Soutn, M.A. 
St John. Edited by the Rev. A. Carr, M.A. 
‘A valuable contribution to Biblical study.”—Spectator 
““Mr Carr has succeeded in presenting the best and most 
approved results of recent theological work on St John in a clear 
and intelligible form.... The introductory matter deserves a special 
word of praise.”—Cuardian 
The Acts of the Apostles. Edited by the Rev. C. 
WeEst-WarTson, M.A, 

The First and Second Epistles to the Corin- 
thians. Edited by the Rev. S. C. CARPENTER, M.A. 
The Epistle to the Galatians and the Epistle to 

the Romans. Edited by the Rev. H. W. FuLrorp, M.A. 
The Epistles to the Ephesians, Philippians, 

Colossians, and to Philemon. Edited by the Rev. W. K. 

LoOwTHER CLARKE, M.A. ; : 

The Epistles to the Thessalonians, Timothy 
and Titus. Edited by the Rev. H. W. FuLForp, M.A. 
The General Epistle of James and the Epistle 
to the Hebrews. Edited by the Rev. A. Carr, M.A. 
The Epistles of Peter, John and Jude. Edited 

by the Rev. CLAUDE M. BLAGDEN, M.A. | 
The Revelation of St John the Divine. Edited 
by the Rt Rev. G. H. S. WALPOLE. 


THE SMALLER CAMBRIDGE BIBLE 
FOR SCHOOLS 


Revised and enlarged edition 
GENERAL EDITORS: 
A. W. STREANE, D.D. 
R. APPLETON, M.A. 


Now ready. Wath Introductions, Notes and Maps 
Price 1s. net per volume 


The Book of Joshua. Edited by J. SuTHERLAND 
BLAcK, LL.D. 

The Book of Judges. Edited by J. SurHERLAND 
Biacx, LL.D. And The Book of Ruth. Edited 
by the Rev. A. W. STREANE, D.D. In one volume. 


The First Book of Samuel. Edited by the Very 
Rev. A. F. KiRKPATPICK, D.D. 


The Second Book of Samuel. Edited by the 
Very Rev. A. F. KIRKPATRICK, D.D. 


The First Book of the Kings. Edited by the Rev. 
T. H. HENNEssy, M.A. 


The Second Book of the Kings. Edited by the 
Rev. T. H. HENNEssy, M.A. 


The Books of Ezra and Nehemiah. Edited by 
the Very Rev. HERBERT EDWARD RYLE, D.D. 


The Book of Proverbs. Edited by the Rev. J. R. 
CoaTEs, B.A. 


The Books of Joel and Amos. Edited by the 
Rev. J. C. H. How, M.A. 


The Gospel according to St Matthew. Edited 
by the Rev. A. Carr, M.A. 


The Gospel according to St Mark. Edited by 
the Rev. G. F. Maciear, D.D. 


The Gospel according to St Luke. Edited by 
the Very Rev. F. W. Farrar, D.D. 


The Gospel according to St John. Edited by 
the Rev. A. PLUMMER, D.D. 


The Acts of the Apostles. Edited by the Rev. 
H. C. O. LANCHESTER, M.A. 


THE CAMBRIDGE GREEK TESTAMENT 
FOR SCHOOLS AND COLLEGES 
GENERAL EpiTor: R. ST JoHN Parry, B.D., Fellow of 
Trinity College 
With Introductions, English Notes and Maps 
Lxtra fcap. 8vo0, cloth 
Y The Gospel according to St Matthew. Edited 
by the Rev. ARTHUR CARR, M.A. 45. 6d. 
” The Gospel according to St Mark. Edited by. 
the Rev. G. F. Macuear, D.D._ 45. 6d. 
yp The Gospel according to St Luke. Edited by 
the Very Rev. F. W. FARRAR, D.D. 65. 
* The Gospel according to St John. Edited by 
: the Rev. A. PLUMMER, D.D. 6s. 
Y The Acts of the Apostles. Edited by the Rev. 
J. R. LumsBy, D.D. 6s. 
y The First Epistle to the Corinthians. Edited 
by the Rev. J. J. Litas, M.A. 35. 
y The Second Epistle to the Corinthians. 
Edited by the Rev. A. PLUMMER, D.D. 35. 
i“ The Epistle to the Galatians. Edited by the 
: Rev. A. LuKYN WILLIAMS, B.D. 35. 
\“ The Epistle to the Philippians. Edited by the 
Right Rev. H. C. G. Moutz, D.D. 2s. 6d. 
“ The Epistles to the Colossians and Philemon. 
Edited by the Rev. A. LuKyN WILLIAMS, B.D. 35. 
L« The Epistles to the Thessalonians. Edited by 
the Rev. GEORGE G. FINDLAY, D.D. 35. 
te The Pastoral Epistles. Edited by the Very Rev. 
J. H. BeRNARD, D.D. 335. 6d. : 
e istle to the Hebrews. ited by the 
y The Epistle to the Heb Edited by th 
Very Rev. F. W. Farrar, D.D. 35. 6a. 
lv The Epistles of St John. Edited by the Rev. A. 
PLUMMER, D.D. 45. ; 
Y The General Epistle of St James. Edited by 
the Rev. ARTHUR Carr, M.A. 25. 60. : 
// The Revelation of St John the Divine. Edited 
by the late Rev. WILLIAM HENRY SiIMcOx, M.A. Revised 
by G, A. Simcox, M.A. 55. 


St Mark in Greek for begenners. 


The Gospel according to St Mark. The Greek 
Text. Edited, with Introduction and Notes, for the use of 
Schools, by Sir A. F, Hort, Bart., M.A., Assistant Master 
at Harrow School. With 2 Maps. 2s. 6d. zed. 


The Cambridge Companion to the Bible. 
Containing the Structure, Growth, and Preservation of the 
Bible, Introductions to the several Books, with Summaries 
of Contents, History and Chronology, Antiquities, Natural 
History, Glossary of Bible Words, Index of Proper Names, 
Index of Subjects, Concordance, Maps, and Index of Places. 

Pearl Type, r6mo. from rs. net; Ruby Type, 8vo. from 
2s. 6d.; Nonpareil Type, 8vo. from 3s. 6@.; Long Primer Type, 
8vo. 55., or without Concordance, 4s. 6d. 


A Concise Bible Dictionary, based on the Cam- 
bridge Companion to the Bible, and containing a Bible 
Atlas consisting of 8 maps, and a complete Index. 

Crown 8vo. ts. net. (Post free, 1s. 3d.) 

The Concise Bible Dictionary is based upon the Cambridge 
Companion to the Bible, the principal materials, which in the 
Companion are presented as a number of articles, written by 
different scholars, being rearranged in the form of a_ brief 
dictionary. 


A Short History of the Hebrews to the Roman 
Period. By R. L. OTTLEY, M.A. 
Crown 8vo., with seven maps. 55. 

‘*Mr Ottley faces with courage the critical problem as it 
concerns Old Testament history....On the whole Mr Ottley’s 
book will be found a sober and cautious effort to accommodate 
the old and the new. Something of the kind is absolutely 
necessary, and we are thankful for an honest and devout effort 
to supply the want.” —SZectator 


The Religion of Israel. A Historical Sketch. 
By R. L. OrTLey, M.A. Crown 8vo. 45. 
**A book which ought to become a standard text-book in the 


study of the religion of the Old Testament.”—/ournal of Educa- 
tion 


The Life of Christ. An aid to historical study and 
a condensed commentary on the gospels. By ERNEST DE 
WITT BurRTON and SHAILER MaTrHEws. Second Edition. 
8vo. With 31 illustrations 2 maps and plan. 4s. net 
(University of Chicago Press). 

The Life of Christ. Adapted from the above for 
the use of classes in Secondary Schools and in the Secondary 
division of the Sunday School. 8vo. With 4 plates, 2 maps 


and plan. 4s. net. Pupil’s note book rs. net ( Uziversity of 
Chicago Press). 


CAMBRIDGE UNIVERSITY PRESS 
C. F. CLAY, MANAGER 
LONDON: FETTER LANE, E.C. 
EDINBURGH: I00, PRINCES STREET 


DATE DUE 


sO | 16809 


1912 James 
The Second Epistle 
General of Peter and 


the General Epistle of | 


woe 1 ue ees 


16809 


James 


The Second Epistle General 
of Peter and the General 
Epistle of Jude 


QEMCO 


paths 
i 


VL EL 
oy) We py y , 


Dee 


PELE LISTE ETF ELLER LLL SLES LLL LLL DELLE LLL LST LLL 


PELOEED) Se, PPITLLD Tare Dp ROTI Ape i ; 
7 Cy ity A: S 7 i 5 / 7 
PREIS 2 BY eS) SE Ie rp, Mer rp t ppt any crf pee 
ELLE PPLE ELE ELEA LIT EPAD SL PPLLPLELEPLEL EL TALS SI EEL LTP TIP LS, f f LETS L LE: Wf 
: S 
™~ 
oS 
UE UAB OM AIAG UG ed LEON ba) ilu e Deng e). exe n dri cy LIT TEL LIPS EEDA) EFT IEI OP OBL oo EPPS PEE 
Dis i Pabey Se Te ey, ere , a} REE fees vs eae hs ; 
PERSE ES I Ree So as RE OP ie ah f ; tee i y ' 
iby) Whites LE, SELL Lis Me. RAE TELL. hee As if i Wied FF swe , i 
BALE AE EAI EVII ESS SEITE EA LU EE eae Abb aees Lid kp Die Ls PLES ED, SLES S83 


